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To Trex 
LADY cMASHAM 
AT 


OaATEs in EssEX 


* Madam, 
HE Eſteem, wherewith your 
adyſhip honour'd my for- 
mer writings, has at once obliged 
me to an high meaſure of Grat- 
tude, and pointed me out a way 
of ſtewing it, For I was hence 
| Ted toconclude, that if any thing 
; | of Mine could afford you Plea» 
| ſure and Entertainment, when you 
| had no other inteveſt in it thanin , 
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THE EPISTLE 
the Common light of the Sun, much 


more would it be acceptable , it 3 
made yours by ſome peculiar Right. | F 
and Property. ' The difterence ot 7 


advantage ſeeming to me much 
the ſame , as between raking a 
turn in a Common walk, and en- 
joying the Retirements of ones 
own Private Garden. 

One only Objection ſtood in my 
way. I was a little ſcrapulous 
wherher the Oblation were wor- 
thy the A/tar, whether ſo mean 
a Performance- could Strike the 


7aſt, much more deſerve the Pa- 


tronage of a Perſon of ſuch nice 
and refined Senſe, and whom Na- 
ture and your own unaſſiſted Cu- 


riofity have Conſpired to accom- 


pſk beyond what the Preſent Age 
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DEDICATORY. 
can parallel, Or (unleſs your La- 
dyſhip will be perſwaded to be- 


7 queath ſome Monument of your 


extraordinary Genius tothe world) 


* the Future will ever believe, This 


Conſideration I confeſs , did a 


little arre$F my Pen, till I con- 
fronted it with another, that your 
Ladyſhip is as Eminent tor Can- 
dour and goodneſs, as for Parts 


| and Ingenious Attainments, and 

. that you have Mildneſs and Sweet- 
[neſs enough to temper the Seve- 

- rity even of your own Judgment. 
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Theſe Madam , were the Con- 
fiderations that emboldend me. 
to entitle your Ladyſhip to this 


: work, Concerning which ( what- 


; ever f{aults it may be charged 
. with ) I have ſomething LO boaſt, 


which 


' THE EPISTLE, &c. 
which I am ſure all writers have 
not,that I make an Offering of that 
which 1s purely my Own. Which 2 
if your Ladyſhip pleaſe to accept, ” 
there will be mach added both to 
the Happineſs and to the Duty of 


Madam, - 
Your Ladyſhip's moſt humble 
and devoted Servant 

]. Norris, 


All-ſouls Coll. 
March 26, 1688. 
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Aving accounted in the firſt Se- 

| lion for the general Deſign of 

: thus undertaking, 1 have here no more 
' to do than only to prepare the Reaaer, by 
. gzving him ſomefew Advertiſements con- 
\ cerning the Manner of ts Performance. 
In the firſt place, T make no Apolo- 

- gies; For Iwould not have expoſedtheſe 
Papers to the view of the world if 1 
: thought they needed any, Neither do T 
: deſire any Favour or kind allowances from 
: my Reader, 1 only deſire that he would 
+ be /o kind fo himſelf, and ſo juſt fo 
7 me, as to afford me his Cloſeſt and moſt 
' wnþrejudiced Attention , that he would 
| ſuſpend his Fudgment till he has pone over 
the whole, and that then he would Cen- 
ſure no farther than he Un 


To the Reader. 


This Requeſt #5 at all times Reaſo- 
nable, 6ut now I think it im a man- 
ner neceflary. For 1 have here uſed 


great Liberty of Thinking, and accord- 4 


ingly could not avoid lighting upon ſe- 


veral Notions, which are remote from 


common Obſervation, and ſome that are 


airettly contrary to the Pulgar Senti- 


ments. And theſe T have endeavour d to 


aiſpoſe according to the greateſt Accu- 
racy of Order and Method, and to carry 
on with a Thred of more than ordina- 
nary connexion and Dependence. All 
which, as it requires a great deal of At- 
tention and Application of mind in the 
Compoſer, /o does it almoſt as much in 
the Reader , who can no more expect 
with an haſty and careleſs glance to 
comprehend the Receſſes and Retirements 


of @ mice Speculation , than a man that 
rides Poſt can diſcern the artful ftrokes 


and curioſities of a fine-wrought Pt- 
ure. 
Attention therefore xs the thing that 


| 1 do apain commend to him that ſhall 
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To the Reader. 


| find leaſure to perſue theſe Meartati- 


x 
* 


' to which T found it neceſſary ſometimes 


ons ; Though for his comfort T muſt tell 
him, that I have endeavour d to eaſe him 
of this trouble as much as I could , by 
expreſſmg my Notions with all poſſible 
aiſtinetneſs and Perſpicuaty, 1n order 


to uſe new Terms, and ſuch as would 
raiſe more clear and diſtinit Ideas than 


thoſe which had before obtaind , which 


4 hope will eaſily be excuſed by thoſe who 


conſider , that Words are purely in Or- 
' der to Thoughts, and would therefore ra- 
- zher think rightly, than Speak Cuſto- 


- marily. 
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And this I was the more neceſſitated 
to do, byreaſon of the Novelty and Sin- 
oularity of my Deſign. For I muſt fur- 
ther obſerve to the Reader, that thu way 


> of writing Ethics  intirely New and 


Y unblown upon. For though the reducti- 
on of all Vertue and Vice to the various 
Modification of Love be Obvious enough 
to any one that will conſider, yet I do 
not know of any. Moraliſt that ever arew 
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To the Reader. 


uþ a Scheme of Morality upon this Hy- _ 
potheſis. l 


I hope the Reader will find it here : 
done to his ſatisfattion, though 1 muſt * 
gell him that [ ao not deſcend to a par- © 
ticular confideration of Virtues and ts 
4 ces, it being not my Deſign to inſiſt mi- 
[? nutely upon Particulars, but only to lay 
down ſuch general Principles upon which 

a more Particular Scheme of Morali- 
ty may be erected, or into which thoſe 
Particular Morals which are already ex- 
tant may and ought to be ultimately re- 
ſolv'd. 
The whole TI have endeavour 'd to com- 
prize within as little Room as may be. 
| Thave ſet my ſelf this Law , to write 
nothing but what is aireftly and Per- 
pendicularly to the Point in hand, and 
to expreſs what i ſo in as few words 
as 1 could with perſpicuity. For 1 
think 1t the Perfeftion of Diſcourſe to 
come as nigh Intuition as may be, and 
that none are ſo far removed from the 
Meaſures of Angels, as prolix and vo- 


luminous 


dS * 
» 
; 


 Tothe Reader. 


luminous writers. It would have been 
more for my own eaſe to have been lax 


and Popular , but 1 thought it of more 
concern to conſult the Patience, the 


| Time, and the Purſe of the Reader. 


yo Joh, Norris. 
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THE GENERAL 


CONTENTS 


of the whole. 
PART. I. SECT.L. 
1 E general Deſian of this under- 


I taking, and its great uſe Jai to the 
whole adrift of ans Pag. I. 


SzcT. IT. 
Of the Dignity and Nature of Love in gene- 
ral, and of the Tg and great Diviſion 


of it. PAag. 6. 


_S23cCT. IIL 
The Analogy between Love and Motion , 
particularly with the Motion of the Heart, 
with a further Illuſtration of the Firſt and 


great wo on i Love. PAS. 17. 
SS&CT. LV, 


Of the firſt great Branch of” Love, viz. ws 
of 
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The Contents. 


\ of Concupiſcence or Defire , with the ſe- 
veral kinds of 7 Ze. Pag. 30, 


+ SECT. FT, 
» Of the ſecond great Branch of Love , viz. 
Love of Benevolence, its Dioifion into Self- 
love and Charity, where alſo tis inquired 


whether all Love be Self-love. pag. 50. 


PART. H. SECT; I. 


"Hat Love requires ſome Mea: ures of 
Regulation, and why Love as Darigt- 
ble 75 made the Subjeft of Morality rather 


than Under frandeng. Pag. 63. 


, SncT. Ik 
| The Meaſures of Love of Concupiſcente all 
' reduced to theſe two general Heads , 
what we muſt deſire, and what we may 
defire, The Meaſures of theſe, both mm ge- 
neral and in Particular. Whether Senſual 
' Pleaſure be inits ſelf evil, with an Ac- 
! count of the true Notion of Original Con- 
| cupiſcence, and of Mortification, pag. 7 3. 
SECT, 
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The Meaſures of Friendſhip. 
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Love by way of Conſideration. 
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The Meaſures of Common Charity. 


The Contents. 
'The Meaſures of Love 


larly of Self-love 
he $ 


- 


zwves fot 


Z1CH 


Mot 


COMM Wo re tgp aa 


_—_— — 6 W—_— FP , — UT $44, 7 hays ere ; 4 , h n 
SOURCE 7 Om - = + ad a ” < , 5 Ws: pa nd ©; 7. ” » 
a "Wh * et FD Sams, Ai ne 4 EE . : - —_ ' NE, . : $a, 8 AR 
—_—_ ao "OF o " , I. w_ - . «4 - ; 6 wg -, i ks *_. PAT «" ., 
a OI: 2 | | by —_ n= I wn 
gh ; _—_— ; ond ne REY 5 G Re 63 "ne bh LEO 
© 9s 5, W% ,.* rein Sai} *%*., 4 « - _ wn _s neat * oF - * 
WE 9- ACE $2» © &- > ba 8 - REES 
bot 5+, 6 7 = aw a F _w go » 
vs La Us” 


a 


45 ; 


oo TI 


F T he general deſigne of this undertaking, and its 
4 no uſefullneſs to the whole drift of Mo- 
© rality. 


HE Subject of theſe Con= 
templations 1s Love. A thing 
that has employ'd many cu- 
3 rious pens to little purpoſe, 
; and has been perhaps the moſe and with- 
Zall the worſt written upon of any Sub- 
3jeAin the world. *Tis I confeſs, ſtrange 
_Jthat men ſhould write ſo darkly and 
[- Confuſedly of that which they feel and 
4 experiment ſo intimately, but I muft. 
take the boldnefs to ſay that what I 
3 have hitherto ſeen upon this Subje&, 
2 A has 
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has been ſo Confuſed, ambiguous and | 
indiſ.in&, that I was thereby rather d:-; 


ſtraﬀ#ed, than informd in my Notions |# 
CONcerning It. I 
__ 2 Finding therefore no Satisfation 
in adviſing with Books, I was fain to 
ſhut my Eyes and ſet my ſelf a Think- : 
?ng, without having any regard to' 
what others had obſerv'd upon the 
ſame matter, ſo as to be in the leaſt. 
ſway'd or determin'd in my Conclu- 
fions by it. A method that would tend : 
more to the diſcovery of Truth, and 
to the Advancement of all Nettonal © 
Learning, than that narrow ftraitlaced * 
humour of adhering to the Ditates | 
_ of thoſe, who have nothing more to 
recommend them, but only the luck of: 
being born before us. . | Lp 
= 3 My deſign therefore here is to em- 
ploy my Meditations about two'things,... 
rſt. the Theory of Love according to*7 
its full Latitude and Comprehenſion, 
and 2ly. the Meaſures of its Regulation... 
The diſcharge of which double under-jz 
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q taking will thoroughly exhauſt. the 
3 Subject, and anſwer the Ends both of 
y Speculation and Pra aſe. SI 


4 I think it requifite to begin with 


2 the Theory of Love. For fince the Phy- 
2 ſ/itian thinks it neceſſary to know the. 
”* Anatomy of that Body which he is to 
Cure, and the Logician to open the 


nature of thoſe Intellectual operations 
which he is to diref, I know not why 
the Moraliſt ſhould not think himſelf 
equally concern'd to frame a juſt Theory 
of that Aﬀection of the Soul which he 


2 1s to regulate. 


5 The whole work I conceive to be 


| of great uſefulneſs and general impor- 
. tance to all the purpoſes of Morality, 
2 nay indeed to contain the whole Sum 
* and Subſtance of it. For what is the 


zrand intendment and final upſhot of 
Morality but to teach a man to Love 
regularly» As a man Loves lo is he. 
Love is not only the Fulfll;ng, but alſo 


3 the Tranſgreſſing of the Law, and Ver- 
&} tue and Vice is nothing elſe but the 
Az ||: Va- 


E £4] | 
Various Application and Modification 
of Love. By this a Good man is diftin- 


guiſh'd from a bad, and an Angel of © 
Light from an Angel of Darkneſs. 7 
This is that which diſcriminates the © 
Orders of men here, and will confign : 


us to different Portions hereafter, ac- © 


cording to that of Sz. Juſtin Faciunt 


Civitates duas Amores duo. Hieruſa- 


lem facit Amor Dei: Babylonem A- 


mor Szculi. Interroget ergo ſe quil- 


que quid Amet, & inveniet unde fit Ci- _ 


vis. The two Loves make the tws Cittys, ' 


The Love of God makes Hieruſalem, the S 
Love of the World Babylon. Let every 
one therefore ask himſelf what ye. civ. neil.14. © 


tis he Loves, and he will find 9:55: Tom 5: 
to which Citty he belongs. 
6 He therefore that ſhall rightly 


ſtate the Nature, and preſcribe due 
Meaſures for the Regulation of Love, _ 
not only ſerves the Cauſe of Morality, 
but may be truely ſayd to diſcharge 
the whole Province of a Moraliſt ; 


This I take to be a Sufficient Apology .; 
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1 - for the undertaking it ſelf, and if the 

7 Performance come up to the Moment 
of the Deſign { whereof the world is to 
judge ) I know of nothing wanting to . 
render it both Servziceable and accepta- 
ble to the Public. | 
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S E C T. I 1. 


Of the dignity and Nature of Love in general, : 
and of the firſt and great Diviſion of it- : 


I ET us make Man in our Image, 

after our own ltheneſs, ſayd God. 
Now among other inſtances of Reſem- 
blance wherein man may be likened 
to God, ſuch as the Internal Rectitude 
of his Nature, or Self-dominion, and 
his External dominion over the Crea- 
tures and the like, this I think may be 
Eonſider'd as one, and perhaps as the 
Chiefeſt of all, that as in the Divine 
nature there are two Proceſfſions, one 
by way of {ntelleft which is the Ars or 
word, and the other by way of Love 
which is the H. Spzrit, ſo likewiſe in 
the Humane nature there are as it were 


two Proceſſiens, and that of the. ſame | 
Kind too as in the Divine, Underſtanding | 
and Love. 


.. 2 'Theſe 
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2 Theſe are the two Noble Facul- 
2 tys that branche out from the Soul of 
&# man, and whereby he becomes a little 
{ [mage of the Trinity. And altho' we 
* generally value our Selves moſt ypon 
the Former, yet I know not whether 
there be not an Equality in theſe as 
' there is in the Divine Proceflions, and 
. ., whether it be not as much the Glory 
- ; of man to be an Amorous, as to be 
| / Rational Being. x 

3 Sure lam that in the Gentile Theo- 
logy and in the moſt refined Philoſo- 
| phy of the Ancients the preheminence 4: 
. 1s given to Love. Socrates in Plato's ; 
 Sympoefion ſays Concerning Love, that 
it is me Curers xc} Tas Otay the el- 
deſt and moſt honerable of the Gods. And 
we' know Love is made the firſt. Hypo- 
ſtaſis in the Platonic Triad. The Ho- : 
ly Scripture goes 'yet higher, and does # 
not only in ſeveral places ſet forth Love ' 
= asthe Flower of the Divinity, and ma- 
* gnify the Divine Eſfence chiefly from - 
> that Excellence, bur ſeems to —_ 
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detect the Fallacy, and from the Iden- 


a1. 
all the Perfeftion of the Deity into this 
one Poznt. For when it defines God it 
does not ſay he is /:/aom or Power, no 
not ſo much as /i/e or Powerfull, but 
ſeems to overlook all his other Perfte- 
ctions, and ſays in the Abſtract that he 
is Love. They are great words 
of St. Fohn, and ſuch as make 
much for the great Dignity of this Di- 
vine Aﬀection, God &5 Love, and he that 
awelleth in Love awelleth in God. So No- 
ble a thing is Love, and ſo deſerving 
of our moſt intenſe Theory and In- 


ſpetion. 


s And indeed it needs it, as well as 
deſerves it. For there is nothing that 
darken's the Nature of things, and ob- 


{cures the Clarity of our Conceptions 
more than Ambiguity of Terms, and 
I know nothing that is more Equivocal 
and full of Latitude than this word, 
Love. Itis given to things whoſe Ideas 
are Notoriouſly diflerent, and men 
ſeem to have agreed together nat to 


tity 


4. 16. Þ 


9] 

tity of the ame to conclude the Iden- 
tity of the th:ng. To give one inſtance 
out of many, what is there that paſles 
for an Axiom of a more ſimple, cer- 
tain and uniform Signification than 
that Common Propoſition jn Divinity, 
that we muſt love God for himſelf, and 
our Netghbor for God's ſake. But now 
when we come to examin what Ideas 
we have under theſe words, 'tis plain 
that that Idea which is expreſsd by 
Love in the firſt part of the Propoſ1- 
tion, is not the ſame with that which 
is expreſsd by Love. in the Second. 
For Love in reference to God Signitys 
Simple Deſire, and in reference to our 
Neighbor, wiſhing well to, which. Ideas 
are as different as Eaſt and Weſt, and 
yet becauſe of the Commonnes of the 
Name, and the Tingling turn of the 
Propoſition , this paſſes ſmoothly and 
unqueſtionably for one and the ſame 
LOVES. 

5 But tho' this word Love be uſed 
to ſignify Ideas ſo very different that 

they 


[ To | 


they ſeem to have nothing in Com- 
mon but the Name, yet I think there 
is one thing wherein they all agrec 
and whereot they all partake ,' and 


which may therefore be acknowledg'd 


as the General and Tranſcendental No- 
tion of Love. And that is, A motzon 
of the Soul towards good. This I ſay 
1s the firſt and moſt general Notion 
of Love, and. which runs throughout 
all the Species of it. Bur then this in- 
cludes two things. For as in the mo- 
tion of Bodys we firft Conceive Gravity 
or a Connaturality to a certain Term 
of motion, and then the motion it 


ſelf which is conſequent upon it, ſo. 
alſo in Love ( which is the motion of 


the Soul) order requires that we firſt 
conceive a certain Connaturality or 
Coaptation of the Soul to good, whence 
ariſes all the variety 'of its ava} mo- 
tions and tendencys toward it. . This 


I take to be that peculiar Habitude of 
the Soul to good which the Schools 


call Complacentia boni a Complacence, a 
| Liking 


; - [xx] 

} LZ:king or Reliſh of good, which I cons 
&# fider as really diſtinct from and ante- 
# cedent to its actual motion towards it. 
= For as 'tis obſervd by Ariſtotle with 
# more than Ordinary Nicenes in his 
7 34 de Anima; The motion of Love is 
2? in aGrcle. Firſt good moves and acts 
z' upon the Soul, and then the Soul moves 
and exerts it ſelf towards good, that 
” ſo there may be the End whence was 
y the Rz/e of its motion. This firſt Al- 
7 teration of the Soul from good anſwers 
to Gravity in Bodys, and may be call d 


FT for diſtintion ſake the Moral Gravity 


© of the Soul, the Second to Gravitation 
& or actualPreſſure, and may as fitly be 

1; calld the Moral Gravitation of the Soul. 
F © I further Conſider that this Moral 
# Gravity is impreſs'd upon the Soul pri- 
23 marily and Originally by good in ge- 
g neral, or by the univerſal good or Ef- 
| ſence of good, that is, by God him- 
ſelf, who is the Sum and Abſtract of all 
3 goodneſs, and the Centre of all Love. 
4 Sothat this Moral Gravity of the __ 
: will 


ax | 


will be its Connaturality to all good, or 
good in general, that is, to' God as its 
primary and adequate object, and to 
particular goods only ſo far as they have 


ſomthing of the Common Nature of 
good, ſomething of God in them. ': 


Whence it will alſo follow that the 
Aforal Gravitation of the Soul does Na- 


turally and Neceſflarily re{pe&t good 


in Common or God as the Term of its 


motion and Tendency. So that upon !' 


the whole to ſpeak more exp/citly the 
moſt general and Comprehenſive No- 
tion of Love will be found to be, 4 
motion of the Soul towards God, 

7 But now in this motion there 1s 
great difterence. For God having un- 
tolded his Perfections in the Creation 
with almoſt infinite Variety, and as it 


were drawn out himſelf into a nume- 


rous iſſue of Secondary goods, our Love 
becomes alſo Multiplied, and divides 
its cours among ſeveral Chanels, and 
tho' after all its trurnings and windings 
we may at laſt trace it up to the mu 7z- 
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| Aus ang as Plato ſpeaks, the greot See 


of Beauty and Head fountain of all Be- 
ing and Perfection ( For we love Par- 
ticular goods only as they carry ſome 
impreſs of the univerſal, or to ſpeak 
more properly, we love the univerſal 


: good in the Particulars) yet it muſt be | 
27 acknowledg'd that the 7mmeatat object 


of our Love becomes hereby more va- 
rious and Multiplied, and Conſequent- 
ly our Love too, as receiving its SpeCi- 

fication from it. 
$8 Nor does our Love receive lefſe 
variety and diverſity from the manner 
of its Motion or Tendency, Motion be- 
ing Specity'd from the manner of it as 
well as from its Term. And it may be 
alſo laſtly diverſify'd according to the 
nature of the Part moved, whether it 
be the Superiour or the Inferiour part 
of the Soul. From theſe three, the 
Term of Motion, the manner of Mo- 
tion, and the nature of the part mo- 
ved, ariſe all the different kinds of 
Love, ſuch as Divine and Worldly, Spi- 
ritual 


£44 
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ritual and Carnal, Charity and Friend. |: 
ihip, Love of Concupiſccnce and Love 
_ of Benevolence, Intellectual and Sen- 7? 
fitive, Natural, Animal and Rational 
Love, with ſeveral others which I ſhall | 


not ftand to enumerate. 


o But notwithſtanding this variety 


I believe all will be comprehended un- 


der theſe two in general, Concuprſcence 
and Benevolence. This I take to be the 


Firſt and great Diviſion of Love, to 
which all the ſeveral kinds of it may 


be aptly reduced. For when I Conſt- | 
der the Motion of Love, I find it tends 7 
to two things, namely to the good 


which a man wills to any one, whether 
it be to himſelf or ro another, and to 
him to whom this good is will d. Sv 
that the Motion of- Love may be Con- 
lider'd either barely as a Tendency to- 
wards good, or as a w:{;ng this good to 
ſome perſon or Being. If it be conſi- 
der'd 1n the firſt way, then 'tis what we 
call Concuprſcence or De/rre, if in the ſe- 
cond, then 'tis what we call Benevolence 
or Charity, io For 
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x0 For there is the ſame Proportion 
in Love that there is 1n Hatred, which 
alſoinvolvesa double Motion. Either a 
declining or tending from evill, which 
the Greeks call ammweoay, the Latins Fu- 
ga, in our own language Averhon or 


| Abhorrence, or elle a willing evil to 


ſome perion or other, which we call 
Malice or Malevolence. Concupiſcence 
or Defire anſwers to the former of theſe, 
and Benevolence or Charity to the 
Latter. 

1x There is indeed this diflerence to 


be obferv'd between the Motions of 


Love and the Motions of Hatred, that 
thoſe of Hatred are not neceſſarily Con- 
comitant, For there may be a {imple 
Averſion without any Malice or wiſh- 
ing ul to, tho' perhaps the latter can 
hardly be conceiv'd without the for- 
mer. But now in Love theſe Motions 
are always concomitant and recipro- 
cal. There 1s no Deſire without Bene- 
volence, and no Benevalence without De- 
ſire, For every thing that is — is 

Wy: 
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deſired to ſome body, and ſo again, 
deſiring to ſome body implies and ſup- 
poles ſimple Defire. And this I ſuppole 
has been the occaſion of that great con- 
fuſion which has been generally 'in- 
curr'd in this matter, men being very 
apt from «non and Concomitancy to in- 
fer ind:ſtinaion and Identity. But not- 
withſtanding this Connexion, the /geas 
of Defire and Benevolence are very di- 
{tinct, as will eafily and Clearly appear 
to any cloſe and attentive Thinker, 
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The Analogy between Love and Motion, parti- 

. cularly with the Motion of the Heart, with 

a further Tlluſiration of the Firſt and Great 
Diviſuon of Love. 


UI Aving in the foregoing Section 


fix d the general Idea of Love 


! in the Motzon of the Soul towards good, 
{ and this being a Term ſomwhat Meta- 


phorical, and withall not 1ſo often ap- 
plied by Scholaſtic Writers to this pur- 
poſe, I thought it concern'd me to draw 


{ here a ſhort Parallel between Love and 
8 Phy/ical Motion, and.to ſhew the ad- 


| mirable Agreement, and Correſpon- 
| dency thatis between them : whereby 


twill appear that the general Idea of 


# Love could not have had a more con- 


venient Repreſentation. 
2 The excellent Mon/eeur Malebran- 

che undertaking to deſcribe the Na- 
| .- cure 
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ture of the Mind, and confidering its I- 
dea tobe very abſtract, and ſuch 
asdid not fall within the Sphere quirendi ve. 
of Imagination, thoughtit beſt" ®* 

to Shadow it forth by. the two Emi- 
nent Propertys of matter, v:z. that of 
receiving Various Figures, and that of 
Motion or Mobility, To the Property 
of receiving various Figures he reſem- 
bles that Faculty of the mind which 
we call znderſtanaing. And to Motion 
or Mobility he liken's the 77. The 
firſt of theſe Parallels he perſues and il- 
luſtrates in many Particulars, but when 
he comes to the laſt he gives only this 
one inſtance of reſemblance, that as all 
Motions Naturally proceed in a right 
line, unleſs by the interpoſition of ex- 
ternal and particular cauſes they are 
otherwiſe determin'd, ſo all the Incli- 
nations which we have receiv'd from} 
God, are Rzght, and would tend only! 
to the true good, were they not turn d 
aſide toill ends by the _—_— of ſome! 
forreign cauſe, 
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3 This indeed is finely obſery'd by 
this Ingenious and Learned Theorzſt , 
but for an inlargement of the Parallel 
I conſider further, that as in the Mo- 
tion of Bodys Gravity precedes Atual 


* Gravitation, that is, we neceſſarily con- 
 ceive a'cerrain Congruity or Conna- 


turality of a Body to a certain 'Term 


* before its actual Tendency thither, ſo 
© in the Soul there is a Natural Cmplacen- 
- cyor liking of good, before its atual 

- exerting it ſelf towards it, for we de- 
fire nothing but what we like or reliſh 


- 3 as Convenient and agreeable to us. But 


EE call'd Gravzity in Bodys, is nothing elſe 


= but that fir/f zmpreſſion or alteration 
3 made upon them by the various atings 
3 of thoſe Efuviums or ftreames of Par=- 
3 ticles which iſſue out from the womb. 
% of the great Magnet, the Earth, ſo that 

Fit there were either no ſuch Magnetic 
. | Body, ora Vacuum to intercept its in- 


this Ihave touchd upon already, and - 
- ſhall therefore no longer infiſt upon it. 


4. Further therefore, as this Aﬀection 


B 2 fluences, 
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fluences, there would be no ſuch thing _ 
as Gravity ; fo in the like manner this _ 
radical Complacency and Connaturality | 
of the Soul towards good ( which I call ! 


her Moral Gravity ) is nothing elſe but !? 
that firſt Alteration or Impreſſion. © 
which js made upon her by the ftream- : 
ing influences of the Great and -Su- © 
preme Magnet, God, continually ating 
upon her, and attracting her by his | 
active and powerfull Charms. So that 
if either there were no God, or this his 
influence never ſo little a while inter- ! 
cepted, there would be no ſuch thing | 
as this Complacency or Moral Gravity 
of the Soul. I 

5 Again, as this Phyſical Gravity 


Cauſes in Bodys an actual Effort or 'Ten- | 


dency toward the Centre, and that | 
with ſuch neceſflity that they cannot | 
but tend thither .even while violently 
detaind, and when at liberty haſten x 
with all poſfible ſpeed to this laſt Term | 
of their Motion, ſo by Vertue of this | 
Moral Gravity the Soul actually purs 

; forth 


[2x] 


forth and exerts her ſelf towards the 
great Magnet, good in general or God, 
and that with as much neceſhity as a 
ſtone falls downwards. And tho'\de- 
cain'd violently by the interpolſition of 
her Body, yet ſtill ſhe endeavours to- 
wards her Centre, and is no ſooner ſet 
at liberty bur ſhe haſtens away to it 
and unites her felt with it. For the. 
will notwithſtanding all her Soveraign- 
ty and Dominion acts according to 
Nature and Neceſlity when ſhe tends to 
her PerfeCtion. Nay I take this Ne- 
ceſlity to be ſuch, that I think it ab- 
ſolutely Impoſlible for God to Create 
a Soul without this Tendency to him- 
ſelf, and that not only becauſe 'tis a- 
gainſt Order and Decorum that he 
ſhould do ſo, but alſo becauſe this Mo- 
ral Gravity of the Soul whence pro- 
ceed all her actual Tendencys, is cauſed 


by the continual acting of God upon _ 
{ her by hisattraCtive and Magnetic In- 
fluences. For God is the firſt Mover in 
Moral as well as in Natural Motions, 

B 3j|] Fs 


Bok 
and whatever he moves he moves to 
himſelt. 
s Again I confider, that as the Gra- 
vitation or actual ————— of Bodys 


towards the Centre is always alike and 


uniform however their real Progreſs 


may be hinder'd or the ſwiftneſs of it 
reſijted by accidental Letts and impe- 


diments, ſo is this Moral Gravitation : 


or actual indeavour of the Soul towards 
good in general or God always equal 
and uniform { for a man does not de- 
ſire to be Happy more at one time than 
at another asI have elſewhere contewy. and 
ſhewn) I ſay this endeavour £%* e295 
of the Soul towards good is always e- 
qual, however her real advancing to 
it be hinder'd or refiſted by the Inter- 
poſition of the Body. 

7 Again I conſider, that as Natural 
Motion is a Tendency ot Tranſlation 
of a Body from an undue and incon- 
gruous place to a place of Relt and Ac- 
quieſcence, whereby it acquires as it 


vere a new Form of PerteCtion, ſo Love 
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* is Extatical,and carries a man out from 


= himſelf as inſufficient to be his own 
7 good towards good without him, which 
| by union he endeavours to make his 
7 own, and ſo to better and 7zmprove his 


Being, till at length his Deſire be {wal- 
low'd up in the Fruition of the univer- 


{al good , and Motion be exchanged 
for Reſt and Acquieſcence. : 


8 This Parallel between Love and 
Motion 1n general might be carried on 
much further, but beſides that 'tis. con- 
venient to leave iomthing for the Con- 
templative Reader to work out by him- 
ſelf, I have alſo another Parallel to 
make between Love and a certain Par- 
ticular Motion, namely that of the 
Heart , wherein as there 1s as much 
Harmony and Correſpondency in 0- 
ther reſpects, fo there is this peculiar 
in it, that this is a Motion perform'd 


within a man's /elf, and depepding up- 


on an 2zntrinſic and vital Principle as 
well as the other. 


9 Firſt then we may Confider that 


the 
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the Heart is the great Wheel of the 


fountain of Life, 711 Purzws as Hippo- 
it _ erates ſomwhere calls it, and that its 
þj Motion is the Firſt and Leading Mo- 
tion of all, that it begins as ſoon as 
the Flame of Life is Kindled, and ends 
not till the vital Congruity be quite dil- 
ſolvd. And thus 'tis in Love. This 
IS the great wheel of the Intelletual 
frame as the other is of the Natural, 
this is the Spring and Feriment of the 


and without which ſhe would be utter- 
ly torpid and unactive. Love 1s the 
firſt and Mother Motion that both pre- 
ay vents and actuates all the reſt. "Tis 
\ trom her that all the Inclinations and 


[I and Gid we not firſt love we ſhould 
| neither Hope nor Fear, nor hate nor 
' be Angry, nor Envy nor be any other 
| way aftected. Nay we Love and De- 


Rea- 


Soul, that gives her Life and Energy, 


_ Humane Machine, the Spring of all A- | 
 nimal and vital Motion, and the Head- # 


Paſſions of the Soul take their riſe, | 


Wi fire before ws can Apprehend, Judge, 
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Reaſon or Diſcourſe, nay our Love 
5 then Commonly moſt impetuous and 
high-ſet; welove long before we know 
what 'tis to Love, nay before we know 


whether we love or no, even as ſoon 


as we receive the Breath of Life. And 
as tis the Firſt, ſo it is alſo the Laft 
Motion. "Tis the Ul:t:mum Mortiens of 
the Intelle&tual, as the Heart is of the 


Natural Structure. This is the Mo- 
tion that out lives and ſees the Fune- 


ral of all the other Operations of the 


| Soul. For when either Age or fickneſs 
E by diſturbing the Crafis of the Body 

has alſo untuned and diſorder'd the Fa- 
; cultys of the Soul, when the man can 
no longer underſtand, nor Diſcourſe, 


E nor Remember, when all his Rational 


| Facultys are as 'twere benumm'd and 
| acath-ftruch, yet till he Loves, and in- 
q clines towards Happineſs with as much 
welglu acever ; for Love 75 ſtrong Can. 


as Death, ana «: Importunate as the 


| Grave, many waters Cunngt quench Lave, 
| netther can the Floods drown it 


10 Apain 
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10 Again we may conſider, that as 
by the Pul/ation of the Heart the Ar- 


terial blood is tranſmirted to the Brain, 7 


whereby are generated thoſe Animal 
Spirits which are the Inſtruments of Mo- 
tion throughout the Body, and which 
very Animal Spirits do again return 
and aftift the Motion of the Heart by 


Contracting its Muſcular Fibres, and 3 
ſo ſtraitning its Ventricles to expel the 2 
blood contain'd in them into the Ar- : 
teries; the ſame Reciprocation may *® 
we obſerve in the Motion of Love. |} 
That Moral Gravity and Gravitation | 
of the Soul impreſs'd on her by the u- | 


niverſal Good acting attractively upon. * 
her, and whereby ſhe ſtands inclined to 
good in general, firſt moves the under- | 
ſtanding, which as the Schools allow, | 
is moved by the will quoad exercitium 
actns, tho' not quoad ſpecrficationem. 


And then the underſtanding Moves the i 
will as to particular 244 actual Voli- 
tions concerning particular Goods. For 
as tw #h-/p we Will nothing but what we | 

firſt 


o 
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| firſt know and Rok pro hic & nunCc 
; fit to be will'd. Which by the way 


7 may give great light to that intricare_ 
1 and perplexd Controverſy, whether 
7 the will moves the underſtanding or 
$ the underftanding the will. For they 
? both move one another, tho' in diffe- 
7 rent reſpes. Even as the Heart by 
?1ts Motion ſends Spirits to the Brain, 
1 and js by thoſe very Spirits affiſted in 
! her Motion. This indeed is a wonder- 
: tul inſtance of Reſemblance, and the 
| | more I confider it the more ſtrange 1 


22 Again as by the Continual Reci- 
I procation of the Pulſe there is cauſed . 


{a Circulation of the Blood, which is 
| expell'd out of the Heart into the Ar- 


Z teries, out of theſe into the parts which 


Z are to be Nouriſh'd, from whence 'tis 


4 imbibed by the Capillary Veins, which 
[ lead it back to the Vena Cava and fo 
Þ ! into the Heart again ; the ſame may 


| in proportion be applied to Love. This 
15 the Great Pulfe of the Body Politic, 
; as 
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as the other is of the Body Natural. 'Tis | 
Love that begets and Keeps up the great | 


Circulation and Mutual Dependence | 
of SOCICTY, by this Men are inclined to | 
maintain Mutual Commerce and 1n- 
tercourle with one another, and to di- 


{tribute their Benefits and Kindnefſes | [ 


to all the parts of the Civil Body, till | 


3; 


ws je 
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at length they return again upon them- | 


ſelves in the Circle and Reciprocation | 


of Love. © 
12 And ifwe hethes Meditate upon | 


the Motion of the Heart we ſhall find þ 
that it is not only an apt Embleme of | 


Love in General, but that it alſo aty- | F 


ſtically points out to us the two "4 


Spectes of Love, Concupiſcence and Bene- | T 
volence. The Motion of the Heart we | # 
know is Double, Dzlatation and Con- 
traftion. Dilatation whereby it receives | 
blood into its Ventricles, and Contra- 
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_ Ction whereby it expels it out again. | 


And is it not ſo alſo ##- this great Pulſe | 
of the Soul, Love?” Is there not here if 
alſo the like double Motion 2? For we 

deſire 
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= defire good, which anſwers to the Di- 
© latation and immiſhon of the Blood, 


and we allo wiſh well zo, which an- 
{wers to the Contraction and Emiſſion 


# of it. 


12 I know not what ſome may think 


| of this, 'and 1 know there are a ſort 
| of men in the world that never think 


themſelves, and look with Scorn and 
Contempt upon ſuch Notions as are 


Z not to be ftound out without more 


than Ordinary Thinking ; Bur for my 


: part I muſt needs own that I ſtand 


} amazed at this wonderful Harmony 
# and Correſpondence, and that I am 


7 thereby 
7 Celebrated Notion of the Platoniſts , 
4 that as the Soul is the Image of God, 


the more Confirm'd in that 


ſo the Body is the Image of the Soul, 


f and that this Viſible and Material is 


but the Shadow, or ( as Plotinus will 
have it) the Echo of the Inviſible and 
Immaterial World. 
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of xk or Deſi Te, with the +> nat} 7 


Kinds of it. 
, 


I FT E have Confider'd the Na- 
rure of Love in general,and ' 


have ſhewn it to Confiſt in ! 
a Motton of the Soul towards Good, whence | 
we took occaſion to repreſent the Ana- ? 
logy between Love and Phyſical Mo- 
tion, which we find to be exact and Ap- 
poſite even to Surpriſe and admiration; 
We have alſo diſcover'd the double 
Motion of this Myſtical Pulſe, and ac- |: 
cordingly have branch'd out Love in- 
to two General Parts, Love of Concu- | 


piſcence and Love of Benevolence. 1 
come now to treat of each of theſe 
ſeverally. 

2 And firſt of Love of Concupiſcence 


or Deſire. The general Idea of which 
1 con- 


8 


> 
o 


ASS es otra fo 


al 
I conceive to be A ſimple Tendency of 
the Soul to goed, not atall conſidering 
whether it wills it to any Perſon or Be- 
ingor no. Not that there isor can be 
any defire without wiſhing well to, 
{ For as I obſerv'd before theſe are al- 
ways inſeperable Concomitants) but 
their Ideas being very diftinct, I think 


I may very well abſtract trom the one, 


when my buflineſs lies only to conſider 


the other, 

3 Concerning this Love of Defire I 
farther confider, that the Primary and 
Adequate object of it is the ſame that 
is of all Love, namely good in general 
or God. For we defire good as good, 
or good in Common, before we defire 
this or that good in particular. And 
when we ao defire any particular good, 
'tis ftill for the ſake of the univerſal 
good whereof it partakes, and aecor- 
ding to the degree of this Participation 
either real or apparent ſo we meaſure 
out and diſpence our Love. So that 
good in general is the Primary and Ade- 
quate object of Dcfire, 4 But 
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4 But now this general or univerſal 
good being varioully participated by | 


Particular Beings, hence it comes to | 


paſs that our Deſire has many Subor- 
dinate and Secondary objects, which it 
tends to with more or leſs Inclination 
according as the Marks and Footiteps 
of the univerſal good appear in them 


more or leſs diſcernable. For the u- 5 


niverſal good is ſo Congenial and Con- 


natural to the Soul as always acting ? 
upon it and attracting it to it ſelf, that 5 
we love every thing. that carries the | 


leaſt image or ſemblance of it. 


5 There is this difference only. be- ; 
tween the love of the univerſal, and 
the love of Particular goods. Our love | 


to the univerſal good is Natural, ne- 
cefſary and unavoidable, We have 
no more Command over this love than 
we have over the Circulation of our 
Blood or the Motion of our Pulſe. For 
God is the Centre of Spirits , as the 
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Earth is of Bodys, and in our love of | ; 


him we are as much determin'd as 
” , Fire 


F231 


| Fire is to burn, or a ſtone to deſcend. 
! And the Bleſſed in Heaven Love him 
{with the higheſt degree of Neceſlity 
Jand Determmnation. Put now we are 
inot thus determind to the Love of 
Particular g00&ds. I ſay not thus de- 
*termind. Far it muſt be acknowledg'd 
Ithat there 1s a fort of determination 
Jeven here allo. For good being de- 
thrable as good and conſequently in 
levery degree of it, fo far as we confi- 
Ider any thing as good we mult needs 
iLove it with a Natural Inclination, that 
iwhich-the Schools term a Velleity or 
Woluntas Nature, or a loving a thing 
WSecundum quid, according to a certain 
Ereſpect ; But it being pcſlible that this 
JLefſer ParticuJar good may in ſome 
Icircumſtances come into Comperition 
Iwith a greater Particular good or with 
fthe gre teſt of all, the amverſal good, 
and ſo upon the whole become evill, 
{tis not neceflary , nor are we deter- 
min'd to love it abſolutely, thorough- 


Wy and efficaciouſly, but may nill and 
n decline 


[ 34 ] 
decline it Abſolutely, tho' ſtill we re- \ 
tain a Natural Love or Velleity towards | 
it as before. | 

| 6 For the caſe is the ſame here as 3 
vis in Evill, We neceffarily hate evill | 
as evill, and the greateſt evill we hate , 
Abſolutely as well as neceſſarily. But JA 
for particular and leſſer evills, tho' we Jo 
neceſlarily hate them too by a Natu- | J 
ral Averfion as far as we Conſider them | 
as evill, yet 'tis. not neceſſary that we! Ir 
ſhould always hate them Abſolutely, but | Iw 
may in ſome Circumſtances aearyy 
will them as a means either to avoid a ! 
greater evil,or toobtaina greater good. | 


DI 


F And in the ſame proportion as any evil i 1 
(8 leſs than the greateſt tho'it be neceſ- $;/ 
| ſarily nill'd and declined in ſome re-| [Fr 

.| ſpef, may yet be A4b/olutely will d and} 


embraced, ſo any Particular good tho | 

it be in ſome re/pet neceſlarily lov'd, 

may yet folutth be nilld and re-| Sz 

fuſed. KF 'd 
7 Indeed'the Excellent Menfeur Ae | 


lebranche in his Treatiſe of Nature9 
and 


. T--j 
\ * 


F 3x | 


and grace, aflerts this non Determina- 
tion of our Love to Particular goods in 
more large and unlimited terms, when 
he tells us, that #he Natural Motion of 
the Soul to good in general, 2s not in- 
vincible in reſpect of any Particular good. 
And in this non Invncibility he places 


Jour Liberty or Free will. But in my 


{Judgement this Propoſition of his mult 
jcither be Corrected, or better explain'd. 
For without this our Diſtindtion, it 
will not hold true. Our Love to Par- 
ticular good is Invincible Secundum quid 
jor as to a certain reſpect, but Abſolutely 
and ſimply ſpeaking it is not Invinci- 
ible. And if in this 46/olute non Invin- 
Libility he will have our Liberty or 


[Free will to conſiſt, I readily agree 


ith him, and do think the Notion 


Ko be very ſound and good. 


$ And thus the Difterence between 


Dur Love of the univerſal, and onr 


Love of Particular goods is clear and 
apparent. Our Love to the ugiverſal 


200d is Primary and Immediate, but 


C 2 _ our 


FE 1 
our Love to Particular good Secon- / » 


dary and Mediate. Our Love to the 
univerſal good is invincible 46b/olutely | 


and Simply, we will it neceſſarily, and &} , 
we will c5roughly, but our love to Par- x 


ticular good is invincible only in {ome | x 
certain reſpect. We do not always love | , 
it thoroughly and eftectually, tho' wet & 
muſt always love it. In ſhorr, our love, Jr 
to the univerſal good 1s like the Mo- Þ 
tion of our Blood within our veins, 
which we have no manner of empire | 
or Command over, but our Love to 
Particular good is like the Motion of | n 
Reſpiration, partly neceſſary, and part-ff 
ly Free. We cannot live without Brea- # 
thing at all, and yet we can {uſpend | 

any one turn of Reſpiration in parti-# 
cular, but yet not without a naturalÞ 


: 
| 
inclination to the Contrary. And off | 
t 
I 


1 


eZ 


in like manner we can't live without} 
loving ſome particular good or other, | 
but when we point to this or that par-| 
ticular good, there is not one but what} 
we may nill aud refuſe Abſolutely ani 


fnpls 


rar 


| fnply, tho yet in ſome reſpect we muſt 
: love it too, with a Natural Love, 
T o Thus far I have Conliderd the ge- 
]neral nature of this Firſt great Branch 
7of Love, Love of Concupiſcence or 
7 Defire. I come now to the Kznds of it. 
7 For the right diftribution of which 1 
! conſider firſt that any Motion of the 
! Soul is ſpecify'd from the Qzality of 
| the 0bjett or Term to which it tends. 
; | Now the Object of Defire being good 
/ it follows that the Kznas of Deſire muſt 
| receive their diſtinction from the A7znas 
Los good, Now good is Relative, and 
| | the Relation that it_1mplies is a Rela- 
{ tion of Conventence either to the Soul 
; or Body, that is, either to the Soul 
| Directly and Immediately, or Indi- 
| rectly and by the Mediation of Bodily 
{ ſenſations. So that all good is either 
| /ntelleftual or ſenſual, and conſequent- 
| ly the ſame Members of Divifition will 
| be the adequate Diſtribution of Deſire. 
That is an IntelleQtual Deſire whoſe 0b- 
Jef is an IntelleQual good, and a ſen- 
C 3 fſual 


company d with a Commotion of the | : 
Blood and Spirits, and this anſwers to i 
Imagination , and is the ſame with | 
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[38] 
ſual Defire is that whoſe 06jett is a fer-! 
ſual good. | 

x0 But I further obſerve, that chis| 
ſamedenomination of Intelle-tual and# 
ſenſitive may be taken from the Na-8 
ture of the part moved as well as Gd c 
the qzality of the Objedt. The SY 
tive Faculty in man is double as well as? 
the Cognoſcitive, and conſiſts of a Supe- 
riour and Inferiour, of a Rational and ? 
ſenſitive part. For as in the Cognoſci- | 
tive part there is Pure Jntelleft whereby 
Ideas are Apprehended without any 
Corporeal Image, and —ocreny 5 
whereby objects are preſented to our! « 
minds under ſome Corporeal AfﬀeCtion, | þ 7 


am tw ard A eo A&A _ aa 6. 


fo alſo in the Apperztzve there is a pure | 
and mere act of Tendency or een 'Þ 
ſion to the agreeable objet, which an- 7 
{wers to Pure Intellect and is what we | 
call /2ll or Yolition, and there is allo # 

ſuch a propenſion of the Soul as is ac-} 


2 1 


what 8 


| [ 39 | 
/ what we uſually term the Paſſion of 
| Love, And 'tis in the divided Ten- 
4 dency or Diſcord of theſe two wherein 
Z conſiſts that Lu#e or Contention be- 
Z tween the Fleſþ and Spirit, That which 
| our B. Lord intimated when he ſayd 
7 The Spirit truly u willing, but the Fleſh 
1 weak, and which Se. Paul calls the 
7 Law of the Mind and the Law of Rom. 7. 
2 the Members, 1 ſay in the Divided Ten- 
7 dency of theſe two. Becauſe ſome- 
7 times the Intellectual and Senſitive Ap- 
7 petite may both point one way, and 
2? conſpire in the ſame object, as it does 
] either in men very wicked, who fin with 
unity and intireneſs of Conſent without 
7 any Check or Remorle from the Supe- 
riour part, or in men Eminently good, 
Z who have reduced even their very bo- 
7 d:ly Inclinations to the order of the Spi- 
q 7:4, and have attain'd to the higheſt 
1 degree of Mort:fication and ſimplifica- 
z tion of Defire. 
] 1x1 And it may yet be obſerv'd fur- 
ther, that ſo far as this Denomination 


of 


briefly touch upon the principal and | 


" " 2 ev : 
Y . 5 - M by 3 > LEY 
"err, 4 ET 


[ 40 | 
of Intelleual and Senſitive is taken: T 
boch from the quaiity of the Object, ! 
and from the part moved, our Defire\ 
may be at the ſame time both Intelle-| 
Ctual and Senſitive. For that D2fireſ 
which is Intelleftfual in reſpect of the 
Part may be alſo ſenſitive in reſpect? 
of the Cbject, ( For we may M1! a ſen-" 
{ual good as well as Paſſionately Deſire, 
it ) aud {o on the other fide, that Deſire. 
which 1s /enſitive in reſpect of rhe Part. 
may be Intellefual in reſpect of the}; 
Objef. For'there may be a /enſitive} 1 
Appetite of an Intellefttal good, and? 1 
we may love even God himſelf Paſſio-l 8 
nately as well as Rationally- ; 
12 Thus is Love of Deſire divided i 
in general into [ntellettual and ſenſual. 
Bur as for the particular kinds under | 
theſe they are almoſt infinite, and | 
cherefore I ſhall not offer at a diſtinct þ 
recital of them. I ſhall only remarque i 
ſome few things concerning [ntellettu- 
al Love, and by the way ſhall alſo | 
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moſt eminent ſpecies of ſenſual Love, 
and fo end this Section. 

13 And firſt concerning IntelleQuual 
Love, I conſider that the general Ob- 
ject as. 44 is 7 xaMy or Beauty. Por 
Iatellectnal Love s that whoſe object 
is an Intellectual good. and an latel- 
lectual good is that which pleaſes the 
Intellect, and the Intelle& is pleas d 
with nothing bur as 'tis Proportzonable, 


* Harmonious and ſome way or other 
* Beautifull, Whence it follows that In- 
tellectual Love has Beauty in general 
; _ its proper Object. 


. But then this Beauty which is. 


; the bo rin Object of IntelleCtual Love, 

| iS either the Firſt and Original Beauty, 
| or Created and Derivative Beauty ; if 
| the Firſt and Original Beauty , then 


the love of it is Divine Love, and if 
this be in a very high degree ſack as 1s 
the Product of an intenſe Contempla- 
tion, then 'tis what we call Seraphic 
Toes: which is the greateſt Exaltation, 


and PerfeQion of Intellettual Love, 2nd” 


witnall 


[ 42 ] 4 
withall the greateſt Happineſs the Soul | 

of man 1s capable of in this ge 1dez of 'f 
State, as I have ſhewn at large ##opin®. > 
in cr Treatiſe. ; 
15 But if it be Created and Deriva-% 
tive Beauty, then 1 confider that either} 
we Aſcend by and from the love of it | 
ro the love of the Firſt and Originary 1 
Beauty, or elſe we {#:ch there, or we 
Deſcend to the defire of Corporal Con- I 4 

tact, and the deligart ariling from it. 
If we take Occaſion to Aſcend, then 5 

tis what we call Platonic Love, which | 
( as I haveelſewhere more at large ex- |: 
plain'd the Notion ) is the Aſcent of | 
the Soul to the love of the Divine Beau- * 
ty from the Aſpect of Beauty in Bodys. | 3 

But it we terminate and ftick in this 
ſenſible Form or Pulchritude, tho! this 
Aﬀettion be not ſo novle and generous | 
as that which aſcends higher, yet tall 
this is pure [ntelleffual Love,ſo long as'tis ! 
free from all defire of Corporal lice Ar 
tion, and for diſtin&ion's ſake may be # 0 
call'd the Love of Abſtratted Beauty. | 
I6 And 
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' 16 And let not any one think it 
: ſtrange that I make this Abſtract Love 
of ſenfitive Beauty an {nteletual Love. 
j For Beauty let the, ſubject of its inhe-_ 
\ rence be what it will, conſiſts in Jar- 
I mony and Proportion which is the im- 
{ mediate good of the Soul, that only 
being capable both of underſtanding 
| it, and of being primarily afteted with 
'it. And tho' we give it the name.of 
| Senſible Beauty, Fyet that is only becauſe 
' the ſenſes are the Inftramencs of Con- 
verances, not as being the part premely 
affected, and to diſtinguiſh it from thoſe 
 Beautys which are 7mmedzately Intelli- 
gible, ſuch as the Beauty of 7rvth, the 
| Beauty of Yertue and the like; But in 
| reference to the Part directly and im- 
mediately affected all Beauty , even 


Senſible Beauty is an Intellectual good, 
and is one of the fainter Rays of the 
Divine glory, one of the remoter Mi- 
 rours that reflect the Supreme and Ori- 
ginal Beauty. 

17 The Sublime Platoniſt Mar /zus 


Ficanus 
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Frcrmmus has a fine Notion to, x 


\ this purpoſe. He takes the Tom.:. Cop:14. | 
' [Np k - .- . OH 7 

| Firſt Beauty tro be. nothing * '? 
i 


b. 


elf: bur che Spleadour of Gods Glory, 2 
and of this he i{ays there is a threefold © 


2 


Reflection. For he ſuppoſes Angeli- ? 
cal Minds, Rational Souls, and Beau- * 
tiful Bodys as three Glaſſes of ditfe- * 
' reat Colours, which reflec this one and :: 
' the ſame light after different Manners. } 
' His words are, 1p/a certe Pulcritudo | 
Prima nthil aliud ejt quam Splendor Glo- | 
rie penes Patrem luminum, &© Figura 
Subjtantia ejus. Unde triplex emicat | 
Pulcrituda, Prima quidem per Angeli- 
cos Intelledtus, fecunda vero per Intelle- * 
TS ttuales antmas, tertia per Corpora ubi- ® 
it que formeſa quaſi lumen unum per tria 7 
vt quedam vitra Coloribus inter fe varia, 
zdeoque varium ex Primo Splendorem ſu- Þ} 
binae reddentia. The Firſt Beauty Cer- * 
tainly i5 nothing elſe but the Splendour % 
of Glory with the Father of Lights, and * 
the Figure of his ſubſtance. Whence there Þ 
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 fnines forth a threefold Beauty, The © 
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' Firſt through the Angelical Minds, the 
| ſecond thro Intelligent Souls, the third 
thro' Beautifull Bodys, which reflett the 
! [ame Light as it were through three Glaſ- 
ſes of aiferent Colours, and accordingly 
they ſucceſſively reflett a afferent fplen- 
dour from the Firſt. So that ſenſible and 
Corporeal Beauty is one of the Glaſſes 
that reflet aud: repreſent the Firſt 
| Beauty, and tho' it muſt be confeſs'd 
| thar we ſee through this Glaſs darkly, 
yet {till ir repreſents according to its 
| proportion, and 15 only as a Picture re- 
| motely drawn ajrer ſeveral Copies, a 
| weaker and further projected Ray of 
God. And therefore it muſt needs be 
| an Intellectual good, and Conlſequent- 
{ Iy the Love ot it, it abſtracted from 
| Corporal Applications, muſt alſo be a 
{ pure Intellectual Love. 
18 Bur it we do not ſtick and termi- 
_ nate here, but are by the aſpect of ſen- 
| ſible Beauty precipitated down to the 
| defire of Corporal Contact, and the 
pleaſure thence arifing , then this 1s 
ſenſual 
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/enſual Love, that is, a defire of a ſen- | 
jual good. I may add of the greateſt | 
ſenſual good, and Conſequently that E 
this is the moſt ſenſual Love. And ''ris 
io Common with men thus ro ae/cend, 
rather than love Platonically or Abſtra- | 


tedly, thar the name of love is almoſt 
wholely appropriated to zhz Aﬀection, 
and to be zn Love ſignifies as much as 
to be inclined to Corporal Contatt by the 
Occaſion of Corporeal Beauty. As if 
there were no other good but thx Kind 
of /enſual good, and no other love but 
this ſenſual Love. And accordingly 
Plato in his ſympoſion diſtinguiſhing be- 
tween his two Cuprds, Intellectual and 
ſenſual Love, ſtiles the Latter by the 
name of” ”Eegws JFd91p@>, the Vulgar or 
n= _ wig 

9 Indeed this is a very ſtrange Af- 
icon , and has ſo univerſally pre- 
vaild as to turn all other Love almoſt 
out of the World. This is a Paſhon 
that has made more {laves - than the 


greateſt Conquerours, more ſtir and di- 
| fturbance 
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? tturbance in the world than either 4m- 
3 bition, Pride or Covetouſneſs, and has 
Z I cauſed more Sin and Folly than the 
7 united force of all the Powers of Dark- 
Jneſs. .It has wounded almoſt as many 
as Death, and devour'd like a Contagion 
Zor the Grave. It makes no diſtinEion, 
the wiſe man is as little ſecure from it 
7as the Fool, Age ſubmits to- it as well 
Zas youth, the tron g as well as the weak, 
7 the Hero as well as the Coward. In 
: fine, this one Paſhon ſets on fire the 
3 | whole courſe of Nature, rages and 
| ſpreads with an unlimited Contagion, 
Jand is an Image of the univerſal Con- 
Lflagration. 
3 20Andthat Re increaſes: the won- 
{der is the vilenes of that ſtructure 
{which is made the Object of this ſen- 
7 ſual Love. Tis not indeed much to be 
1 wonderd that we ſhould love Corpo- 
Z real Pleaſure, all Pleaſure being in its 
7 Proportion lovely, but that the imbra- 
3 cing ſuch poor Materials ſhould afford 
q any, that's the wonder. Should ane 
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”_ poor ſort of Being, there would howe- | 


flenderneſs of the Cauſe, this Kiad of | 


fall and unaccountable. 


ON 


Angel fall in love with the pure and ; 
refined Vehicle. of another, tho' Mat- © 


ter even in its /7oheſt Exaltation is but 3 


t 
Þ 
1c 
1 
ver be ſomthing of Proportion in this: gf 
= co fee a man Idolize and dote upon 
Mafle of Fleſy and Blood, that which 
C Apoltle calls our Yile Body , Phil. 
Or as tis in the Origiaal more IR 
tically, TW Þ (ameivaorrws 1 pueoy the body 
of Our Humiliation , that 13 at preſent 
the Rever/ſion of Worms, and may the | 
very next Minute be a Carcaſe, this 1s 
iadeed ſo ſtrange to one that thought- | 
fully confiders it, that one would think | 
all Mankind were intoxicated with | 
ſome general Philtrum or Love Po- | 
tion, that has thus Charm'd thein into | 
this moſt ſtupid and Wretched degree | 
of [dolatry. So that whether we con- | 
ſider the greatne/s of the Effefts, or the i 
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{-nſ{ual Love is of all the moſt wonder- | 


21 One thing more I have to 0-- "| 
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! ſerve concerning this Kind of ſenſual 
| Love, the Defire of Corporal Contact 
zoccaſion'd by the Aſpe& of ſenſible 
{ Beauty, and that is, that this is a Paſ- 
iſion peculiar to Man. Brutes are be- 
31ow. it, and Angels are above it. For 
{Man being a middle ſort of Creature 
3between. an Angel and a Beaſt, tis 
zrequiſite he ſhould have ſomthing to di- 
*ſtinguiſh him from each; and that in his 


i Appetitive as well as in his Intelefzve 
iPart. And thas it is, in his /nteleftt:ve 


part he has Reaſon and D?ſcour/e, which 


11s above /enſible knowledge, and ſhort of 
$/ntuition. And ſo likewiſe in his 4p- 
#petrtzve there is this Deſire of Corporal 
JContact arifing from the fight of Beau- 
ty, which is a m7xt Love, partly In- 
Jtelletual and partly ſenſual, and is 
thereby diſtinguiſh'd from the Love of 
EBrutes, which is purely ſenſual (for they 
Jare not affected with Beauty) and the 


Jlove of Angels which is purely Intel- 
_gietual. So great Harmony and Pro- 
portion 'is there in the works* of him 


who 


D 


| 5o | 


who madeall things in Number, Weight, ; 
and Meaſure. , 


TCT. "2 


Of the Second Great Branch of Love viz. Lovell 
of Benevolence, its diviſion into Self-Love and? 
Charity, where alſo tis enquired Whether al] 


Love be Self-Love, 
'Þ J Aving diſparch'd the Firſt erear 


Brarch « Love, Love of Con-} 
cupiſcence or Defire, with the ſeveral! 
Kinds of it, I come now to conſider the 
Second, viz. Love of Benevolence. By! 
this T underſtand a deſiring ar willing 
of good ro ſome Perſon or Being thars 
is Capable of it. And herein 'tis dif-; 
ferencd from Love of Concy ſcence 
The Idea of Love of Concupiicence is} 
A ſimple Tendency of the Soul fo. good, 
not at all conſidering whether .it will} 
it to any Perſon or Being or no,, Bulk 
the Idea of Benevolence is Adefring or 


walling this good ts ſame Being or other.) 
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As far as 'tis a Dejrring or willing of 
good, it agrees with Love of Concu- 
piſcence, bur it 1$ ditigguiſh'd from it 
in that it wiſhes wel fon. 
2. For as in Phyſical Motion +a Body 
may be conſider either as ſimply m9- 
ving towards apather, or. AS MAVINg 
this ather to ſome. Certain Body, 1o1in 
Love which is a Mora} Mozzon, the Soul 


may be conſider'd either as fimply de- 


firing ar. willing good. ( which js for» 
 cupiſcenpe) or as defiring of willing It 
| to ſame Capable Peing, and this is that 


| Species : of Loye. which, we. call Bene- 


volence. crepe nt LI 
{ 3; And I further Meditate that as in 
| Motjon, the Body, that, moves another 
may either move jt tawards it {elf as 
| in Cirozfar Motjqn,..or towards ſame 
| other Bady- as in Nzref Motion. go 


* 

7 
K 
< 


well to, may, either bg z yillipg of goo 
to onps /alf, .or to. ſome ather Being. It 


: 


J of Beagyalencs which we call foi": 
i. Dz || 


in the Love of Bengyolence this wiſhing 


to ones: ſelf, then. tis that ſpecial Jott 
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If to another, then 'tis what we call ' 


Charity. 


4 Then again as to Charity, this may :: 
be confider'd either as extended to all 
men in Common, grounded upon one '! 
Common Conſideration, v:4. Simili- |! 
tude of Nature, and a Capacity of be- 
ing benefitted, which is Common Charzi- |} 
ty ; Or as confined to one or two, and !/ 


as Mutual, and as Mutually known,and ] 


withall as in a ſpecial degree of Intenſ- }] 
neſs and Application, and then *tis |! 

Friendſhip, which differs not from Com- | 
mon Charity but as'tis qualify'd by the 


preceding modifications. 


5 But this our Diviſion is in danger of | 
being cloſed up again by ſome who 
contra all theſe kinds of Benevolence * 
into one, by telling us that all Loveis I 
ſelf-Love, Thus the Epricureans of old, | 
who by this Plea thought to evade the | 
neceſſity of owning a Providence. | 
For when you argue from the Perfecti- | 
ons of God that the world is cared for | 


and govern'd by him ; No ſay they, the | 


quite 
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7 quite contrary follows. For all Love 
: is ſelf-Love, and proceeds from Indrgen- 


2 cy, if therefore God be ſuch a Full and 


2 Perfef being as you ſuppoſe, he cannot 
7 be concern'd for any thing abroad, as 
1] having no ſelf-intereſt to ſerve. 

7 6 And indeed the Concluſion would be 
1 right, were the Principle ſo. For ifall 
3 Benevolence did proceed from Indi- 
] gence, it would certainly follow that 
] the more perfect and ſelf-ſufficient any 
7 being is, the leſs he muſt needs regard 
4 the good of others, and conſequently 
3a being that is ab/o/utely perfect, muſt 
3 neceflarily be u#terly void of all Bene- 
4 volence or Concern for anothers wel- 
_ fare. 2 | 

Y 7 But to hear an Epricurean Main- 
3 tain this Principle is no wonder. . Even 


g Plato himſelf in ſome places ſeems to 
glook favourably towards it, particular 
$1y in his Ly/s, where purpoſely treating 
g of Friendſhip he concludes toward the. 
g<endof the Dialogue that Friendſhip a- 
J riſes from Indigence, neceſlity and pri- 
= bY vation, 
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vation. The ſattie he again inflnuates | 

in his /ympoſion, when he makes Penia 41 
Indigence or Poverty to be the Mothet 1 
of Love: Bur' the Xoman Plato, 'Orero, If 
in his book of Friendſhip will by nos 
means alkow this Notion, at coiitends It 


that Love proceeds rather fromNattre, Jr 
than "from my. ew or Imbecility. Jt 
$ There is it the other opinion ſom-Jn 
thing of T ruth, and henehing of Fr-* [1 
eorir; of rather 'tis either true or talſe Jt: 


_ as tis uiiterRtood- - How far true'and(” ti 


how- far falſe, I ſhall determin in rhe!l : 
followirlg Conclufi ons: And firſt I doJA 
acknowledge thatiall Love of Contupi-s 


ſeetice do& proceed from Indifgenice,} * 


and ends inſelf-Love. For all defite is] © 
in otder to further Perfection, my Im-J 
ptovement; and did ws not want (dite- | bf 


thing #ithin, we ſhould not #hdewpoury 4 
P_—_ ig thing vithout, And a Cl ti 


cordingly God, the ſelf-ſufficiefcy off 9 

— ets excludes all wait 6 9 b 

Gigeticy, is by no means _—_ y ſ1 

Love © Coenpiſtentt.. Is 
9 Againg 
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9 Again I acknowledge that even 


Love of Benevolence or Charity may be, 


and ({uch is our Preſent Infirmity) is 
for the moſt part occaſion'd 'by Indi- 


{gence, and when nnravel'd to the bot- 


tom concludes in felf-love. Our Gha- 
Jrity not only begzns at home, but for 
jthe moſt part endr.there too. For it 
{muſt be confeſsd' that we generally 
| love others with reſpect to our own in- 
| tereft,' and diſpenſe kindnefles upon 
7 the confideration of common Infirmi- 
ty, and that both the Conarrron and the 
1 Reletf may be our own another day. 


16 1 do alſo further acknowledge 


| that things are ſo happily twiſted and 
| complicated together, that a man can- 
J not benefit another without doing 
Some kindneſs to himſelf, either in the 
J Conſequente & final iſſue of things, or in 
I the very 2 of Benefaction, it being not 


only a Pleaſure to do good to others, 
but pethaps one of rhe greateſt plea- 
ſures iq the world. And this Pleaſure 


$ 35 withal inſeparable from aGQs of kind- 


$ 9 nc ſs, 
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| neſs, ſo that 'tis as impoſſible for a man 2? 
to beſtow a kindneſs to his Neighbour, 7? 
without having it ſome way or other |? 
redound to himſelf; as 'tis for the Sun |? 
to ſhine upon the Earth, without hav- |! 
ing his light refleted back again to- |: 
ward his own Orb. = 
Ir All this is true, and thus far I |! 
grant that Love proceeds from Indi- |: 
gence, and thar all love is ſelf-love. |! 
But if the Meaning of the Afſertion be 
that all love of Benevolence does ſo ne- | 
ceſſarily depend upon Indigence and ſo | 
neceſſarily point to ſelf intereſt, that þ 
were not a man Indigent himſelf, and | 
had an eye to his own advantage, he | 
could not poſlibly wiſh well or do well | 
to another, in this ſenſe I deny that all | 
love is ſelf-love. And I think not with- | 
out juſt reaſon. For firſt there 1s no- | 
thing in the Nature of the thing to hin- | 
der but that there may be a pure and 
ai/intereſſed Benevolence. For I con- 
ſider that the good of another conſi- 


der'd as anothers may be the obje&t of 
voli- 
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volition as well as ones own. For the 
object of Voligion is good in common, 

or that which is agreeable to any Intel- 
letual being, whether ones ſelfor any 
other. But now good as atothers or to 
another, is good as well as ones own, 
and therefore may be the obje& of Vo- 
lition, and conſequently we may will 
good to another independently on our 


own Intereſt. | 
12 If it be objected that there is no 


ſuch thing as Pure Malice, for when we 
wiſh ill to another we confider his evil 
as making for own good, and therefore 
why ſhould there be any ſuch thing as 
Pure Benevolence. T anſwer, the diffe- 
rence lies in this. That in Malice the 
thing which we wiſh to another is evzl. 


{ Now evill being not any way defireable 
4 whether to ones ſelf or another, as evzl, 


it muſt in order to eligibility be conſ1- 
derd under the formality of good in 
ſome reſpe@tor other. But now it can- 


q not have the formality of good with 


reſpect to our Nezghbor, for to him we 
wiſh 
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wiſh it as Zv:/, It muſt therefore ap- 
pear good with referencs to ozr [elves. 
That is, we conſider anothers evil as 
making for our good ſome way or ©- 
fher, and ſo will it to him. Burt now 
in Charity or Benevolence the thing 
which we will to another being ſup- 
poſed to be good already, there is no 
ceſlity that in order to the willing of 
it we ſhould further conſider it under 
the formality of being ovwr own. The | 
Nature of pvod in Common being ſuffici- | 
ent for that. And this T conceive to | 
be the reaſon that although there can- 
notbe a Pure and wnintereſſed Malice , | 
yet there may be 4 Pure and »ninte- | 
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refſed Charity. or EY. 
13 Beſides, this Love of Benevolence 

is frequently exerciſed without any 
aefion of Proſpect - nay ſometimes [5 
where there 1s no pofſebelity of any elf |} 
advantage. This is plain in God, | 
who as he is the moſt /elf-/uffcrent and 
#nbenefitable, 1o is he alſo the moſt Be- 
neficient and Communicative Being. And 
| I queſti- 
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IT queſtion not but that it may be ſo 


ſn Menallo. For not to mention out 


doing Kindnefſes to thoſe, whom we 


are Cettain never to ſee again, to dy- 


7 ing petſons, who cannot live to requite 


iis, or to the living when we our ſelves 


ate Uying:, ahd can't live to be re- 


quired, and the like, I only conſider, 
that. we often rejoice at the Happi- 
neſs of thoſe who were born and hved 
before us; afhd hear with pleaſure the 
ſucceſſes of good Men , with whom 
{ as bein of another Age ) out Intereſt 
cannot be at all concern'd. Now what 
we rejoice at we do implicitly and 
vertnally Will, for nothing cat be mat- 
ter of Foy which is not according t6 
our will. 

14 Laſtly I confider that if all Be- 
nevolence did necefſarily ſpring from 


Indigence and ſelt-love, then it would 


certainly follow that our Inclination 


to do good would be continually a-_ 


bated as our Fortune riſes, and we 


make nigher advances to Full-neſs and 
Selt-ſuffici- 
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Self-ſufficiency. But now I dare ape © 
| peal to Common Obſervation and Ex- : 
perience, whether there be not many ' 
- generous Spirits, who retain the ſame | 

Propenfion to be beneficial, when they |: 
are ſet at the greateſt diſtance from |; 
Poverty, as they had before when at the |! 
loweſt Ebb, which yet could never be, |. 
if Benevolence did neceſſarily depend |! 
on Indigence. More I might add, |: 
but this I thing ſufficient to ſhew that | 
all Love is not, as ſome pretend, reſol- || 
vable into Selt-love, or Founded upon | 
Indigence, and conſequently that my |! 
Diviſion of Benevolence into Self Love |! 
and Charity is ſufficiently accurate and | - 
contra-diſtinct. F 
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That Love requires ſome Meaſures of Re- 
r#ulation, and why love as Darigtble 
made the ſubjeft of Morality rather 
than wnder ſtanding. 


>. 


Sad Rd. C0) 
Cont 


Aving finiſh'd the Theory of Love, 
' | I come now to conhider the 
eaſures of its Regulation. A great and 
important work this; Tor next to the 
Regulating of our Love, I know no- 
7 thing either more difficult or more uſe- 
| ful and neceſſary, than to preſcribe 
| Meaſures how it ought to be Regulated, 
Indeed it js very Neceſlary to fix rhe 
{ Boundsof Regulating our Love; and 
{ that both becauſe of the D:fficulty of 
q Loving Regularly, and becaule of the 
1 Moment and Conſequence of it. 
7 2 For 
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2 For the Difficulty, as tis impoſſible ! 
not to love atall,ſo is it one of the Har- '? 
deit things in the world to love well. 
Solus ſaprens [cit Amare, ſays the Stoic, |! 
The wiſe man only knows how to Love. F 


And there are very few of theſe wiſe |: 


Men in the World, and to love regu- 
larly is oftentimes more than the wiſeſt 
of us all can do. For firſt the Appe- 
tite which we have to good in Gene- 
ral is ſo ſtrong and Craving that it hur- 
Ties us on to all ſorts and degrees of 
Particular good, and makes us faſten 


needs oftentimes engage us in fin and 


irregularity. For though theſe parti- Þ 


cular objects of Love ſeparately confi- 
dered are good, as being Participati- 
ons of the univerſal good , yet confi- 
der'd as they ftand in relat:on cither 
fo one another or to the unzver/al, they 
may become evil, in as much as there 
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wherever we can trace the leaſt Print Þ 
or Foot-ſtep of the univerſal good. | 
Now this Promiſcuous and Indefinite | 
proſecution of Particular goods muſt | 
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7 may be a Competition, and the the leſ- 
1ler may hinder the greater. As for 
} inſtance, The pleaſure of ſenſe ( as in- 
: deed all Pleaſure ) ſingly and ſepa- 
rately conſider'd is good, but the en- 
4 joyment of it may in ſome circum- 
{ſtances be againſt a greater good, the 
{g00d of Society, and then 'tis evil as 
Jin Fornication or Adultery. But now 
we are ſo violently puſh'd on to Parti- 


{cular good, by that General Thirſt 


C after good in Common, that we don't 
| mind how things are in Combinat1on , 
1 but only how they are /mgly and | /epa- 
q rately in themſelves. For to obſerve 
5 how things are in Combznatzon requires 
s thought and Reflexion , which in this 
q Hurry we are not at leiſure to make , 
q but to find how things are Sngly in 
! themſelves there needs nothing but a:- 


| ret Taſt and natural ſenſation. Whence 


| it comes to paſs that we more readily 
{ do the one than the other, and ſo 
are very apt to tranſgreſs order, and 

; to love zrregularly. 
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Nature almoſt wholly diſplay and ex 


Particular good, the good of Senſe. 


_ Jn 


L- [663 | 
2 This is one ground of the Difti-$} 
culty of Loving well, and as I con 
Ceive a very conſiderable one, tho' no{ 
one that I know of did ever aſlign thi 
as the cauſe of this dificulty. Butſhy 
there is alſo another, For as ftrony 
the love of good in general we are eay 
gerly carried out to Particular goods| 
ſo from the Original Pravity and Deja 
generacy of our Nature , among alſfj 
theſe Particular goods, that which wſty: 
moſt eagerly propend to, is ſenſuaſfſir 
good. The Lower life is now highl 
i1nvigorated and awaken'd in us, #4 
Corruptible Body ( as the wiſe man comp 
plains) preſſes down the Soul, and tha 
Love, which we have to good in genef 
ral, does now by the Corruption of ouj 


$ 
( 
/ 


ert it ſelf in the proſecution of this ons 


4- Now though good of Senſe be a 
truely good as good of the Intellea| 
as being a Rivulet of the ſame Sea, andſe 
a Ray of the ſame Sun, yet ( as I ſaidNt} 

Hb before )|{ 
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Fbefore ) it may in ſome Circumſtances 
Knd Combinations croſs and. thwart 
Home higher Intereſt, and ſo become 
gEvil. And the ſtrong inclination, which 
gwe now have to the good of Senſe in 
Joeneral, will often betray us into the 
Jlove and enjoyment of it in thoſe par- 
Bzzcular circumſtances wherein it is evil, 


Jtimes, even when we conſider it as E- 
vil, that is, when we do not only mind 
fit as it is ſingly in it ſelf, but as it is in 
Ja certain Combination. For this Senſual 
fConcupiſcence in -us may be ſo ſtrong, 
Jthat though we do actually confider a 
Henſual pleaſure ſo circumftantiated as 
Evil, yet we may for that time think 


Jit a /eſſer Evi] than to deny our ſelves 


Jthe gratification of ſo importunate an 
JAppetite, and ſo chule it, and be guil- 
_ty of an exorbitant and irregular Love. 
{ Fs And if we further confider how 
_Iwe are perpetually ſorrounded with 
lenſible goods, which by Troops 


|thruſt themſelves upon us, while thoſe: 


E 2 that 


Jand againſt Order. And that often- 
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[ 65 ] | 
that are Intelleual require our Search | 
and Inquifition , how early they at-| 


tack us, and what deep impreflions | 
they make upon our then tender Facul- | 
ties, how much the Anzma! part is afore-Þ 
hand with the Rational, that we live 
the life of Plants and Beaſts before 
we live the life of men, and that not} 
only in the ſenſe of Ari/tozle, while we | 
are in the Womb, but long after we 
nave beheld the Sun, that the Szducer Þ 
Eve is Form'd while 4dam /leeps, and 
that ſenſuality comes to be Adult and 
Mature, when our Diſcourſes are but 
young and zmperfet. So that by that 
time we arrive to ſome competent ule 
of our Reaſon, there has been laid in 
ſuch a ſtock of Animal impreſhons , 
that 'tis more than work enough for Þ 
our fiper Age, even to unravel the pre- | 
judices of our youth, and wn{zve our Þ 
former lite; I fay it we conſider this, Þ 
the Difficulty of Regular love will ap-F 
pear fo. great, that inſtead of admir- | 
ing at the ill courſe of the World, one | 

| ſhould | 
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{ ſhould rather be tempted to wonder 
. |] that men love ſo regularly as they do. 
; [1 So great Reaſon had the Stoic to ſay, 
| The wiſe man only knows how to love, 
.| 6 Butwereit onely a piece of Diffi- 
| culty to ſteer the Ship right, and were 
there not-alſo danger of ſplitting a- 
| gainft Rocks, and of other ill Contin- 
; gencys, the Pilot might yet be ſecure 
and unconcern'd, commit /:mſelf to 
- | his P:Uow, and his Veſſel to the Winds. 
| þ But 'tis otherwiſe, there is Moment and 
| Conſequence in Loving regularly as 
| well as Drficulzty. Noleſsa thing than 


pf 
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| 
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- | Happineſs depends upon it , private 
| 


! Happineſs and publick Happineſs, the 
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{ Happineſs of ſingle Perſons, and the 
| the Happineſs of the Community, the 
Þ Hapolach of this world, and the Hap- 
. | pineſs of the next. ; 
| 7 For as Motion is in the Natural, 
{lo is Love in the Moral world. And 
. | as the good ſtate of the Natural World 
. | depends upon thoſe Laws of Regular 
> | Motion, which God has eſtabliſh'd in 


it, 


Lon 3 


it, in ſo much that there wah need|! 1 
nothing elſe to bring all into confuſi-|} 
on and deſtruction, but the irregularſ} 
Motion of thoſe Bodies which it con-| 
fiſts of, ſo does the welfare and happyſ 
ſtate of the Intellectual world dependP 
upon the Regularity of Love. Accord-ſ 
ing as this Motion proceeds, ſo is the 
Moral world either an HarmonicalÞ 
Frame, or a diſorderly Chaos, and} 
there needs nothing but the Irregula. : 
rity of Loveto undermine the Pillars 
of Happineſs, and to put the Founda-ſ 
#10ns of the Intellectual World out off 
Courſe. And accordingly we ſee that 
God who loves Order, and takes care} 
for the perfection of both worlds, ha;Þ 
preſcrided both Laws of Motion and} 
Laws of Love. And for the ſame rea-|| 
ion tis a thing of great importanceÞ 
and neceſlity to ftate theſe Laws andÞ 
Meaſures, the welfare of the Moralff 

world being as much concern'd inſt 
Love, as thatof the natural is in Me-| . 


1100, | ; 
| $ And} 


| 
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If! $ And this is the Reaſon why Love 


*f1 as Deiragible is made the ſubjet of 
r}{ Morality rather than underſtanding. For 
the Happineſs © 


If} ftanding,as in the Acts of our Love ;in- 
| deed not at all in our underſtanding 
| any further, than as our underſtanding 
! affects our Love, and opinion influ- 


1 | which is the ground of that Obliga- 
! tion to Orthodoxy , which we are un- 
| der as to thole Articles of Faith which 


{ | matrers of pure Speculation the happi- 


1 in what we think, as for inſtance in 
! that Celebrated Mathematical Pro- 
1 blem, whether the pertual Approxima= 
Þ Z0n of ſome lines be conſiſtent with the 
| impoſſi bility of their Concourſe, what does 
| it ſignify ro-the good eſtate of Society 
F which way this be held> Tis indiffe- 
|! rent therefore which fide we take. But 
j| 2ow we cant advance one ſtep in the 

Motion 


life is not ſo much. 
| ! concern'd in the Ads of our under- 


| ences practiſe. And then indeed it is, 


I are call'd Fundamental, Otherwiſe in 


eur of Society is not atall concern'd 
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Motion of Love , but ſomething or | 
other comes on't in relation to Poli- |! 
tical Happinels, as there 1s not the leaſt || 
Motion in Nature -byt what tends ei-|þ 
ther to Generat7/on or ; Sr For 
the diference 1s this, the Acts of our} 
underitanding are /mmanent, and inet- | 
_ feCftive of any alteration upon things 
without us, bur the Ads of Love are| 
Trganfient, and leave external and per-| 
manent effects - behind them in the | 
courſe of things, and for this reaſon | 
Love, as Dirigible, is made the Imme- 
diate and proper ſubject of Moral con- 
ſfideration, and underſtanding is here 
no otherwiſe concern'd than as it in- 
flaences and determines our love. What 
the Meaſures of regulating our love 
are, I come now to define. 
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The Meaſures of Love of Concupiſcence, al 
| reduced to theſe two general Heads , 
what We muſt deſire, and what we may 
deſire ; The Meaſures of theſe, both tn 
general andin Particular, Whether 
ſenſual Pleaſure bein its ſelf evil, with 
an account of the true Notion of Orrgt- 


nal Concupiſcence and of Mortification. 


Eing now to define the Meaſures 
of Love, I ſhall firſt begin with 


! Love of Concupiſcence. And here I 
! confider that Duty and Lzberty divide 


( between them the Bounds of Morality, 


which ought wholely to be taken up 


, Lin the conſideration of theſe two 


| things, what we muſt or ought to do, 
; and what we may do without being 
| Peccant. And accordingly I ſhall re- 


| duce all the Meaſures of Love of Con- 


z cupiſcence to theſe two general Heads, 
| what we muſt deſire, and what we may 
| Sefire. - aCoanr 
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2 Concerning the firſt, all that we 


muſt defire will I ſuppoſe be compre- : 
hended under theſe three, God, the | 


good of the Community, and all thoſe 
things which have a Natural Con- 
nexion with it. God, as the greateſt 


and laſt End Ab/olutely and Simply, the | 
good of the Community, as the great- | 
eſt of Subordinate Ends, and all thoſe | 
_ things which have a Natural Connexi- | 
on with it, as Means without which | 


tis not to be obtaind. Wherein is Þ 
alſo comprehended the obligation of þ 
not deſiring, or avoiding whatever has 
naturally a contrary or oppoſite 'Ten- 


dency. : 
3 The firſt thing which we muſt love |} 


or deſire is God. But now God may 
be loved two waies, either confu/ely 


and zmplicitly, or difiinitly and expli- | 
crtly. The confuſe and implicit Love | 


of God is Natural and neceſſary, for þ 
tis the ſame with the love of good in | 
common or Happineſs, to which our || 
Nature is Originally and invincibly 


deter- 


2% | 


{ determin'd, and conſequently cannot 
|; be Morally obliged. But that which 

! we are here obliged to, is to love or 
 defire him diſtinctly and explicitly , 
| that is, to contract and concentre that 
Natural and Original Love, which we 
have to good in general or happineſs, 
| upon God, as being the true and only 


| cauſe of all that happineſs, to which. 


| we ſo blindly and neceflarily aſpire. 
/ 4 Thelove of Gadd therefore,to which 


| we are obliged, includes two things , 


a Dejſireand an Explicit defire of him. 
! And this indeed is the only Love of 
7 him to which we can be Morally ob- 
7 liged. Forasto loving him confuſe- 


1 ly, ztbat we can't be obliged to, be- 


cauſe *tis neceſſary and unavoidable ; 


7 andas toloving him with love of Be- 


nevolence or wiſhing well to, that we 


| Cannot be obliged to becauſe 'tis un- 


practicable; The tormer we cannot be 
obliged to, becauſe of the condition 
of our own Nature, and the latter we 
cannot be obliged to, becauſe of the 
Nature of God. 51 


> #2 


176] 

I know very well that Iam fingular | 
in this Point, and thar nothing is more |- 
common, among thoſe that treat of |: 
the love of God, than to talk of itas of | 


2 love of Benevolence, and accordingly 4 


they alwaies expreſs our Love to God, | 
and our Love to our Neighbour un- || 
der the ſame common Appellation of | 


Charity, as if they were both one and | 
the ſame love, whereby we love God, | 
and whereby we love our Neighbour. | 


But there is I remember an old Rule, 
that we may talk with the Aany, but 
muſt think with the Few, and I think 
tis very applicable in this caſe. For 
however we may uſe the word Charity 
in reſpect of God, to comply with 
popular modes of ſpeaking, yet I can- 
not ſee how in ſ{triftneſs and propriety 
ot Notion God may belov'd with Love 
of Benevolence, For certainly as Indi- 
gence in the Lover is the ground of hx 
loving with love of Concupiſcence, ſo 
Indigence in the Perſon /ov'd is the 


ground of our loving him with "_ 
2 O 


_ + bs rat Y 2 Co IH Cites fs Sa ate Saget a FO, os AR SI, IRCLSS F » ” Woke: A a ah "yg Ss 4 WR x obs 
1M ates ', GEE + -; OS 5 - 92: [Arran Wh: Wt og > Ayers a ries Ad. Oe a f : 4 J - 
By os CS” % P, ge So Ee. THE CIR ” dnt © no Y Xx $6.5 its. RE ONES ma. K GS 4% FE 5, ATIODES Sx. A S-4 ES Ne Py 
OY. © ay 7 OE ASS 4 ER ah Ga Ng Ks RES IR DSi re WL 5 I \ 5 $2 = WAS i IN < Croatin 
* * * D os bal o 4 — << % A " he + - - A 
. 2 v "oY - J f 


Ne 


PIO ane D _e latte EN ae Is Ls es. Ow 

EE oY NT PEP EG eStore Wo 
2 Ty EY SR RCTEL I SO LID 19s PN the et <2 ue 
Oy AW Sa. ; Ze * LEM So HE) 2 


EF 29 


of Benevolence. But now what can 
| we wiſh to God that he has not alrea- 
| | dy? My goodneſs extendeth not to Pal. 16. 
thee, but to the Saints which are in the 
| _ ſayes the Pſalmiſt, and to ſpeak 
: truely we can no more love God with 
| love of Benevolence, than he can love 
| us with love of Deſire. God is as much 


| above this our Loveas he is above our. 


| underſtanding, He can indeed wiſh well 

| to zs, bur we can only Defire him. - 

; 6 And I obſerve that in Scripture 
' our Love of God is ſet forth in ſuch 

| expreflions as import not any Benevo- 


; when the Pſalmiſt ſaies, he as vol. 42. 
the Hart defireth the Water-brooks, [0 
| longeth my Soul after thee O God; And 
1 again 5 My Joul v5 a thirſt for God, when 
ls [ball I come to appear before the Pre- 
| ſence of God ® And again, My Soul ral.ng. 
! breaketh out for fervent Deſire. Again, 
whom have I tn Heaven but thee, and 
| there is none upon Earth that I De: vial3. 
f ire in Compariſon of thee. And fo a- 
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| lence to him, but a Dejireof him. As 


gain 
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gain inthe Canticles which expreſs the | 


r\ 
7 


Ae 


very Soul and Spirit of Divine Love, || 
ſaies the inamour'd Spouſe, the Church, |: 
1.2. Let him kiſs me with the kiſſes of | 
his Mouth, for thy love ws better than 
Wine. Again, Tell me 0 thou whom my |: 
r.7. Soul loveth, where thou feedeſt. Bur | 
moſt emphatically of all, when She Þ 
faies, 1chargeyou 0 Daughters of Feru- 
5-8. {alem, if ye find my Beloved, tell him, 
that Tam ſick of Love. Thus again the 
Angel expreſſes the Seraphic temper 
of Daniel, by calling him 4 man of 
Dan.ro. Deſires ; For ſo the Hebrew Cri- 
ticks chuſe to read it. Ifſhall mention 
but one place more, and that is in the 2 
of 7:m. where the Apoſtle deſcribing a 
ſort of wicked men, fſaies of them, that Þ 
they arc O1And over pov if OiAeFeor, Lov- [ 
ers of Pleaſure more than Lovers of God. | 
Which plainly intimates that our Love 
of God is of the ſame ſort with that love 
wherewith we love Pleaſure; But now 
we don't love Pleaſure with Love of 
Benevolence, but only with Love of De- 

| fire, 
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| fire, and conſequenrly that is the Love 
{ wherewith we love God. _ 

7 If itbe here objected that though 
| there be no room for wiſhing well to 
God Formally and Directly, yet we may 
| rejoyce and take a Complacency in thoſe 
| PerteCtions of his, which make him un- 
capable of our more expreſs Benevo- 
! lence, which will amount [ as was urged 
before) to an mplictt and vertual 
willing them to him, I anſwer, that 
what we rejoyce at we do implicitly 
will,it it be in a Being who either might 
not have had that Happineſs, or holds 
It precariouſly and may hereafter be 
deprived of it, For here is ftill ſome 
Indigence in the Perſon to make him 
capable of our good wiſhes ; But now 
the Happineſs of God is as neceſlary as 
his Exiſtence, and conſequently how- 
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Py., we can no more wi him to be 
| Happy, than we can will him to exzſf. 
$ For to will him to be happy neceſla- 
rily ſuppoſes, that he has not the per- 

” | tect 


ever we may rejoyce in his being Hap- 
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fe Poſſeſſion of that Happineſs which || v 


: O 


we will him, for if he has, why dof 


RM 


we yet will it to him? Here there-|] if 


fore is no room for Benevolence. NayſjL 
I do not conceive how we can wiſhÞ}G 
well to God ſo much as ex Hypothe/,Þ 
on ſuppoſition that he were not happyÞ 
in that reſpect wherein we would wiſhF 
well to him. For the Suppoſition is 
impoſlible, and takes away the very 
Szbjed of our Benevolence. For if Godſ 
were not completely Happy, he would 
not be what he is, but ſome other Be- 
Ing. © þ 
$8 I would by no means ftraiten orÞ 

retrench our Love to God, but am ra-Þ\ 
ther for inlargingand multiplying its 
Chanels as much as may be, and there- 
tore if any think that God may be 
Iov'd with Love of Benevolence, LetÞ 
them enjoy and ( if they can) af ac- 
cording to their Notion. For my| 
part I cannot bring my ſelf to any 
Clear conception of it, and Tam very} 
fcrupulous in venturing upon any thing 

| whereot | 
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| whereof I have no diftinct Idea. Which 
| ought to be Apology fufticient for me, 
1if I make Love of Defre to be the only 
{ Love, wherewith we are obliged tolove 
God. 


9 And that we are obliged thus to 


| love him, I ſhall briefly make out from 
| the confideration of owr own Nature, 
land from the Nature of God. As to 
our own Nature, I conſider that our - 
| Thirft after good or Happineſs in ge- 


neral is ſo natural, ſo neceflary, and 
ſo vehement , that as at preſent we 
can neither /u/pend, nor moderate, nor 


in the leaft znterrapt ir, ſo we can ne- 


ver expect fully to quench or extinguiſh 
It, but 1n the enjoyment of that Object, 
which has all that happineſs in it, on 
which the whole Bent of our Soul is ſo 
ſtrongly ſet. 1 

10 From the ſtrength and invinci- 
ble neceſfity of this our Inclination to 
good in-general], I conceive twill fol- 


low that 'tis highly Reaſonable, that 
that Being wherein is all this happi- 
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neſs, to which - we 2ndefinztely are in-þ 
clined, ought to be lovd and deſired 
expreſsly by us, and not only ſo, but 
with the very ſame love wherewith weſp 
love happineſs it ſelf. For otherwiſeſ 
we ſhould contradit our firit andÞ 
orand Appetite, and ac againſt theÞ 
very Frame and Conſtitution of our 


Nature. 


11 This admitred,1I confider ſecond-Þ# x; 
Iy that God is that Full and rich Be-Þ# 
ing, that has all this happineſsin him. 


$,%: 
PS. ET 


He isnot only the Cav/e of all good , 


but the very Eſſence and Nature of it, 
He is ( as the Divine Philoſopher ſtilesfþ 
him ) Aur T9 apa FJov, * 70 EC XGu) , £Qtroy 
good it ſelf, Lovely it ſelf, and Defirablty 
ze {elf. He 1s indeed the Firſe Defrra-fft 


ble as well as the Firſt Intelligible, andÞ 


as we /ee and wnderſtand all things inÞÞ 
him , ſo in him we defrre all that weſ 


defire. In ſhort, he is the Complement 


and perfection of good, the End and 
the Centre of the whole Intelligent | 
Creation, and all that we can deſire or þ 
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FF]. 

(enjoy ; and conſequently as we cannot 
[Love beyond him, 1o we ought not to 
love /bort of him, St. Auſtin has words 
Ito this purpoſe worth Citing. Summa 
| Bonorum Deus. Neque infra remanen- 
Idum nobis eſt, neque ultra quarendum. 
I Alterum enim periculoſum, alterum nul- 
lum eſt God #5 the Sum of all good. We 
lare neither to fix on this fide of him, nor 
Izo [ee any thing beyond him, the 9, ys 
former 7s dangerous, and the lat- Mor-E- 
iter xs nothing. : Ry. 

* 12 And as we are obliged to love 
1God, ſo ought we to love him beyond 
Jall other things whatſoever. We can- 
Jnot indeed love him as he is /ovely at 
Jall, nor can we love him to our utmoſt 
till we ſhall ſee him as he is, but we may 
I& muſt now prefer him in our love. Thou 
halt love the Lord thy God with all thy . 
ITeart with all thy Soul, with all thy mind, 
and with all thy ſtrength;ſo runs the Com- 
_Imandment. And very juſt we ſhould. 
_JFor ifeven in Particular goods Order 
{requires that the moſt lovely ſhould be 
: "EF 2 loved 
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' without Meaſure. The Philoſopherſt 


1s Abſolutely 425 well as Relatively im-| 7 
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loved moſt, much more ought we to|! þ 
love him who is the very Eſſence otÞ e 
g00d,g00d 24 ſelf, beyond all Derivatzveſ; 
and /econdary good. For there is horey | 
no Proportion or Compariſon at all. |: 
13 And for the ſame cauſe we canþ 
never love God too much. As mode-Þ 
ration has here no excellence, ſo exceſs| 
has here no place. An Infinite Deſir|| 
able can never be too much defired|| 
God js the Meaſure of all Love, everyþ 
thing veing lovely only fo tar as it par-f 
ticipates of him, and conſequently theſ 
Meaſure of loving him is to love himſþ} 
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layes well in his Politics, that #he p-þþ 
Lid. :, petite of the End is alwazes with-V 
<P. 6. gut end or Term, and that bound: 
and ſtints are only in thoſe things 
that are in order to the End. Godſi 
therefore being our End we can neverſ 
love him to exceſs, no nor the AngelsÞ 
1n Heaven neither. Indeed the chingÞ 1 
poſſible, for as the Narrowneſs of our [d 
Natureſ} | 
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| Nature will hinder us from loving him 
| enough, ſo the infinite Fulneſs of his 
Jown makes him uncapable of being 
 lov'd too much. 

| 14. And thus much for the Love of 
| God. The next thing that we are to 
| defire is the. good of the Community. 
| This next to God 1s the greateſt poſh- 
!ble good. For 'tis the good of the 
| whole, than which nothing can be great- 
er. The good of the Community is 
| the End, the Meaſure, the Accompliſh- 
| ment and the final relall of all private 
| goods. Hither they all point, , and 
| here they all conſpire and concentre. 
And conſequently this 1s the greateſt 
| Beauty , the greateſt Order, and the 
| greateſt Harmony that can poſhibly re- 
| ſult from the Creature, and is the very 


| -next Reſemblance of the Perfe&ion of 
| 


| God, whois all zn all. 

| 15 This therefore being the -opbind 
DeleEable good in z# /elf, it ought to 
| be {o alſo to 5, who are to love and 
achire this good of the Community be- 
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yond all private ooo0d' whatſoever. 


Nay we ought to defire private goodP; 


no further than as'tis conducive to, 
or at leaſt conſiſtent with the Public 
Intereſt. For I confider Society as a 
Muſical Inſtrument, conſiſting of va- 
riety of f{trings of difterent fizes, and 
ſtrain'd up to difterent pitches, ſome 
of whoſe Sounds, though ungrateful in 
lome junctures, are-yet Mafical as they 
{ſtand in relation to others, and in or- 
der to a Common deſign. Now tho 
'tis Natural to defire the grateful ſound 
of every {tring ſingly, were this equal- 
ly conducing to the harmony of the 
whole, yet certainly no body 1s ſo un- 
reaſonably abſurd, as to defire that this 
or that Diſcord ſhould be turned into 
a ſound fingly more grateful, to the 
prejudice of 'the general harmony , 
which is of infinitely greater Conſe- 
quence, than the ſingle gratefulneſs ot 
one or two Particular Strings. 

is And this is the Caſe of us men 1n 
Society, and this ought to be our mea- 


ſure. Þ 


| [ 4 1 


| fure. Weought to conſider our ſelves 
| as ſo many ftrings of one great Inftru- 
| ment, and not affect any P:tch or De- 
| gree more grateful toour ſelves, to the 
prejudice of the common harmony , 
the good of the Community, which is 
the moſt dele#able good, and ought by 
| us tobe moſt Cordially tender'd, and 
| Principally regarded. Eſpecially con- 
| fidering that this is the good which 
| God himſelt cheifly propoſes, and prin- 
 cipally regards both in the Creatzon and 
| goverment of the nniverle. 

| 17 And now fince the Defire of the 
| End neceflarily includes the Defire of 
| the Means, the next Object of our De- 
| fire muſt be all things which have a 
| Natural Connexion with the good of 
| the Community. And here 'tis ſup- 
{ poſed in the firſt place, that there are 
| ſome things that have this Natural 
| connexion with it, And tis neceflary 
| ſo toſuppole. For as God cannot make 
a natural World according to any 
| particular {yſtem whatſoever, but pe 

W1 
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will neceflarrly ariſe upon it ſome cer- 
rain Relations and habirudes of a- ; 
greement and diſagreement; ſome Mo- 
tions will naturally make for its order 
and Perteion, and ſome agaznſt it.Þ 
So 1s it impoſlible for God to make an 
Intellectual word, that is, to conſtitute 
SOC!Ery 1n any particular condition, 
Scheme or poſture, but Relations of a- 
greeable and difagreeable will natu- 
rally and neceſlarily ariſe ; ſome things 
will naturally make tor its order and 
convenience, and ſome things will be 
as naturally contrary to it. And this 
without any arbitrary interpoſition of 
God by the mere natural reſult and þ 
neceſhity of things. For to recur a- 
oain to the inſtance of a Muſical In- 
ſtrument, letan Inſtrument be ſo and 
ſo made, ſo and ſo ſtrung, and ſo and 
ſo tuned, and ſome certain ſtrokes up- 
on it will neceſſarily be harmonical, 

and other ſome as necef{arily diſhar- 
monical. But now let the Inſtrument 


| be tuned another way, and the Rela- 
£105 
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ſuppoſed that there are ſome things, 
(which have a natural connexion with 
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| tions of.convenience and diſconveni- 
ence will alter, the ſame ſtrokes, that 
; ' were before diſharmonical, may be 
' now harmonical, and ſo on the contra- 
; ! ry. But yet till ſome ſtrokes will be 


| naturally agreeable and ſome dila- 


/ greeable, let the Inſtrument. be ſet 
| which 'way you pleaſe. The Applica- 


| tion of this to Society is too obvious to 


! infiſt upon. 


18 To proceed therefore, it being 


the good of the Community, the next 
obligation of ous Love will be, that 


| whatſoever has this natural connexion 


be will'd and defired by us. For as 


[the good of the Community is the 


greateſt Deleffable good, ſo that which 


has a natural Connexion with it is the 
[greateſt Profitable good, and is there- 


[fore to be lov'd with the ſame love 


| wherewith we love the good of the 
wr pur it ſelf, wherein is alſo im- 


[plied that whatever has an oppoſite 
Relation 


2 
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Relation is in the ſame manner to be 
hated and abhorred. For this is the 
general Reaſon of Moral good and FE- 
vil, of Vertue and Vice, and the Preme 
Mdamente/ Law of Nature, which 
never can ceaſe or expire, however the 
Particular Inſtances may change AC- 
cording to the variation of the /ntel. 
lettual Syſteme : As I have more fully 
Confid. von ſhewn in another Diſcourſe,and 


.Zhe Nature 


f Sm. {hall therefore here no further 
enlarge upon it. 


19. And now becauſe with "FIRE to 
the preſent poſture of the Intellectual 


world, there are ſome particular things 
in Specie, which have this natural con- 
nexion with the intereſt of the Com- 
munity, ſuch as Juſtice, Temperance, 
Fortitude, Patience, Humility , Vera- 
city , Fidelity and the like ; hence it 
comes to pals that theſe are to be lov'd 
and will d by us , by vertue of that 
general Canon, that whatever natu- 
rally ſerve to the g00d of the Commu: 
nity 15 to be loved, to which theſe are 
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| reduced as ſpecial Inſtances and EXCIN- 


| plifications. 
! 20 But Ido not think my ſelf ob- 
| liged to deſcend to a particular profe- 
| cution of theſe or any other vertues, it 
| being not my defign to inſiſt upon 
| Particulars, but only to lay down ſuch 
! | general Principles, upon which a more 
! Particular Scheme of Morality may 


Fe 
"* 


! be erected, or into which thoſe Parti- 
| cular Morals which are already extant 
| may and ought to be refolvd. And 
| befides having brought the Reader in- 
|to the Road, I think I may now be ex- 
| cuſed from attending him any fur- 
| ther, and ſhall therefore advance to 
E ſome other Theoryes of more remote 
and uncommon obſervation. 

! 21 Having therefore fix'd the gene- 
| ral Bounds of Duty by ſhewing what 
| we muſt deſire, T proceed to conſider 
! the Bounds of Lzberty by ſhewing what 
| we may defire. Now the Meaſures of 
! this are either General or Particular. 
| The general Meaſures are two. 'T yo 
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Firſt is, that we may defire any thing}: 
that is not contrary to what we muſt 
defire. From this ariſes the ſecond ge-F 
neral Meaſure, which is that we may | 


defire any thing that is not contrary 
or Prejudicial to the good of Socrety. 


22 Now as to the Particular Mea- 
ſures; there is too much variety inF 
them to be all minute'y and punctuallyÞ 
confiderd. And beſides it would be 
a needleſs as well as a tedious undertak- 
ing. TI ſhall therefore only touch up- 
on the more conſiderable Inſtances, 
and ſuch as have not been made theſþ 
ſubject of ordinary ſpeculation, AndF 
the firlt Inftance of our Liberty which 
T ſhall conſider, is that we may deſire 
Pleaſure. Firſt becauſe the Deſire off 


it is Neceſſary and invincible, implant- 


ed in us by the Author of our Nature, Þ 
and which we can no more develt ourÞ 
ſelves of, than we can of any the moſt Þ 
efſential part of our conſtition. 2ly Be-F 
Caule pleaſure as ſuch in the common P 


Nature of itis ſingly and fimply good, B 
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| and in no reſpect or combination evil. 
It is fingly and fimply good, becauſe 
” convenient and agreeable, and in no 
; reſpect or combination evil , becauſe 
| as ſuch not againſt the good of the 
| Community. 
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| the good of the Community, then eve- 
ry Particular pleaſure would be ſo, be- 
cauſe every particular Pleaſure par- 
takes of the common nature of plea- 
ſure, which would then be enough to 
[render it evil, the leaſt defe& being 
| a ſufficient reaſon ro make any thing 
{{o. But now this is ſo far from being 
| true, that not only ſome Pleaſures are 
laudable and excellent, but on the 
| contrary no particular pleaſure is evil 
| {lo faras Pleaſure, but only by reaſon 
| of ſome accidental Combinations and 
| Circumſtances, wherein ſome higher In- 
| tereſt is oppoſed. by it. Now this is fo 
| far from making againſt Pleaſure, that 
| it makes' ſtrongly tor it. For if the 
| enjoyment of particular pion_ be 

Len 


23 Forit pleaſure as /uch were againſt 
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then only and in ſuch Inſtances and : 


Circumſtances reftrain'd, when the in- 
tereſt of ſome greater Happineſs is 
thereby croſsd, it follows that plea- 
ſure it ſelf is a thing principally re- 
garded and provided for by God ; and 
conſequently that it is good in it felt, 
and therefore may be deſired by-us. 

24 So much as to the Delire of Plea- 
ſure in general, or as ſuch. Now con- 


cerning Particular Pleaſures I propoſeſÞ 
theſe two general Canons, which I think ; 
will hold 1n all Inſtances whatſoever, 
Firſt that that Pleaſure which has noÞ 
trouble or pain annex'd, may, nay in- 
deed cannot but be embraced; as onf 
the contrary, that Pain which has no 


Pleaſure annex'd is to be avoided. Theſſ 


other Canon 1s , that that pleaſure 


which either hinders a greater plea- 


ſure, or cauſes a greater pain is to b2Þ 
mlld and avoided, as on the contrary Þþ 
that pain which either takes oft aÞ 
greater Pain, or cauſes a greater plea- Þ 


ſure is to be will d and embraced. By 


thele : 


| theſe two general Canons we are to re- 


F 


$i 
. 
Z 


Tas 1 


Ioulate our deſire of particular plea- 
ures. 

25 But now of Particular Pleaſures, 
[ome are Intellectual and ſome are 


Senſual. As to Intelleual Pleaſures 
there is no queſtion to be made, but 
that any of them may be deſired as to 
|their kind, only there are ſome Mea- 


f 


ures to he oblerv'd with reference to 


Itheir Degree, Time, Place, and other 
ICircumſtances which are too numerous 
to define, and withal too obvious to 
need it, and may therefore be left to 
Iithe Diſcretion of common Prudence to 
{determine according to the two pre- 
iceding general Canons. 


26 But now concerning ſenſual plea- 


Llure, eſpecially that eminent Species 
{of it which we Call Yenereal, there 1s 
|more difficulty. Of this it may be 


{doubted whether it be ia its felt Evil 


Jor no. Some we know among the An- 
Ecients have expreſsly thought ſo, and 


[upon this ground have condeman'd the. 


uſe 
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aſe of Marriage, as namely, the Sect ; 
of che Eſenes among the Jews, Tatzia-F 
nus, Marcion, Manicheus and" others. ff 
And though theſe were cenſured as He- s 
reticks, yet nothing more common e-|| 
ven among Ortiodox and approv dF 
Writers, than to let fall ſuch exprefli-fi 
ons, from which the ſame conclutionÞ 
will follow. For when they tax theP 
immorality of ſome particular infſtan-Þ 
ces of Senſual Pleaſure ( ſuppole Adul-Þ 
rery or Fornication) they don't ground 
their charge wholely upon thole Civil 
inconveniences, which either of them 
bring upon Society in their reſpective 
Circumftances, but reſolve part of theirſ 
immorality into ſenſuality as ſuch, abW/ 
ſtrated from thoſe other ill Conſe 
_ quences. They condem them not on- 
ly as unjuſt, as injurious, as inconveni-ſ{ 
ent to the Public, &c.-but alſo as Sen-Þ 
{ual: Now if any particular ſenſual 
pleature be evil as ſenſual, then 'twill 
unavoidably follow that ſenſual plea- 
{ure as {uch is evil. 
27 And 
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27 And that it is ſo, a man might 
-F|be further induced to think, when he 
obſerves that in the Divine Writings 
-E/not to ſay any thing of our Common 
way of Diſcourſe) ſuch peculiar Epi- 
IFthets of Infamy are given to certain 
[Inſtances of. ſenſual Pleaſure , which 


{can belong to them on no other {core 


than as as Senſual, Nay and as if here 
lay the very Poznt of the Immorality, 
Ithey ofcen receive a_ Denomination 
from the Senſual Pleaſure, but never 
from the injuſtice, unfaithfulneſs or the 
ike. Thus is Adultery call 'd the fin 
pt Uncleanneſs. And Adulterers are 
Icommon call d unclean Perſons, Filthy, 
brutaſh, &c. Inlike manner David in 

is Penitentials for that fin inſiſts cheit- 
ly upon the ſenſual part of it, and ac- 
cordingly ſpeaks of waſhing, cleanſing, 
ſand making clean, From all which a 
Eman would be temptced to gather that 
'Bthe Moral ilneſs of Adultery were at 

leaſt, partly to be reſolv'd into the /en- 

[/zality of it, and conſequently that 
If G 1enſual 
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ſenſual pleaſure is in it ſelf or as ſuch 
evil. 

28 And this ſeems yet more proba- 
ble from the conſideration of a cer- 
tain Inſtance of Senſual Pleaſure, where- 
in there ſeems to be nothing beſides 


the mere ſenſuality. As namely vo- 


luntary Pollution. And yet this is uni- 
verſally condemn'd as immoral, and 
conſequently ſenſual pleaſure ſeems to 
be in it ſelf evil. 

29. As itdoesyet further from thoſe 
ſharp invectives, which the Moral wri- 
ters of all ages have ever uſed againſt 
it as a low, baſe, brutiſh and diſhono: 
rable thing, and from that Shame which 
naturally attends it, even in 'Circum- 
ſtances profefledly lawful, whereby 
men ſeem naturally conſcious of ſome 
Aforal incongruity in the thing purely 
as ſuch. 

3o But now to all this I need oppole 
but theſe two things. Firſt thar if ſen- 
ſual pleaſure were evilin it ſelf or as 


{uch, it would be ſo in all its Inſtances. 
This 
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| This is an undeniable Conſequence. 
But now that it is not ſo inall its In- 
| ſtances, 1s plain trom the Divine In- 


titution of Marriage. And therefore 


it is not evil in its ſelf, For it muſt nor 
be thought { as ſome ſeem to fancy ) 
that Marriage makes that good which 
was in it ſelf evil. For it once evil in 
it ſelf, it muſt eternally and univerſal- 


Marriage it felf,that as to Senſual Plea- 
ſure being the ſame with Fornuation 
or Adultery. But ſenſual pleaſure is 
not evil in Marriage, therefore not in 
t ſelf or as ſuch. This is Demonſtra- 
L10N. 

31 To this I farther add that even the 
grofſeft Pleaſure of Senſe, is one of the 
remoter Participations of God. For 
it muſt be granted to be at leaft a Na- 
tural good, and every particular good 
be it what it will, isa Ray and Emana- 
tion of the univerſal good. But now 
nothing of God can be ſimply and ab- 
ſolutely evil, And beſides, I confider 
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ly be ſo, and conſequently even in 


| be /tarvd. Forit isa Tree of Gods own ſÞ 


qectura Cabaliſtica, where the Reader 


_- 
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that in the Human frame God has pre- | 
pared Organsand Inſtruments for the | 
uſe of Senſual Pleaſure, and that he 
has alſo given us Natural Appetites and 
Inclinations to it. Whereby it appears 
that God has provided for the gratifi- 
cation of the Animal as wellas the D:-F 
vine life. And though this is to beſÞ 
chiefly nouriſh'd, yetthe other is not to 


planting, and therefore the Fruit of 
it may be good for Food, as well as Farr 
ro the eye. For there can be nothing 
ſimply evil in the Parad:/e of God. As 
tis finely made Gut by the excellent} 
Dottor More in ſeveral places of his Con- 


may find this Argument copioully and 
very excellently managed. 
32 I conclude therefore that Senſual 


Pleaſure is not in its own ſimple Na-fjf : 
ture evil, and Conſequently that no ' 
Particular Inſtance of it is evil barely} * 
as being Senſual ( for if ſo then ſenſual ſ * 
pleaſure as ſuch would be evil ) but (: 


only. 
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| only as. it ſtands inveſted with ſome 
| Circumſtances, which make it incon- 
fiſftent with ſome higher good,the good 
| of ſociety. Thus in voluntary Pollu- 
| tion there is a deordination from the 
End of Nature, Generation, and here- 
' in conſiſts .its evil, not in its being a 
| ſenſual pleaſure. And accordingly we 
| find that thoſe other Pleaſures of ſenſe, 
| which are not appropriated by Nature 
to any peculiar end, are in their uſe 
 wholely indifferent, as ufing rich Per- 
fumes, drinking delicious Wines , &c. 
Thus again in Fornication, though the 
| end of generation may be here ſerv'd, 
yet the ends of Convenient Education 


cannot. And herein lies the evil of 


this, not in its being an act of ſenſuality 
or a ſenſual Pleaſure. = : 
33 But becauſe there are ſome that 
are ready to call in queſtion the na- 
turalimmorality of imple Fornication, 
nd thoſe that do allow it are ſcarce 


elolv'd where to fix it, 'twill not be 


amiſs to proſecute this a little further. 
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The beſt Account that I know of this | 
matter, is that which is given by The. 
Lib.z.con. Aquznas, and indeed I think it Þ 
722 Very Full, rational and fatisfa-Þþ 
Ctory. And becaule 1 cannot do it 
in better words, I will give it in hisÞ. 
own. Ut zs to be conſider d ( ſayes he) 


that in thoſe Animals, in which|the Fe-Þ , 


male alone is ſufficient for the bringing © 
ub of the young, the Male and Female af-f 
ter Copulation remain notime together, 
as in Dogs. But among thoſe Animals ih 
in which tue Female ws not [ufficient for i + 
the-bringing up of the young , the Male 


and Female after Copulatiun remain to- 


gether, as long as us neceſſary for the Edu- 


cation and Inſtruftion of the young. As 
t appears in ſome Bards, whoſe young 
ones cant get their living preſently at- 
ter they are brought forth, For ſince 
Birds aon't nouriſh their young with milk 
(which Nature has made ready at hand, 
as in Beaſts ) but areforc d to go forrage 
abroad for Meat , and beſides to cheriſh 
their yeung while they feedthem, the Fe- 


male 
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| male would not be ſufficient alone for all 


this And therefore by the order of Pro- 


| vidence the Male among ſuch Creatures 
| is Naturally inclined to abide with the 
| Female for the Education of the young. 
| Now 'tis plain that in Human kind the 
| Woman would by no means- ſuffice alone 
| for the Education of the Child, ſmmce the 
| neceſſity of Human life requires many 
things which cannot be ſupplied by one 
only. Tt is therefore conventent accord- 
ing wv Human Nature that the Man af- 


| ter Conjunition ſhould abide by the Wo- 


| man, and not preſently depart, and take 
| uþ indifferently with any body, as tt 
| among thoſe that Fornicate. Neither 
| well the caſe be alter'd by the womans be- 


 7ng ſo rich as to be able to nouriſh her 


child by ber ſelf. Becauſe the Natural 
\ Rectitude of Human actions 7x5 not to be 
| meaſured according to thoſe things, which 
| happen by Accident in one Individual , 


| but according to thoſe things which fol- 


| low the whole Spectes. Again it 5 to be 


conſider d, that in Fluman kind the Off- 
ſpring. 


_—_ : Þ / 
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] ſpring aoes not only need nouriſhment as | 
" to the boay, like other Animals, but al- 
Mw. Jo Inftruftion as tothe Soul, For other 
Animals have Natural Inflinds by which 
they may provide for themſelves. But 
now man lives by Rea(on, and muſt at- 
rain to diſcretion by long experience. 
WWhence tt becomes neceſſary that Children 
be rnſirufted by their experienc'd Pa- 
rents, Nor are they capable of this In- 
ſtruction aſſoon as they are born, but af- 
ter a conſiderable time, and chiefly when 
£ they come to years of Diſcretion. For 
3M  #o thus Inſtruttion a great deal of time 
+2 Hig z5 required, and even then too by reaſon 
of the violence of Paſſicn by which the 

(4 Fuagment 1s perverted, they will want not 
We only to ve inſtrutted, but to be ſubaued,. 
\ Now for this the Woman alone is not ſuf- 
ficient, but this ts rather to be the work 

of the Man, wheſe Reaſon 1s better able 

to inſtruct, and hu ſtrength to Corrett. 

wi "Ts neceſſary therefore in Human kind 
il to take care of the Off-ſpring not for a 
ww /fhort time asin birds, but for a "_ 
=_ rable 


| naq | 
rable ſpace of life. And therefore wheree 


as tis neceſſary in all Creatures that the 


Male abide with the Female as long as 


| the Office of the Male i requiſite for the 
| Off-/pring, 'tis natural to mankind that 


the Man aſſociate not for a little while 


| but alwaies with one determinate wo- 
| man. And this Soctety we call Matr1- 
| mony. Matrimony u therefore natural 
| fo mankind. And Fornicarious mixture, 

| which x beſides Matrimony, us againſt the 


| good of Man, and for this reaſon m_ il 


| neceſſity be a fin. 
34 Thusthis excellent and moſt ex- 
| act Theorift whoſe words I ſhould not 
| have tranſcribed at lengrh, were they 
| not of more than ordinary weight 
| and moment. By this it appears, that 
Simple Fornication is naturally im- 
moral, and wherein its Immorality 
lies. Not in its being a Senſual Plea- 
ſure, but in its being ſo circumſtan- 
tiated as not to comport with the good 
of ſociety. And what I obſerve here 


In Parenatar of fumple Fornication, the 
tame 


_ Jual partis then tax d. Bur then this 
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ſame may be ſaid of any other forbid- 


_ den Inſtance of Senſual Pleaſure, that 


they are not evil as ſenſual, but upon 
the Conſideration of ſome Accident 
or Circumſtance, whereby they inter- 
fere with the Publick intereſt. 

35 To the Objections therefore on 
the other ſide I anſwer, firſt that it 
mult be own'd that nothing is more 
common, even among approv'd Wri- 
ters, than when they tax the 1immora- 
lity of ſome particular Inftances of ſen- 
ſual pleaſure to- condemn them un- 
der the Formality.of their being ſen- 
ſaal. But herein is their mz/take, and 
if men will talk conftuſedly of things, 
and aſſign falſe cauſes for true ones, 
who can help it? 

36 To the ſecond I anſwer, that 
when the Scripture gives ſuch peculiar 
Epithetes of Infamy to ſome inftances 


of ſenſual pleaſure, that can belong to 


them on :no other {core than as ſfenſu- 
al. it muft be confeſsd that the ſen- 


15 
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| is not, muſt not be underſtood as to the 
| kind, but as to the Degree. Not the 
| degree of Pleaſure, but the degree of 
| Affection, it being a plain Argument, 
that men are too much /e# upon Sen- 
| faal Pleaſure, when for the ſake of it 
| they will adventure to granſgreſs 0r- 
der , and treſpaſs againſt the good of 
Soczety. And this-indeed is a culpable 
ſenſuality. - 

| 37 To the third I anſwer, that in_ 
| that certain condemn'd Inſtance of 
| ſenſual 'pleaſure wherein there ſeems 
to be nothing beſides the mere ſenſual 
perception, there is really ſomething 
| beſides, tho not according to a Phyſi- 
cal, yet according to a Moral Eſtima- 
tion, For it iS not barely a ſenſoal 
pleaſure, but a ſenſual pleaſure deor- 
ainated from the end of God and Na- 
ture, namely, generation, for which it 
was defign'd. And in this Deordina- 
ton not in the ſenſuality confifts its na- 
tural eviland Moral Turpitude. 


38 To the fourth I anſwer that thoſe 
ſevere 
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ſevere declamations which the Mora- | 


liſts of all Ages have made againſt ſen- 
ſual pleaſure in general, as a low, bale, 
brutiſh and diſhonourable thing, muſt 
either be underſtood Comparatzvely, 
with reſpe:t to the higher character 
of Intellectual Pleaſures, or they are 
zl grounded and unreaſonable, And 
then as to the ſhame, which naturally 
attends the acting of this ſenſual plea- 
ſure in all its inſtances, though it may 
in the firſt place be queſtion'd whether 
this ſhame be from Nature or no, and 
not rather from Education and Arbt- 
trary u{ages, yet for the preſent I will 
ſuppoſe it natural, and the Account of 
it I conceive muſt be this, it being a 
thing of vaſt conſequence and Moment 
to the intereſt of Sociable life , that 
man ſhould be propagated in a decent 


and regular way, and not as Brutes are, 


God thought ir convenient for this 
purpoſe to imbue our Natures with this 
impreſſion of ſhame with reſpect to 
venereal pleaſure 7 general, Not be- 
cauſe 
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| cauſe this ſenſual deleation is in its 
| own nature fimply evil , but leſt our 
| Inclination to ſenſual pleaſure 7n gene- 
| ral ſhould betray us into thoſe inſtances 
of it which are 1o. Which this natu- 
| ral impreflion was intended as a curb 
| to prevent. By all which ir plainly ap- 
| pears notwithſtanding all the intrica- 
| cy, wherewith ſome confuſed Thinkers 


| have entangled this matter, that Sen- 


{ual, even the groſleſt ſenſual pleaſure 
cannot be 1n its own nature and as 
| Such evil, and conſequently that it may 
| be defired by us in ſuch convenient 
| Circumſtances, wherein no higher good 
| is oppoſed. 1 

| 39 Now from this Hypotheſis it will 


follow firſt, that Orzginal Concuprſcence 


| muſt be far otherwiſe ſtated than uſu- 
ally it is. It is commonly underſtood 
to be a vicious diſpoſition or Deprava- 
tion of Nature , whereby we become 
inclined to evz/, Now if you ask, what 
evil. They tell you, tis Carnal or ſen- 
lual pleaſure. But now ( as itthas been 

abundantly 
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'P abundantly demonſtrated ) this is not 
ſimply and in its own nature evil, but 
only as 'tis Gircumſtantiated, And this 

_ original Concupiſcence 1s not ſo par- 
ticular ( as being a blind Appetite ) as iþ 
to point to ſenſual pleaſure in this or Þ 

- that Circumſtance, but is carried only 
to ſenſual pleaſure in common or 4s 
ſuch, Which being not evil, neither 
can the inclination that reſpects it be 
evil orfinful, every Act or Inclination 
being ſpecified from its 0bjef. It muſt 
not be ſaid therefore, that this Origi- 


Eb nary Concupiſcence, or natural Inm- 
RY {fi d ſenfibl d, i [ 
by preſſion toward ſenſible good, is formal- 
EY ty evil and ſinful, the moſt we can al- 
Wh low is, that it is an 0ccaſon of evil, the 


ſtrong tendency we have to ſenſual 
pleaſure in common, being very apt to 
betray us to conſent to the enjoyment 
of it in znconventent Inflances and Cir- 
cumſtances. 

40 Another Conſequent from the 
Premiles is this, that the Duty and ver- 
rue of Mortification does not confift 

> ( 45 
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(as 'tis vulgarly apprehended) in re- 


| moving and killing the natural Defire 


| of ſenſual pleaſure, For the natural 
Deſire of ſenſual pleaſure is not evil, its 
| 0b;ef not being ſo, and conſequently 
| not to be eradicated. But that it con- 
fiſts in ſugh.a due Repreſſion and Di- 
 {cipline of the Body, that our natural 
| deſire of ſenſual pleaſure in Common 


| May not carry us to the expreſs willing 
| of it in /uch znſtances as are againſt Or- 


| der, and the goodof Soctety. 
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The Aleaſures of Love of Benevolence , 
particularly of Self-love. 
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T Aving preſcribed ſome general 
| Meaſures for the Regulation of 
the firſt great Branch of Love, Love 
of Concupr/cence, 1 come now to let 
bounds ro the other Arm of the ſame 
great Jea, Love of Benevolence. And 
becauſe this is firſt divided into Se/f- 
lave and Charity, or wiſhing well to ones 
ſelf, and wiſhing well to ſome other 
Being, I ſhall in the firſt place ſtate the 
Meaſures of regnlating /elf-love. 

2 This fort of Love is generally the 
moſt irregular of any, and thatwhich 
cauſes irregularity in all the reſt. We 
love our ſelves Firſt, and laſt, and moſt 
of all. Here we alwaies begin , and 
here we moſt commonly end, and 1o 
immoderate are we in it that we profſe- Jt 

cutc 
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| cute our own private intereſt, not only 
| without any reſpect to the Common 
| good, bur oftentimes 1n direct Oppo- 
| fition to it, and ſo we can bur ſecure 
to our ſelves a Plank, care not what 
| becomes of the Veſlel we fail in. This 
{is the great Sucker of Society, and that 
which robbs the Body Politick of its 
due nouriſhment, and drains the Com- 
mon Fountain to feed our own lefler 
Streams. Nay lo fooliſhly immode- 
rate and inordinate are we 1n the love 
of our ſelves, that we prefer our own 


little intereſts not only before greater 
of the Public, but before greater of 
our own, and love our Bodyes better 


than our Souls, a leſſer intereſt thar's 
preſent better than a greater thats di- 


fant, tho equally ſure, ond infinitely 
oreater. In ſhort, tis from the inor- 
dinateneſs of this one Principle, Self- 


love, that, we ruin the good .of the 


Community here, and our own ſelves 
both here and hereafter. Here there- 
tore is great need of Regulation. 

Py H 3 Now 
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} Now I ſuppoſe the Meaſures of | 
Selt-love may all be reduced to this 
one in general, viz, that ſelf-love i ne- 
ver culpable, when upon the whole matter | 
all things being takeninto the Account, 
we do truely and really love our ſelves. 
It is then only culpable, when we love 
our ſelves by halves, and in ſome par-f 
ticular reſpeds only to our greater dil- 
advantage in others of more impor-ſ 
tance, And becaule this we generally 
do, hence it comes to pals that /el/f-/ov: 

15 commonly taken in a bad ſenſe, af 
if 'twere a thing evil and irregular in 
it ſelf. But that's a miſtake, Self-love 
is a Principle and Dictate of Nature, 
and the Inftrament of attaining to 
that Happineſs, which is the End of our 
Creation, and conſequently can neve! 
be faulty, when upon the whole mat: 
ter all things confiderd, it is a z#rw 


Love of our ſelves, 


4 Now to make it ſo, three thing) 
are required. Firft that we do not 


miſtake our zrue /elves by wiſhing well 
to 
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Þ| to, or conſulting the welfare of our 


| worſer part in prejudice to our better, - 


| by feeding the Brute and ſtarving the 
Man. This would be to love our ſelves 


Þ in a little, and to hate our ſelves in 


| much, and would therefore upon the 


Þ# whole, better deſerve the name of /e!f- 


| hatred than /elf-love. If therefore we 


| would love our ſelves truely. and re-- 


| galarly, we mult learn in the firſt place 
not to miſtake our true ſelves. 
| Fs The next requiſite is, that we do 
not miſtake our true Intereſt, by wil- 
| ling to our ſelves a lefler good, when 
the having it will coſt us the loſs of a 
greater, This is properly that Fooliſh 
Exchange condemn'd by our B.Saviour ; 
'Tis to gain a World, and looſe a Soul ; 
and what gain's that ? This is indeed 
the. Bargain of Fools and Madmen, 
and yet ſuch Bargains we uſually make, 
and what adds to the folly, think thar 
we love our ſelves all the while. Bur 
this is not to love our lelyes #rzely, and 
therefore not Regularly, 

Hz : 6 The 
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the Regulation of ſeli-love is, that we 


Judicing this without prejudicing that. 
This indeed may not be the preſent 
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6 The third and laſt Requiſite for 


do not will any good to our ſelves, | 
that is not conſiſtent with the good of 

the Community. And that not only be- 
cauſe the Publick good is of greater 
Conſequence than any Private good f 
can be, but alſo becauſe thar which is 
againſt the good of the Community, 
cannot be upon a final Conſideration | 
of things really for the good of any 
Particular Perſon in it. For the good 
of the whole is the good of the Part, 
and the evil of the whole is the evil of 
the Part, and all private Intereſt is ſo 
twiſted , complicated and imbarqued 
with the Publick, that there is no pre- 


and immediate effect, but 'twill prove 
ſo in the conſequence and final up- 
lhot. Þor Society is like an Arch in a 


Building, where one Stone ſupports an: 


other, and in ſupporting others they 
ſupport. themſelves. And ſo ' on the 
COntrary, 
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contrary, ſhould they undermine one 
| another, they would at length by con- 
| ſequence undermine themſelves. He 


Þ therefore that out of love to himſelf 


proſetutes any private intereſt to the 
| Prejudice of Society, treſpailes againſt 
| his own good as well as that of the 
| Community, and when all is com- 
puted, cannot be ſaid truely and really 
to love himſelf, The Sum is, to make 
| our ſelf-love Regular and according 
to Order, we mult take care not to 
miſtake our #rue ſelves, nor our true 
Intereſt, and that we don't prejudice 
the Publick welfare, and then.we can 
never love our ſelves too much. 


| 
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The Meaſures of Common Charity. 


I Oncerning Common Charity. 1 
conſider thar the Meaſures of it 
may all breifly be abſolv'd in theſe two, 
the 0bjett of it, and the Order of it. 
As to the 0%ze# of Charity, 'tis ofa ve- 
ry great and diffuſed latitude,and takes 
in firſt a// men, whether good or bad, 
Friends or Enemies, Neighbours or 
Strangers, and in all Reſpe&s , whe- 
ther as to Soul or Body, name or goods 
&c. Itextends alſo in ſome Meaſure 
to the very Irrational Creatures, it be- 
ing one of the Characters of a good 
man in Scripture to be Merciful to his 
Beaſt. Nay it reaches to the Angel:- 
cal Natures themſelves, and indeed to 
the whole Intellectual, Rational and 
Senſitive world that are capable of the 
leaſt degree of Benefit. _ 
2 In all this there is no Diffticulry , 
only 
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only it may be here queſtion'd, whe- 
ther the Devils and Damn d Spirits are 


to be comprehended within the Sphere 


of our Charity > To which I anſwer, 
| that there are two things that may ren- 
der any Being uncapable of being an 


| Object of our Charity or wiſhing well 


| to. Either Perfet Fulneſs, or Perfect 
[ndigence. Now 'tis the Perfection of 
| Indigence tobe reduced to ſuch a De- 
oree of want as not tobe in a Capacity 
of ever being releivd. The former is 


the Condition of God, which makes, 


him uncapable of being made the ob- 
ject of our Benevolence, as was ob- 


ſerv'd before, the latter is the caſe of 


Devils and Dammn'd Spirits : And for 
| this reaſon we cannot will any good to 


them, as not being capable of any. For. 


we cannot exert any actof Love which 
we know to be in vain and to no pur- 
poſe at all, let the incapacity proceed 
either from extream Fulneſs or ex- 
tream Indigence ; for what is there that 
ſhould excite any ſuch Act? And be- 


fides 
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ſides if we could poſlibly wiſh well to 
ſuch Beings, yet-I don't fee how we 
may do it lawfully and Regularly. For 
our will would not be then conforma- 
ble to Gods, bur directly oppoſite to it, 
and befhdes we ſhould diſapprove, at 


leaſt racitly and interpretatively, the i 


Fuſtice of his waies, by thus loving them 
whom he extremely hates, and Bleſhing 
them whom he curſes and abandons 
for ever. 

3 Thus far of the 05jed of our Cha- 


rity. Now Concerning the Order of it, 


Ter theſe general Meaſures be oblerv'd. 
Firſt that we wiſh well ro him moſt, 
who 1s moſt likely to be ſerviceable to. 


the Publick, ſuppoſing the good which 
we wi!l him, tobe ſuch, as by the hav- 
ing it, he become more capable of ſerv- 
ing the Publick. Thus had I the Di- 
ſpolſal of an Ecclefraſiical Benefice, which 
is a thing wherein the good of the 


Publick is highly concern'd, I ought 


certainly to beſtow it upon him who I 
thought would do moſt good in it. Tho 
g- | * at 


a” az 


boy, hed nfs ND font © grmpmnt 


Wo 
atthe ſame time I had never ſo many 
Friends or Relations that wanted it. 
| For this isa ſure and never failing Rule, 

that the good of the Publick is alwaies 
to be preter d before any Private inte- 
reſt whatever. 


4 Secondly that of two that are e- 


| qually ſerviceable to the Publick, we 
will this good wherein the Publick 1s 
| concern'd, to him that is molt /nargent ; 
for after the Publick exigence 1s pro- 
vided for, private neceſſity comes in to 
be regarded. Bur if both equally /er- 
viceable and equally Indigent, then we 
are to will it to him that 1s moſt our 
Neighbour, Friend , or Relation, or 
any other ' way indeard to our Aﬀe- 
Ction. 4 
5 But thirdly, ſuppoſing the good to 
| be ſuch that the Intereſt of the Public 
is not concern'd who has it, thenI am 
only to conſult the good of the Per/on 
to whom I will it, and conſequently 
here Equity will require that the Pre- 
ierence' be given to thoſe that are near 
| me 
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me before ſtrangers, and among thoſe 
thatare near to thoſe that are neareſt, 
whether by Nature, Choice, or Place, 
or in any other Reſpect, And among 
ſtrangers, tis equitable that the Indi- 
gent be prefer'd in our Charity before 
the Rich, the good before the Bad, and 
the more good before the leſs good , 
_ and the like. Bur ſtill with this necel- 
fary Reſerve, that all other things be 
equal between them. 
6s For ly, 'tis utterly unreaſonable, 
- that I ſhould prefer the Convenzence of 
my Friend before the Neceſſity of my 
Enemy, No, IT ought to do the contra- 
ry, and prefer the Neceſſity of my worſt 
enemy before the Convenzence even of 
my Deareſt Friend. Thus I would leave 
my Friend in the Mire, to fave my 
enemy from drowning, For in this 
and ſuch like caſes the greatneſs of the | { 
Neceſſity compenſates for the want of  ; 
merit 19 the Perſon. q 
7 The laſt general Meaſure that I 


{hall preſcribe is, that as we ought not 
0 


| nn3 4 
to prefer any man's convenience be- 
fore another man's neceſſity, ſo neither 
ought weto prefer any man's own Con- 
venience betore his own neceflity. My 
meaning is, that we ought to conſider 


| our Neighbours true and belt Intereſt, 


| will and do him that good which he 
ſtands moſt in need of , and not do 


him a little kindneſs which willend in 


a greater miſchief. Hence it follows 
that we ought to tender the Intereſt 
| of his Soul, more than the good of his 
Body ; the Dzredion of his conſcience 
more than the eaſe and ſecurity of it; 
that we ſtick not to prick and /aunce 
him in order to his Cre ; and ( when 
both can't be done ) that we chule ra- 
ther to profit him than to pleaſe him. 
For this 1s true Charity, tho a /everer 


lortof it. and he is a Fool, who when 


ſaved from drowning, complains of be- 
ing plackt out of the water by the hair 


of his head. 


S FICT, 
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=rtcT Y. 
The Meaſures of Friendſhip. 


I $ Am now come to my laſt Stage, 


where Iam to give Meaſures to. 


the greateſt Rarity , and the greateſt 


Excellency in all the world. For znazed 


among all FJuman enjoyments nothing 
ſo Rarely acquired, ſo Dearly poſſeſs d E 
and (0 unhappily loft as a True Friend. 
2 Indeed true Friendſhip is fo great 
a Rarity, that TI once thought it hard- 
ly worth while, to preſcribe Meaſures 
to a thing that ſo /e/dom happens, and 
when it does, thoſe few excellent Per- 
ſons, that are fit for ſo Sacred a union, 
can never want to be inſtructed how 
to conduct it. But then conſidering 
withal the greit excellency, and uſeful- 
neſs of it to haman lite, I could not 
forgive my ſelf ſo confiderable an O- 
miſhtion, as the paſſing by the Regula- 
tion 
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tion of ſo noble a Charity. 

3 Icallirt Charzy, for 'tis a ſpecial 
Modification of it, and difiers no other- 
wiſe from common Charity , than as 
| tis qualify'd by ſome particular Mo- 
| difications and Circumſtances, as was 
| above deſcribed. Itis a Sacred Inclo- 
| ſure of that Benevolence, which we 
| owe toall Mankind in Common, and an 

Attual exerciſe of that kindneſs to a 

few, which we would willingly ſhew to 

all, were it practicable and conliftent 
with our Facuities, Opportunities, and 
Circumſtances. "Tis indeed a kind of 
Revenging our ſelves upon the Narrow- 
neſs Kr Faculties, by exemplitying 
that extraordinary Charity upon one 
or two which. we both owe, and are 
alſo ready and diſpoſed, but by reaſon 
of the ſcantineſs of our condition, are 
not ſufficiently able to exerciſe towards 
all. We are willing that even z/z our 
love ſhould. be as extenſive and dit- 
fuſed as the Light, (as ior Common Cha- 
rity, that muſt and ought to be !o aa 
| CHEN 
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then finding that the Rayes of it would 
be too fainr and weak, to give any bo- 
dy any conſiderable warmth, when 
{o widely ſpread and diffuſed , we are 
fain to contract them into a little com- 
paſs to make them burn and heat, and 
3 our Charity Commences Friena- 
tþ. 

a Now as to the Meaſures of Friend- 
ſhip, theſe have been already ſo amply 
and excellently ſtated by the Seraphic 
Pen of a great Prelate of our Church, 
in a juſt Diſcourſe upon this Occaſion, 
that there needs nothing ro be further 
added ; norſhould I ofter to write an 
Thad atter ſuch an Homer, did I not 
think it more neceflary to the Latire- 
neſs of this work in general, than to 
make up any defect in this Particular 
Part, which that excellent Author has 
not ſupplied.. I ſhall therefore be the 
more briet and ſparing in this Account. 

5 Now [ſuppole all that is necefla- 
ry for the Regulation of Friendſhip 


may conveuiliently be reduced to thele 
three 
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three general confiderations.Firſt what 
| Meaſures are to be obſerved in the 
| Contracting of Friendſhip. 2ly What 
| Meaſures are to be obſerv'd in the con- 
| ducting or maintaining it. 3ly What 
Meaſures are to be obſerv d in the dit- 
ſolving of ir. 

6 In the contraQing of Friendſhip 
our firſt care muſt be to make ſuch a 
choice as we ſhall never have cauſe to 
repent of. For when ever we ceale to 
love a Friend, tis great odds if we do 
not mortally hate him. For 'tis hard to 
maintain a Meaocrzty ; and nothing 
| can refle&t more upon our Prudence 
and Diſcretion,than to hate him whom 
we once thought worthy of our higheſt 
love. 

7 Now that we may not repent of 
our Choice, the Meaſures tobe obſery'd 
are theſe. Firſt, that the Perſon whom 
we mark out for a Friend, be a good 
and vertuous Man. For an ill man 
can neither long /ove, nor be long be- 
lov'd, Not by a good man to be lure, 

nor 
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nor indeed by one as bad as himſelf 
For this is a true Obſervation, that 


however men love evil in themſelves, 

Ver no man loves it in another, and tho 
a man may be a Friend to gn, yet no 
body loves the Stnner. And according- 
Iy we find that the Friendl}ips of wick- 
ed men are the moſt temporary and 
ſhort-lived things in the world, and in- 
deed are rather to be call'd Cenſpira- 
cies than Friendſhips. Aud beſides their 
Intereſts will draw them ſeveral wates, 
and ſo diſtract and divide their union ; 
for vice is full of Yarzety and Contra- 
aittion, ſets one and the ſame man at 
odds with himſelf, much more with 
another, Burt now Virtue is a thing of 


oneneſs, ſimplicity and uniformity, and 
indeed the only ſolid Foundation for 


Friendſhip. 


$ The next Meaſure 1s that we chuſe_ 


a Perſon of a /weet, {beral and oblis- 
zng humouy. | For there are a thouſand 
little endearments and compliances in 


the exerciſe of Friend{htip, that make 
700d 
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| good Nature as neceſſary as r:gid virtue 


and Honeſty. Strict vertue in Friend- 
ſhip is like the exa&t Rules of Mathe- 
maticks in Muſical compoſitions, which 
indeed are neceſſary to make the Har- 


muſt be ſomething of Ayre and Delica- 
cy in it too, to ſweeten and recommend 


it, or elſe 'twill be but flat and heavy. 


9 The next Meaſure to this purpoſe 


is that we chuſe a Perſon of a hamonr 


and diſpoſition as nigh our own as we 
can. 'This will make our friendly Com- 
munications both more pleaſant and 
more laſting. The other qualities are 
as the Materials in Building, this an- 


\wers to Figure and ſhape. And unleſs 


the Materials be of an agreeable and 
correſpondent fgure, though otherwiſe 
never ſo good, the ſtructure will nei- 
ther be fightly to the eye, nor hold 
long together. 
10 One thing more I would have re- 
member'd in the contracting of friend- 
Mip, and that is, that we don't make 
I QUT 
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Qur ſelves over to too many. Marriage 
which is the ſtricteſt of Frienſhips ad- 
mits but of one, and indeed inferiour 
Friendſhip admits not of many more. 
For beſides that the Tide of Love, by 
reaſon of the contractedneſs of our 
faculties, can't bear very high when di- 
vided among ſeveral channels, 'tis 
great odds but that among many we 
ihall be deceiv'd in ſome, and then we 
muſt be put upon the inconvenience 
of Repentance and retrattation of choice, 
which in nothing is ſo uncomely and 
inconvenient as in friendſhip, Be kind 
therefore to all, but ntrmate only with 
a few, 

I: Now the Meaſures of conducting 
and maintaining friendſhip may be 
ſuch as theſe. 1. That we look upon 
our Friend as another ſelf, and treat 
him accordingly. 2. That we love him 
fervently , eftetually and conſtantly. 
3- That we z/e his converſation fre- 


quently, and alwaies prefer it. 4. That 


we truſthim with our Secrets and moſt 
— 1mMpor- 
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| 1mportant concerns. 5. That we make 
| uſe of his help and ſervice, and be not 
ſhy of being obliged to him. 6. Thar 
we dont eaſily eatertain any Jealou- 
fies or Suſpicions of him. 7. 'That we 
| defend his Reputation when we hear 
| it wrongfully charged. 8. That we 
| wink at thoſe ſmall faults which he re- 
| ally has. 9. That we take the Freedom 
to adut/e, and if need be, to reprove 
him, and that we be well contented 
| to take the ſame uſage from him a- 
| gain, 10. That we freely pay him that 
| Reſpet and juſt Acknowledgment 
that's due to his Merits, and that we 
ſhew our ſelves pleaſed when the ſame 
is done by others. xt. That we do not 
envy him when advanced above us, nor 
deſpiſe him when fallen beneath us. 
12, That we relieve him plentifully 
and liberally when reduced to any 
ſtreighrs or exigencyes. And laſtly, that 
we alwaies prefer the good of his Soul 
before any other intereſt of his, and 
make it onr ſtricteſt concern to pro- 
2 mote 
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mote his Happy condition in the other 
world. This indeed 1s the moſt excel- 
lent and neceſſary Office of Friend- 
ſhip, and all without this is but of lit- 
tle fignification. 


12. And thus much for the Condu- | 


cing of Friendſhip. I proceed now to 
the Meaſures that are to be obſerv'd 
in the Dz:ſſolut:on of it. And here two 
things come to be confiderd , the 
Cauſe, and the Manner of diflolving it. 
And firſt, *tis ſuppoſed that there may 
be a Cauſe for the Dzſſolution even of 
Friend/hip, The wiſe man tells us, that 
for ſome things every Friend will de- 
part, and Marriage, which is the ſtrict- 
eſt Frindſhip, has its Dzvorce. For tis 
with the union of two Friends, as with 
the union of Soul and Body. There 
are ſome degrees of diſtemperature 
that, although they weaken and di- 
fturb the union, yet however they are 
conſiſtent with it, but then there are 
others again, that quite deftroy the 
Vital Congruity, and then follows Sepa- 
ration. 13 Now 
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13 Now as to the Cauſe, that may 
juſtify a Difſolution of Friendſh, it 
| can be no other than ſomething, that 
| is directly contrary to the very Deſign 
| and Eſſence of Friendſhip, ſuch as a 
notorious Apoſtacy to vice and wick- 
| edneſs, notorious Perfidiouſneſs, deli- 
| berate Malice or the like. To which 
(were I to ſpeak my own ſenſe ) I would 
| add, a delperate and refolv'd conti- 
nuance in all this, For I think as long 
as there is any hopes of amendment, 


| the man is rather to be Adviſed than De- 


{erted. 

14 But if hopeleſs and irreclaim- 
able, we may and muſt deſert him. But 
| let it be with all the tenderneſs imagi- 
nable, with as much unwillingneſs and 
relutancy as the Soul leaves her over- 
diſtemper dBody, And now our great- 
eſt care muſt be that our former Dear- 
neſs turn not to inveterate Hatred. 
There is great danger of this, but it 
ought not to be fo. | For tho the Friend 
be gone, yet ſtill the Man remains, and 
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tho he has fortetted my Friendſbip, yet. 


ftill I owe him commen Charity. And 


'twere well if we would riſe a little | 


higher, andeven yet pay him ſome lit- 
tle reſpec, and maintain a ſmall un- 
der-current of Aﬀection for him, upon 
rhe ſtock of our former dearneis and 
Intimacy. For ſo the deceaſed Ghoit 
loaves to hover for a while about her 
eld Compantan, thoagh by reaſon of 
Its utter deſcongretty, vw be no longer fit 
for the mutuall jntercourtes of Life and 
Action, 
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MorTives To Ins STupy 
AND PRACTICE OP 
REGULAR LOVE 
By way of Conſideration. 
Onſider O my Soul, that the ve- 


I. 


ing is Regular Love. The very fame 
Apoſtle that ſaies God 5 Love, faies alſo 
in another place that God zs Light, and 
that in him there 25 no darkneſs at all, 
Toh. r. 5. God therefore is both Love 
and Light ; Light invigorated and 
actuated by Love, and Love directed 


and regulated by Light. He is indeed 
a Lucid and Bright act of Love, not 
Arbitrary Love, but Love regulated 
by the exaRteſt Rules and Meaſures of 
| Eſſential 
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Eſſential Periettion. For how Regu- 
lar a Love mult that needs be, where 
the ſame Being is both Love and Light 

2. Conſider again iny Soul, that the 
Material World the Oftpring and E- 
manation of this Lucid Love, is altoge- 
ther conformable to the Principle of 
1ts production, a perfect Sample and 
Pattern of Order and Regularity , of 
Beauty and Proportion, the very Re- 
fiexzon of the firſt Pulchritude, and a 
moſt exact Copy of the Divine Geome- 
zry. And if thou could'it but ſee a 
draught of the [ntellefFual world, how 
far more Beautiful and delightſom yet 
would that Orderly Proſpect be. And 
wilt thou my Soul, be the only Irregu- 
lar and Diforderly thing among the 
Productions of God ? Wilt thou diſturb 
rhe Harmony of the Creation, and be 
the only jarring String in ſo Compoſed 
and well-runed an Inſtrument > As 
thou wilt certainly be if thou doſt nor 
Love Regularly. For 


3 Dor My Soul, that 'tis oo 
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| lar Love that makes up the Harmony 
| of the Intelleftual world, as Regular 


| Motton does that of the Natural, That 


| Regularity of the underſtanding is of no 
| other Moment or Excellency, than as it 
| ſerves to the Regulating of Love. T hat 
herein lies the Formal Difference be- 
| tween good and bad Men in thi world, 
and between the good and bad Sprrits 
in the other. Brightneſs of underſtand- 
| zng 15 Common to both, and for ought 
| we Know, in an equal Meaſure, but one 
of theſe loves Regularly and the other 
does not, and therefore one we call an 
Angel, and tother a Devz/, For 'tis 
Regular Love upon which the wel- 
fare and Civil Happineſs of Society de- 
pends. This is in all reſpedts the ſame 
to the Moral world, as Mot:on is to the 
Natural, Andas this is maintain'd in 
its Courſe by Regularity of Motion, {o 
muſt the other be upheld by Regulart- 

ty of Love. And therefore further. 
4. Confider O my Soul, that the God 
of Qrder, he that is both Lzght agd wy 
2 


 . 

has preſcribed two ſort of Laws with 
reſpe&t to the two worlds, Laws of 
Motion, and Laws of Love. Indeed the 
Latter have not their Effect as Nece/- 
farily and determinately as the former; 
for the Laws of Motion God executes 
by himſelf, but the Laws of Love he 
has committed to the execution of his 
Creatures, having endowd them with 
choice and Liberty. Bur: ler not this 
my Soul be uſed as an Argument to 
make thee Jeſs Studious of Loving Re- 
gularly, becauſe thou art not irrefiſti- 
bly determin'd and neceflitated to 
Love according to Order, but arr left 
fo thy own Choice and Liberty. Net- 
ther do thou fancy God lefs concern'd 
for the Laws of Love, than for the 
Laws of Motion, becaule he has not 1n- 
forced thoſe, with the ſame Neceſſity 
as he has theſe, For 

5. Conſider yer further My Sonl, that 
God has taken as much care for the 
Regulation of Love as is confiftent 


with the Nature of Free Apents. For 
I P: _ has 
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| has he nat preſcribed Laws of Regular 
Love? And has he not furnith'd thee 
with afſtock of Natural Light and un- 
 derſtanding, of Reaſon and Diſcourſe 
to difcern the Antecedent Equity and 
| Reafonablenets of theſe Laws? And 
left thou thould'ft be negligent in the 
uſe of this Dr/curfive Light, has he not. 
[as a farther ſecurity of thy Regular 
Love againſt the danger either of /2n0- 
rance or Mmcenfederation, tyrniind thee. 
with certain Moral 4ntiapations and 
Retional Inſlinits, which prevent all 
thy Reaſontngs and Diſcourhngs abont 
what thon oughteft to Love, and point 
out the great Lines of thy Duty , be-. 
fore thou art able, and when thou doft 
not attend enough to fee into the Na- 
tural grounds of it. And left alt this 
ſhould prove itnſouficient or incfiedtual, 
h2s he not bound thy Daty upon thee 
by the moſt weighty Sendzors , and 
moſt prevailing [ngegements of Re- 
verds and Pwnajbments , of Eternal 


Happineſs , ang Eternal Miſery? And 
to 
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to make all this efficacious, does he 
not aſliſt rhee by the Graces of his Spi- 
ritin the Regulation of thy Love ? And 
what can God do more with the fſate- 
ty of his own Wiſdom, and of thy L[t- 
berty ? And leſt thou ſhould it fancy 
that tis either z7 vain, or unneceſſary 
to apply thy ſelf to the Study of Regu- 
lar Love, 

6. Conſider yet further My Soul, that 
the great Myſtery of godline/s is nothing 
elſe but a Myſterious Expedient for the 
promotion of Regular Love. As it pro- 
ceeded from Love, ſo does it wholly 
tend to the Regulation of ir. "Twas 
to attone for the Irregularities of Love, 
that the Son of God became a Sacri- 
fice to his Father. 'To attone for it 
fo far, that all the Lapſes and Miſap- 
plications of our Love ſhould be for- 
given, provided we return to the Re- 
gularity of Love for the fature. Had 
he not done /o much, to return to Re- 
gular Love had been zn vain, and bad 
he done more, it had been Neealeſ-. 

But 


be a ſtronger ingagement, O my Soul, 
| to perſwade thee to the Study of Re- 


God is not leſs concern'd for the Har- 
| mony of the Moral, than of the Natu- 
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But herein is the Myſtery of Godlmneſs, 
| that by the wiſe diſpenſation of God 
the matter is ſo order'd, that Happi- 


neſs isattainable by the Order of Love, 
and not without it. And can there 


oular Love, or to convince thee that 


ral world, for the Order of Love, than TX 
for the Order of Motion ? Be wiſe then. F0 
| O my Soul, and conſult the Ends of ft. 
God, the Harmony of the World, and 7 
thy own Eternal Happineſs. And that wad 


theſe thy Conſiderations may be the 
more effeCtual, apply thy ſelf with all 
poſfible elevation of ſpirit to the God 
| of Light and Love. ; 
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THE PRAYER. 


God of Order and Beauty, who 
ſweetly diſpoſeſt all things, and 
haſt eſtabliſh'd a Regular courſe in the 
viſible World, who haſt appornted the 
Moon for certain Seaſons, and by whoſe 
decree the Sun knoweth his going down, 
let the Moral world be as Regular 
and Harmonious as the Natural, and 
both conſpire to the declaration of 
thy Glory. And to this End grant that 
the Motion of our Minds may be as 
orderly as the Motion of Bodyes, and 
that we may move as regularly by 
Chozce and free Elefton, as they do by 
Natural inſtint and Neceſſity. 

O God of L:zzht and Love, warm and 
invigorate my Light, and direct and 
regulate my Love. In thy Light let 
me ſee Light, and in thy Love let me 
ever Love. Lord I am more apt to 
errin my Love than in my underftand- 


ing, and one Errour in Love is of worſe 
Conle- 
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Conſequence thana thouſand in Judg- 
ment , O &do thou therefore watch 
over the Motions of my Love with a 
peculiar governance, and grant that 
I my felt may keep this Part with all 


diligence, ſeeing hence are the 2/ſues of 


Life and Death. 

| O Spirit of Love, who art the very 
Eflence, Fountain and Perfection of 
Love, be thou alſo its 0b;ef, Rule, and 
Guide. Grant I may Love t#hee, and 
what thou love'ſt, and as thou love'ſt. 
O Clarify and refine, inlighten and a- 
Cuate my Love, that it may mount 
upward to the Center and Element 
of Love, with a Steddy, Chaſt, and un- 
ſullied Flame ; make it unſelviſh, uni- 
verſal, liberal, generous and Divine, 
that loving as I ought I may contri- 
tribute to the Order of thy Creation 
here, and be pertectly Happy 1n loving 
thee, and in being lov d by thee Eter- 
nally hereafter. Amen. 


L E I- 
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Letters Philoſophical and Moral, 
z0 D' Henry More, with the Do. 
Gor's Anſwers. 


Advertiſment to the Reader, 


"He Publication of this Correſpon. 
dence was almoſt extorted from 

me by the importuniry of ſome friends, 
who would not endure to think that 
any Remains of ſo great and extraor- 
dinary a Perſon ſhould be loſt. And 
truely when I confider'd, how curious 
and buſy ſome men are in recovering 
a few broken Fragments of ſome oldf 
dull Author that had ſcarce any thing c; 
to recommend him but only, that heſa 
lived a great while ago, began to think Pe 
there was ſome force in the Argument, Þ{e 
and that I ſhould be unkind to theſſir 
world as well as to the Memory of my || be 
deceaſed Friend, ſhould I detain in ob-[{y 


ſcurity ſuch rich Treaſures of excel-|N 
_ leat 
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ſent Theory as are contain'd in thatc 
Letters. 

To the publiſhing of which I was 
yer the leſs unwilling to conſent, be- 
caule of that near Relation which 
ſome of them have to the Matter of 
ſome part of this Book, which may re- 
ceive ſome further Lagny from what 
iSherein contain'd. 

But there is more in the buſineſs yet. 
Ihad formerly in a Diſcourſe, at firſt 
printed by it ſelf and dedicated to the 
Doctor, but now inſerted in my Colle- 
tion of Miſcellanies lately publilh'd, 
laid down an Hypotheſis concerning 
the Root of Liberty, which whether 
for its novelty and ſingularity, or be- 
cauſe not well underſtood, underwent 
a great deal of Cenſure at its firſt ap- 
pearing ; And theExcellent Dr. him- 
ſelf was pleaſed to animadvert upon 
ts And Ithink has urged all that can 
be ſaid againft it. But think Ihave 
ufficiently vindicated the truth of the 


Notion, and was therefore willing it 
K ſhould 
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EpiStola prima ad Clarifſmum Vi- 
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ſhould now appear to the world in its 

full ftrength and evidence,which could f 
not have been more abundantly con- 
firm'd to me, than-1n its being able to 
ſtand the ſhock of ſo ſevere a Specula- 


tiſt. 


rum Henricum More. 
 Vireximie, 
Uaum eruditionem tuam & Hu- 


" manitatem ex ſ{criptorum tuo- 
rum genio pari paſſu ambulare ani-Y; 


madvertam, & inſuper in ipſo Libri 9 
tc 


tui Veſtibulo te Coram profitentem 


audiam, #e non #16: ſolt laborare, ſed, 
etiam pro omnibus us qui exquirunt. ſa- +, 


prtentiam, eouſque mihi nativus exole- |;. 


vit pudor, utadte( ignotum licet ) O- x 
raculi vice de quibuſdam Arduis ſcifci- ., 
tatum mitterem. or 

Dao igitur ſunt ( ut apud virum ho- J,, 


 rarum quam parcifimum Compendio |j;x 


agam) quz animum meum {uſpen- [ty 
” ſum 
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ſum tenent. In Enchiridzo tuo Meta- 
pby/cco demonſtrare ſatagis immobile 
quoddam extenſum a Mobili materia 
diſtinctum exiftere ; Quod demonftra- 
tionum tuarum nervis adduCtus non 
fſolum Concedere paratus ſum, ſed eti- 
am firmiſime Credo. Iiud tantum 
[me male habet , quod dimenſionem 
:iftam incorpoream ( quam /patziz no- 
mine deſfignare folemus ) in infinitum 
porrigas, & undequaque immenſam fta- 
tuas. Hoc equidem ut admittam non- 
dum 2 facultatibus meis impetrare po- 
tni, Quum enim fſpatinum illud fit 
Quantitas permanens, Cujus Omnes par- 
tes, quotquot ſunt vel efle poſſunt, /- 
mul exiſtunt, contradidaoria mihi vide- 
tur affirmare quiſquis illud 2nfmte ex- 


tenſum dixerit. Infinitum enim efle 


& tamen ſecundum omnes partes actu 
exiſtere repugnant. Nam ſecundum 
omnes partes actu exiſtere eſt certis l1- 
mitibus claudi. Eodem modo ac qui- 
libet numerus/ quantuſcunque aſhgne- 


tur) continetur ſab certa ſpecie nu-. 


K 2 mer!, 
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meri , proindeque finitus concludi de- 
bet. Fateor aliter ſe rem habere in 
quantitate ſucceſſroa , cujus partes ex- 
:(tunt aliz poſt alias, quz quoniam 
poſt quantamcunque appolitionem in- 
crementi ulterius capax eſt, 1uo modo 
cenfer1 poſlit infinita. Cuyus vero par- 
tes omnes coexiftunt ( cujuſmod!1 efi 
ſpatium ) finitum fit necefle videtur, 
quum partes ejus ( prout etiam innuit 
Terminus ille incluſivus ( Omnes ) ſub 
certam numeri ſpeciem cadant. 

Altera quam ejuidem Ernchzridzz tui 
lectio mihi ſuggerit Difficultas eſt de 
Penetrabilitate Sprritus, PDicis fpiri- 
tus non obftante illorum extenſfione 
poſle ſe mutuo penetrare, hoc eſt, idem 
ubi occupare. Quod tamen explicas 
per /u2 Contrattionem, & illuftras exem- 
plo Cerz in minus fpatium convolutzſ 
Quod innuere videtur, te per ſpirituum 
Penetrationem nihyl aliud intelligere, 
quam quod duo ſpiritus per fitus mu- 
teationem 1n preſhiorem formam redu- 
ti, eundem itlum locum occupareſ 

poſiiat 
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_ poſſint quem ſity non mutato unnus il- 


| lorum forſan impleret. Itane * Sed hec 
| non eſt Penetratio illa in ſcholis adeo 


decantata, ſ{cilicet Coexiftentza Dimen- 


fronum in eodem ub , fed ſfolum juxta 


| poſitzo 1n eodem loco communi , que 
' non minus corporibus quam ſpiritibus 
| cCOmPperir. 
| Hazc forſana me non adeo dilucide 
| prolata ſunt, verum tujtam mex quam 
| propriz mentis facilis efle potes Inter- 
pres. Rogo igitur ut in tenebris hiſce 
({ modo per alia majoris momenti non 
et) facem mihi accendere non gra- 
veris. Non Oppugnatores ſed Queſitor!s 
| perſonam gero, nec ut te infſcitiz ar- 
ouam hxc ſ{cribo, ſed ut propriz igno- 
rantiz Medelam quezram. Opera tua 
omnia tribus voluminibus latine edita 
 ftadioſe perlegi, & ob ſummam illo- 
rum eruditionem ut in Bibliotheca no- 
ftra ſtatione donarentur, curavi. Uti- 
nam Metaphyficam quam exorſus es per- 
texeres. Scire vehementer aveo quod- 
Aam tibi de iſta re fit confilii. Dolenda 
K-77 _ profecto 
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profeCto res eſler, fi tam admirandum 
opus mancum ſemper maneret & im- 
pertetum. Maneat vero neceſle eft, 
nifi te Authore ad exitum perducatur, 
Quis enim alter erit Apelles, qui dimi- 
diato operi manum ultimam admo- 
vere ſuſtineat-2 Noli igitur Curioſos 
{peculatores ſpe tanta in ezternum fru- 
ſtrari. Quod ſupereſt Deum ex animo 
precor ut te lucidiſihmum in orbe |i- 
terato fidus diu ab occaſu preſervet, 
& polt decurſum ſtadium beatorum 
choro immilſceat, 8: ex ipſo ſapientiz} 
fonte immenſam tuam cognoſcendi 
fitim tandem expleat. Sic exoptat 


Dovotiſſumus Tui & tuorum tl 
JSertptorum Cultor 


Johannes Norris, Ft: 


Dabam Oxon. ex It 
Coll. Om. An. | , 
\ Jan. 3, 1684. | , 


Doctor 
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Sir, D* More's Anſwer. 


Have received your very civil and 
elegant Latin Letter, but anſwer 


you according to my conſtant ule to. 


our own Countrey men , in Englith. 
[You have therein ſuch fignifications 
of your kindneſs and eſteem for me 
and my writings, that you have there- 
by obliged me to a profeſſed readineſs 
to Jerve you in any thing that lies in 


my power. And therefore without any 


further Ceremony I ſhall endeavour , 
ſas touching thoſe two difficulties you 
propound, to give you the beſt ſatisfa- 
tion Tcan. The firſt difficulty, it 1 
underſtand you aright, is this: How 
that Immobile Exten/um diſtin from 
matter which in my Enchiridium Meta- 
phycum 1 demonſtrate to exiſt, can 
truely be ſaid to be infinite, when as 
it has al/ its parts that are-or can be 
coexrſtent at once. Becauſe to exiſt ac- 
cording to all its partsat once is to be 
nciuded within certain limits, as any 
aumber how big ſoever is conteined 

under 
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under ſome certain ſpecies of Number, 
and therewithal conceived finite as the 
term | 4!] alſoimplyes. And there 
fore ſucceſſwoe Quantity ſeems more Ca- 
pable of being infinite then permanent 
Qzantity, becauſe there may be till 
more parts coming on; whenas in Per- 
manent Quantity all the parts are at 
once, and that term | A} includes 
an actual bounding of the whole. This 
I conceive 1s the full ſcope of the firſt 
diftculty propounded. 
To which I breifly anſwer firſt, 'T hat 
that Immoebile Extenſum diſtin from 
matter , being really a ſubſtance In- 
corporeal, I do not conceive that the 
Term | Parts Þ in a Phyſical ſenſe 
does properly belong thereto , ever) 
Encorporeal fabſtance or ſpirit, accord- 
19g to my notion of things, being En i 
anum per ſe © non per alzud, and there- 
tore ntterly indifcerpible into parts, it 
implying a contradiction, that this of 
the ſubſtance or Efſence ſhou'd be dr 
vided from that, the entire {ſubſtance 
being 
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being Ens unum per ſe & non per altud. 
| But underſtanding by parts onely No- 
tional or Logical parts, which will con- 

1ſt with this Indiſcerpibility, wee il ad- 
mit the phraſe in this ſenſe for more 
ealy and diſtin diſcourſe fake, and 


allo of Totumand Omne and whatever - 


| isa kin to them. And the ſame cau- 
tion I premize touching the word 


[ Quantity }] that we take it not in that. 


craſs Phyſical ſenſe, fuch as belongs to 


| matter and bodyes, but meerly in that 


notional and Logical ſfenfe, which is 
ſo general that it claſhes not at all 
with the /acro/anitity,as I may fo ſpeak, 
of incorporeal ſubſtances. 

And now ſecondly to come nearer 
to the point, if we mind clofely and 
diſtinaly , what ſenſe we have of thofe 
| terms Totum and Omne, we ſhall cer- 
tainly diſcern, that they may fignify 
either the Entireneſs-Indefetfuouſneſs 
or Perfection of the thing they are pro- 
nounced of, or meerly that there is no= 
thing /eft out of that ſubjeA they are 
= : _— ms 
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oken of, or elſe they imply allo a 
comprehenſibleneſs, limitableneſs, or ex- 
hauſtableneſs of the number of thoſe 
parts which are ſaid a// to be there. 
In this ſenſe is Totum plainly uſed in 
ſumma totals at the foot of areckoning. 
But for thoſe that hold Infinity of 
worlds at once, and infinite Matter , 
when they will eafily acknowledge, 
That omnes partes Materia ſunt atviſi- 
biles, anderſtanding by Materia a con- 
geries of Atoms ;Omnes Mundi genera- 
biles & corruptibiles, and Tota Mate- 
ria Mundana impenetrabilis, without 
the leaſt ſuſpicion that they thereby 
imply,that there is onely a finite Num- 
ber of worlds,or parts of Matter,or that 
all the matter of the Univerſe taken 
together is but finite ; It is plain that 
to them the former ſenſe is as eaſy and 
natural of Totumand Omne as the lat- 
ter; And indeed to ſpeak my own 
mind , I think it is the moſt natural 
and proper of all and the onely true 


Logical ſenſe of omne and totum; which 
{u ſpends 


SY 
ſuſpends it ſelf from making the ſub- 
ject, of which it is pronounced, either 
finite or infinite + but declares onely 
whatever it be that there is no part 
lett our of that Subject it pronounces 
of. So that if Totum, or Omne, Or omnes 
partes be pronounced of a Subject infi- 
| Nite, it leaves nothing of that infinite 
| Subje&t out, nor omits any parts, and 
conſequentially implies the perfect In- 
 finity thereof. So far is it from curbing 
| or terminating it, it reaching as far as 
| that abſolute Infinity it is pronounced 
of. So that it is the ſubje&t of which 
| Omne © Totum are pronounced, when 
It 1s finite that makes them have a f- 
| nite f1gnification, and not the intrin- 
| fick ſenſe of rhoſe terms themſelves. 
Whence I think we may diſcern, that 
there is no Repugnancy to aſlert that 
all the parts of that Immobile Exten- 
{um diſtin from Matter do exiſt to- 
gether at once, though it be 1nfinite, 
and that | AI} in this Enuncration 


does not curb the Immenſlity of this 
Extens= 
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Extenſum, bat rather neceſſarily 1m- 
plyes it according to the true Logical 
Notion thereof, that term being al- 
waies Commenſurate, when it is truely 
uſed to the ſubjeCtit is ſpoken of. 
And laftly, it is onely permanent 
Quantity, and Spiritual, and inadiſcerpt- 
ble, whoſe parts areall at once, that 
is Capable of ab/olute Infinity. But as 
for ſucceſſive Quantity, it is not capable 
of being infinite, neither a parte ante 
nor a parte poſt. But your phancy 
ſeems unawares to have transferred the 
property of /zcceſſzve quantity to the 
permanet, and ſo becauſe, ſo ſoon as we 
can ſay of lucceſlive quantity there 1s 
all of it, it implyes certainly there 1s 
an end of zt, and fo it is finite; ſo you 
{ſeem unawares to have imagined, be- 
cauſe jt is true of the parts of perma- 
nent Quantity that there is all of them 
2t once, therefore they are now exhauſt- 
2a, as thie parts of ſucceflive Quantity 
were, and therefore are finite. This 
{think is the ſophiſme you put upon 
oa | fs Your 
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| your ſelf. But you are the beft judge 
| of your own meaning.  _ 

| Now as for the ſecond difficulty, it 
ſeems ſuch to you from your mifling 
| my meaning in my bringing in that 
| Inftance af Wax drawn out an Ell 
long. And after reduced into the form 
of a Globe, ſuppoſe no bigger than of 
an ordinary Nutmeg : An heedleſs or 
Idiotick Spectator of this change may 
| haply imagine the dimenfion of Lon- 
gitude quite loſt thereby, whenas there 
Is not one Atom of the quantity thereof 
loſt by this change of Site, no more 
than there is of the /ub/tance of the 
| wax. But what ſeems loſt in Longi- 
tude, it is compenſated in Latitude 
and profundity. So ſay I of the con- 


traction of a created Spirit , ſuppoſe. 


from a ſpherical form, ( for we muſt 
take ſome figure or other ) of half a 
yard diameter, to a ſphear of a quar- 
ter by the Retraction of it ſelf into 
io much lels an Ub: ( eight times leſs 
than before) for as much as nothing 


of 


CAD]. 
of its ſubſtance is annihilated thereby, 
nothing of its dimenſions is, but what 
ſeems to be loſt in Longitude, Lati- 
tude, and profundity, is gained or com- 
penſated in Eſſential /prſſitude, which 
is that fourth 4menſjon ] ſtand for, that 
It 15 11 Rerum Natura. Which tho 
it 1s more / particularly belonging to 
the contraction of one and the ſame 
{pirit into it ſelf, yet it is alſo truely 
found, when any two ſubſtances what- 
ever adequately occupy the ſame Us: ; 
As ſuppoſe a Spirit occupyd a Cube of 
Matter of ſuch a /de or Diameter, 
The ſpirit and the Cube have their 
proper dimenſions each of them in the 
ſame Ur, and therefore are an In- 
ſtance of a real eſſential ſpiſſitude in 
that Ud:. Andif there were another 
Spirit in like manner occupying the 
lame Cube, there would be ſtill a great- 
er efſential ſpiſſitude, And he that 
will not grant this eſſential ſprſſetude, 
He muſt either lift himſelf with that 


ridiculous Sect of the Null:bz/ts, or that 
wretched 
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wretched ſect of the Material:ſts , or 
| Asheiſts, that hold there is nothing but 
| matter in the Univerſe, which I con- 


ceive I have again and again demon- 


ftrated to be falſe in this Enchiridium 
| of mine. But I ſuppoſe out of what 
has been ſaid, you fee plainly now that 
| by the contraction of a Spirit, I mean 
| that of the ſame ſpirit , whereby it 
| May occupy a leſs Ub: than before, and 
not of ſeveral ſpirits ſo contracted , 
that they may take up no more ipace 
then any one of them did before con- 
traction. And theſe hints I doubt 
[not are ſufficient to one of ſuch quick 
parts as yours, to make you thorough- 
ly and diftintly underſtand the mean- 
ing of the 7th Section of the 28th chap- 
ter of my Enchiridium AMetaphyſuum. 
To ſatisfy your defire of knowing 
my intention touching the finiſhing 
the ſaid Fnchiridium , | muſt confels 
to you freely, that IT have no purpole 
of lo doing. Iam now of a great Age, 
above threeſcore and ten , and have 
other 
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other defigns alſo. And beſides, this 


firſt part which I have finiſhed is the 
moſt uſeful, the moſt aſſured, and yet 
I add the moſt difficult of all ; and hav- 


ing thoroughly made out the main 


truths of the exiſtence of Spiritual Sub- 


ftance', and what its nature and Ef: 
ſence is, intelligibly and demonſtra- 
tively, I make account the greateſt 
buſineſs is done, and I may leave the 
reſt to others, eſpecially there being 
laid in ſo much already in other Trea- 
tiſes of mine, as you may obſerve in 
reading.the Scholia upon the 21 Set. 
of the 28th chapter of the Enchiridzum, 
W here yet I have left out what is conſi- 
derable, my Cabbala Philoſophica, & Ex- 
poſition of the Few?/h Alercava, or Eze- 
chiels Viſion, the right underſtanding 
whereof contains the choiceſt ſecrets 

of the Feweſh T heoſophy or Metaphyſicks. 
— _Thisisall for the preſent, but the re- 
peating of my thanks for the great 


Kindneſs you ſeem to have for 
CC... Jan. Worthy Sir, 
I9. IG6C5 Your affeFionate friend to ſerve y51 


Hen. More: 


| BST. | 
Ze fond Letter 1 
Str, 


"TJ "He Civility aad profound ſubtile- 
S ty of your Letter are both ſo ve- 


ry extraordinary , that I know not 


which moſt toadmire. Indeed Ican- 
zot but look upoa it as an infinite Ob- 
ligation, that a Perſon 'of your Age , 
worth, and Character in the World, 
hould vouchlate an Anſwer { and that 
o Candid a one ) to ſuch a green Stu- 
dent as my felt, one that juſt begins 
to climb that Tree of Knowleag, upon 
vhole utmoſt bough youlit, and is ſo 
far from ſpreading his Name ({ like 
you ) far and near, thathe has ſcarce 
luſtre enough to enlighten the little 
Orb wherein he moves. 

This great Condelcention of yours 
belpeaks you to be a Perſon of an ex- 
cellent ſpirit, as well as underſtand- 
ng, and ingages Me (if pothble ) to 
ſlonour and efteem you more —_— 
L 
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did before, and to ſay of you as Cicero 


in his book De Leg:ibus does of Plate, 
Quem admiror , quem ommbus antepy- 
no, quem maxime diligo. 

Sir. I have conſiderd and digeſted 
your Letter, and I find my fatisfaQ- 
on increaſes with my peruſal of it. 
Which gives me incouragement to 
trouble you with another Inquiry, 
eſpecially ſince I find you willing as 
well as ab/e to inform, and that you do 
not ſend away thoſe that inquire of 
you, as the Sullen Oracle did Auguſtzr, 
asKing concerning his Succeflour with 

--"ATiHh oryewv © (Sw pw) TpETEC HAV. 

The thing then is this. I am not well 
relolvd concerning the Moral Turpi- 
tude of Senfuality. Not of ſuch ſpe- 
cies of it as are complicated and ac- 
company d with ciwil incommodotyesr, 
ſuch as Aaultery, Fornication, &c. (Con 
cerning which 'tis eaſy to account 


from thoſe miſcheifs, which, confider- 
ing the preſent ſyſtem of the Intelle- 
ctual world, they neceflarily bring up- 

on | 


© 
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fon Mankind ) but of ſenſuality as ſuch. 
I Now concerning this I inquire, 1. whe- 
ther there be any Moral Turpitude in 
it or no. And 2ly, ſuppoſing there is, 
wherein itlies. For my own part Iam 
lo divided betwixt Arguments on both 
fides, that IT know not what to re- 
ſolve. For firſt that there is ſome Mo- 
ral, or intrinfick Turpitude, 1n Senſua- 
lity as ſuch, I am tempted to ſuſpect 
from the Authority of many great Mo- 
raliſts (efpecially among the Antients } 
who, when they lay open the immora- 
lity of Adultery or Fornication, do 


not ferch. their Arguments wholely 
from thoſe ill effects, which either of 


them has upon the welfare of ſociety, 
but reſolve part of their immorality 
Into Senſuality as ſuch, abſtracted from 
thoſe other ill Conſequences. Beſides 

I obſerve, that in the Divine Writings 
I ( not to ſay any thing of our Ordinary 
Oral diſcourſes ) ſuch peculiar Epi- 
thetes and Adjundts of infamy are giv- 
J<cn to Adultery, which can belong to 
L 2 IT 
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it on no other ſcore, than as 'tis an 
att of ſenſuality. Nay, and as if that 
were the principal Ingredient , it of- 
tentimes receives a Denomination 
from the ſenſuality, but never from 
the injuſtice, infaithfulneſs,or the like, 
Thus it is call'd the fin of uncleanneſs. 
And Adulterers are ſaid to be unclean 
perſons, filthy, brutiſh, &c, In the like 
manner Davzd, in his Penitentials for 
that fin, infiſts much upon its /en/ualzty, 
and accordingly ſpeaks of waſhing, and 
cleanſing, and making clean. All which 
ſeems to imply, that the immorality 
of Adutery is not wholly to be deriv'd 

from thole miſcheivous effefts it has 
upon Socrety, but does alſo partly (it 
not chefly) conſift in the mere ſenſua- 
tity, and conſequently that Senſua- 
lity as ſuch is immoral. 

Again ly ( to proceed from mental 
abſtraction to real ſeparation ) there 
are ſome ads of ſenſuality { ſuch as 
voluntary Pollutions &c. ) which are | 
really ſeparated from ſuch ill _— 

and | 
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and yet theſe by the conſent of all 
Nations were ever condemn'd as dis- 
honorable and immoral, and yet there 
;s nothing in them beſides the /en/ua- 
lity, and conſequently there ſeems to 
be a Moral Turpitude even in Senſua- 
lity as [uch. 

Again 3ly, that there js ſome natural 
Turpitude in Senſuality as ſuch, Iam 
apt to believe, when I confider how 
unanimouſly 'tis vilify'd and decry'd 
by thoſe, who were mere ſtrangers to 
Revelation, and {o could not derive 
this Notion from the prohibition of 
ſome certain Spectes of it. Sir I need 
not tell you, what a Continual Topic 
for Invectives this has been to the Pla- 
toniftls and Storcks, Now how theſe 
men, who follow'd the mere Conduct 
of Nature, ſhould all conſpire in ſach 
I abject and diſdaintul thoughts of Sen- 
I ſuality, unleſs it were fome way or 0- 
ther diſagreeable to the unſlophiſticate 
and genun reli/i of the Soul, I cannot 


comprehend. 


L 3 Again 
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Again 4ly and laftly, that there i 
ſome Natural intrinſick Turpitude in 
Senſuality as ſuch, ſeems to receive no 


{mall confirmation from that natural 


ſhame, which attends the acting ot it, 
and that not only- in Circumſtances 
profeſſedly unlawtul, but alſo in thoſe 
which are otherwiſe reputed , where- 
by men ſeem conſcious to themſelves 
of ſome incongruity in the thing 4 
fuch. 

From this and more that might be al- 
ledgd, itſcems to me that there muſt 
be ſome Moral Turpitude in ſenſuality 
as ſuch. But now wherein this immora- 
lity ſhould ly, T am ſtill to ſeek. As allo 
Iam how to unwind my ſelf from the 


Difficulties of the other fide. For firſt, 
I find that the more Modern Maſters 
of Morality (ſuch as Grotzus, Dr Cum- | 


berland, Puffendorf with many others) 


reſolve the immorality of Adultery | 
wholly into thoſe pernicious effects it 
has upon Society, withous bringing 1n | 
the /enſuality as ſuch into any part - | 
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| the Account, which they could not do, 


did they Apprehend any moral 'Tur- 
pitade in Senſuality as ſuch. 
Again 2ly, that there is no moral 
Turpitude in Senſuality as fuch, ſeems 
to appear from hence, that if there 
were, it would be ſo inall its 1nſtan- 
ces, and Conſequently even in Mar- 
riage it lelf. But 'tis ſaid Tipi©» 5 36- 
#@©>. So that hence ariſes a confidera- 
ble Difficulty. For if there be no Mo- 
ral Turpitude in ſenſuality as ſuch, 
then all abſtracted Acts of it ( as Vo- 


ſuntary Pollutions &c. ) muſt be held 


lawful, which are yet condemn'd. And 
if there be, then Marriage mult be con- 
daemn'd, which yet is held /awfvl. 

Again 3ly, Ican lee no reaſon why 
f thar ſorrof Corporal indulgency, which 
J is emphatically call'd ſen/ua/:ty, ſhould 
J be charged with any moral Turpitude, 
{ when as other pleaſures of ſenſe ( and 
thoſe perhaps equally intenſe ) are 
J not ſo. Such as uſing choice perfumes, 
eating delicious Sweet-meats, &c. Tis 
plain 


£69 }] 
plain theſe all agree in this, that they 
are gratifications of ſense, and there. 
fore why there ſhould bea Moral Tur- 
pitude in one, and not in another,l am 
yet to learn. 

Again 4ly and laſtly, toargue from 
the imple and abſolute nature of the 
thing, I cannot imagine how it ſhould 
be a Moral incongruwty for a man to 
pleaſe himſelf. What malice 1s there 
in it either againit God , himfelf, or 
his Neighbour 2 For that there is in 
ijome particular inſtance (as in Adul- 
cery ) or in Degree ( as in intempe- 
rance ) 1s purely accidental, and there- 
fore ought not to be charged upon 
ſenſuality as ſuch. : 

Thele confiderations do prevail with 
me to think, that there is no Moral 
Turpitude in Senſuality as ſuch , that 
all the Pleaſures of ſenſe are in them- 
ſelves equally indifferent, like the Trees 
of Paradife. So that if that, which | 
we here treat of, only be evil, it mult 
be ( as the forbidden Fruit ) becaul- | 
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made ſo by a Poſitive law ( which yet I 
knownotof) asan inſtance to rry our 


obedience. But how to reconcile this 
with the former difficuities, I profeſs I 
know not. 


Labyrinth, and that at your own lei- 
{ure, ( For am not in haſt, 2nd would 
by no means be troubleſome to you ) 
you would be pleaſed to give me a Re- 
ſolution of this whole matter, and 
that you would not only [atisfy the 
Doubts, but allo pardon the boldneſs 
of 
Moſt worthy Sir, 
Your moſt real Friend and 
moſt humble Servant 


F. Norris. 


All{ouls Coll. 
Fan. 28. I 6846 


And here Sir, I defire your 
_unerring hand to lead me out of this 
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_ D* More's An/wer. 

Sr, | 

OU may very well judge me more 
than ordinarily rude and uncivil, | 
that I have not all this time anſwered 
your ſo friendly and affectionate Let- 
rer. ButThave ſuch abundance of bu- 
fineſs lying upon my hands, that 1 
could not find time till now, and fore- 
ſeeing that TI ſhall be ſuddenly more 
buſy than before, in this ſtrait of time ' 
that I am in, I have choſen, rather 
than to be ſtill filenr, to write, though 


but brzefly, and it may be brokenly to | 


the point you propound. Viz. concern- 
ing the Moral Turpitude of Senſuality. 
You have ſhewed a great deal of not 
onely wit and eloquence, but ſolidity 
of Reaſon in pleading pro and con in 
the caſe. But you had proceeded more 
Clearly; if you had firſt defined what 
you meant by ſenſuality, ( which, ac- 
cording to the ordinary acception of 


the word, ſignifies zmmorally, and 1n- 
ſfinuates 


L o7n } 
finuates an irregular and ungovern- 
able indulgence of the pleaſure of the 
grofler ſenſes ) and ſo the buſineis had 
Ceen leſs difficult. Bar conſidering 
the whole matter of your arguing on 
both ſides, I perccive you mean no 
more by ſenſuality, then the plecalure 
of what Fel. Scaliger in his Exerctati- 
ons calleth the fixt ſenſe. For io he 
counts. that Tafus venereus , which 
ſome are ſo taken with. And therefore, 
if you will, we will ſtate the Queſtion 
according to his phraſe , and it ſhall 
be, whether the pleaſure of the frxt 
ſenſe have any Moral Turpitude in 
it. Wherein 1 will adventure to pro- 
noynce, that it has not as ſuch. But 
to be captivated to that pleaſure, ſo 
as to make us leſs capable of that, which 
1s better, ango break the laws of what 
Is juſt and decorous, this is the 'Tur- 


pitude that is contracted therein, and 
argues him, that is thus captivated, to 
be bruriſh and ſenſual in the ordinary 


ſenſe of the word. And therefore it is 
no 
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ao wonder ſuch perſons are ſtiled fil- 
thy, bratiſh, and unclean in the holy 
Scriptures, becauſe the goatr/h nature 
nas got dominion over them. You have 
urged excellciutiy well for the Turpi- 
tade of Senſuality hitherto taken 1n 
the uſual ſenſe, though preſcinded 


trom the conſequent Inconveniencies | 


thereof, Butnow that Platonzſts de- 
cry without Revelation, the delight 
of corporeal pleaſures, and that there 
15 a natural (hame of having to do with 


thoſe pleaſures of the: xt ſenſe, this 
looks like a ſhrewd argument for an 
znnate turpitude in thole very pleaſures 


themſelves, thongh in lawful circum- 


ſtances; Bat yet I conceive this 1n- 


ſtint of natural ſhame, it rightly 1n- 
terpreted, does not ſo much intimate 


any Moral Turpitude in having to do 


with the pleaſures of the xt /enſe, as 
admoniſhes us , that thongh thele 
things rightly circumſtantiated have 
20 Moral Turpitude in them, yet ſuch 
5 the nobleneſs of the Soul of man, that 


-J0ch | 


Bia 


ſuch groſs enjoyments are exceeding- 
ly below her, who is deſigned for an 
Angelical life, where they neither marry, 
nor are gzven 1n marriage, and there- 
fore even nature has taught her to 
ſneak, when, ſhe being Heaven-born, 
demits her .noble ſelf to ſuch earthly 
arudgery. It this Paſhon of Venereal 
ſhame be rightly jnterpreted, I {np- 
pole this is all it ignifies, and not that 
there 15 any zntrinjich [mmoraitty Or 
Turpitude in the pleaſures of the {xt 

_ /en/e. 

But for ſenſuality taken in the ordi- 
nary ſenſe, of which Adultery is a /pe- 
men, moſt certainly there 1s a foul- 
neſs and uncleanneſs in it, diſtinct 
from what it fins againſt Po!/:4rcal So- 
aety,which by no means 1s the adequate” 
meaſure of found Morality, but there 
8a Moral Perfeftion of human nature 
antecedent to all Society. I pray read 
| what I have writ on this Argument in 
| my Scholza on the 3 Sect. of the 4 chap- 
| ter of the firſt Book of my Znchririat- 
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um Ethicum. Which will ſave me the 
labour of adding any thing more here. 
But when the matter is /mply the per- 
ception of the ſix# /enſe, there Tiui©»> 5 
2%u@>. This rightly phraſing the point | 
in queſtion takes away all the difticul- | 
ties, that would infer zo moral 'Tur- | 
pitude, where there z5 ſuch, or any mos» | 
ral Turpitude, where there is zone. To 
your third plea for no moral Turpi- | 
tude Ianſwer, thar corporeal pleaſures 
in eating and drinking &Cc. if they be | 
zrregular or exceſſive , have a moral | 
FTurpirtudcc in them. Viz. if they are ſo. 
much as © hinder and leflen the bet-_ 
ter enjoy inents of the Soul, and ob- 
ftract th< tefign of living zam T5 xegriay 
Tay & nuiv , as Arijtotle ſome where | 
ſpeaks, and makes our bodies a leſs 
commodious Temple for the ſpirit of | 
God to dwell in. And toyour fourth | 
and laſt, wherein you ſay you cannot 
imagine how it ſhould be a moral In- 
congruity fora man to pleaſe himſelf. 


What malice is there init either againſt 
God, 
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Goa, hamſelf, or his neighbour ? You ſay 
right, he may meanno ill to himſelf, 
but Ire may miſtake himſelf, and out 
of ignorance of the dignity of his own 1 
nature, 'take that to be chiefly himſelf, { 
which is leaſt of all himſelf, or the tl 
meaneſt part of him, I mean rhat part ” 
which is common to him with the _» 
Brutes, the pleaſures of which life the 
more he endeavours to ſhun, as far as 
is confiltent with the health of his bo- 
dy, and diſdains to be captivated with wo 
the gratifications of the fleſh, the more 0 
ſurely will he ariſe into the enjoy- ER. 
ment of ſuch a life, as is unexpreſlibly Wi 
above all the pleaſures this mortal fleſh "i 
can afford. But he that layes his hand "a 
to the plough and looks back is not Wy 
fit for the kingdom of God. There F: 
muſt be aſliduity, conſtancy, and a per= FN 
petual guard and watchfulneſs over a ith 
mans waies, over the Inclinations of Fulk 
of his mind and outward words and 
| actions, and devotional addrefles to 15 
God tor further zlumination & ſtrengths, ih 
To Fa av 
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” ” ad * 
No - JON wremay? 4 t4,v2 
"Ss _— mn 
_ Ra es, + x OE-InY : SY, 
- OE KL 551 A 5 
” 


[ 176 ] 
to carry on the work of real Regene- | 
ration, and the iflue will at laſt be in. | 


ettably pleaſing and glorious. And he, 
that gives himſelf upto ſuch a dz/pen- | 


{ation of lite, will not miſs of meer- | 
ing with the clearneſs of all uſeful 
ft, uths, And whenhis true ſelf is awa-. 
tened 1n him , itwill be a Aforal Con- 
gruty to pleaſe himſelf, that is, that 
Intellectual and Godlike lite and ſenle 
raiſed in him. And all the Trees of 
Paradiſe, which God has planted, the 
pleaſures of all the fix Senjes, he may. 
taſt of, fo long as he keeps in the life | 
1toreſaid, and makes that the mea- 
ſure of all his inferiour Enzoyments , | 
that he is not leſſened above, by being 
captivated by any thing below. Then | 
the pleaſure of rhe fixt Jenle is not for- It 
bid, nor is there any thing forbid in In 
the Paradiſe of God, but the irregula- I y 
rity of our own tuſt and will. Ihope Jo 
out of this you will pick out my mean- Jy 
It 
a 


ing, though this pinch of time that I 
am in, has made me bat huddle up 
things 
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things together with leis order than I 
ulually endeavour to do. Thus in ſome 
halt committing you to Gods graCi- 


L ous keeping, I take leave and reſt, 


. Dear Sr 
Your affeftionate friend to ſerve you 
Hen. More. 
EC. April. 
= 17 IG695. 


The third Letter to Dr. More. 
Sir, . | 
Uddainly after my receiving your 


, 


{no manner of conveniency of writing 
w you there, but now I have, I think, 
my ſelf obliged to uſe it forthwith, leſt 
_ ſhould ſuſpect that Iam forgetful 


{of you, or of the thanks I owe you for 
| jour laſt excellent Letter. It gave me_ 


| much ſatisfaction in ſeveral things , 
ſand E read it ( as indeed I do every. 
M rhjng 


laſt, I withdrew into the Country, 
ED I am but lately return'd. I had. 


Bo * _ w Pat 
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thing of yours) with a peculiar plea. | 


fure. But fince I have begun to move 


a Queſtion, and you have been ſo kind 


as to Communicate to me your 
thoughts concerning it, I hope you will 
not take it amiſs, if in order to the 
clearing up the whole matter I here re- 
aſlume it, and defire from you ſome 
furcher ſatisfaction oboutrt ir. 

The Summ of the Determination 
which you give to the Difficulty I pro- 
poſed , is (if Iunderftand you right) 
in ſhort this. You diſtinguiſh of Sen- 
ſuality as it ſignifies Concretely and 2m- 
morally either as to Meaſure or other 
Circumſtance, Or as 'tis Simply the Per- 
ception of the pleaſure of the ſixth Senſe. 
Which laſt ( that which I meant in my 
inquiry ) you acquit from all Moral 


Turpitude. Now I confeſs I am and 


ever was perfectly herein of your judg- 


ment, and that / among other reaſons) 
becauſe of the D:vine Inſtitution of Ma- 
trimony. Only there is one thing that | 
{till ticks with me. I find my felf till 

intangled 


out A—_—— Co 4 __ 


LT. 
intangled in one of my Difhtculties 
which, tho in your Anſwer you take 
notice of it, appears to my apprehen- 
fon rhe moſt confiderable of all. 'Tis 
this, that if there be no Moral Turpi- 
tude in the fimple perception of Ve- 
nereal pleaſure, then all 4bjiradted atts 
of it, ſuch as voluntary pollutions, la- 
ſcivious embraces &c. muſt be account- 
ed lawful, which are yet condemn'd 
by all Moral and Divine writers. TI he 
reaſon of the Conſequence 15, becauſe 
there ſeems to be nothing in ſuch ab- 


Lftracted acts, befides the emple Pecepri- 


on of the pleaſure of the ſixth Senſe. For 


as for exceſs, Caprivation of Spirit, too 
ſenſitive applications and the like, 
theſe are merely accidental, and equal- 
ly incident to the ſame acts mn all a- 
ther Circumſtances. 


This is the ſhort of the Difficulty, 


which I need not perſue in more words 
to a perſon of your exquiſite Conce- 
I ption. Sir I humbly crave your ſenſe 
q12 this point,(the only thing not clear'd 
M 2  1n 
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in your Anſwer) which if you pleaſe to | 
vouchſate me, you will no leſs zngage 
the Afedions than znform the Judgment 
of ( moſt worthy Sir ) 

Your moſt real and highly Obliged 


Friend and Servant 


F. Norris. 


— I. —— —— tw. ha. —_ 
awd nm —"F" ">" Akt ah Lins 


 D* More's Anſwer. 


Sr, 
T is now above a Month fince I re- 
ceived yours. But Indiſpoſition of. 
Body, and ſeveral unexpeted Occur- 
rences have hindred me from writing 
till now. If my memory fail me not, 
I intimated to you in my laſt, that I 
would read over again that Sermon, 
which you was pleaſed to dedicate to 
me, and ſignify to you more of my 
mind touching it. Wherefore to be as 
good as my word, I will take notice ot 
a Paſſage or two, before I anſwer this 

preſent Letter. þ 


| making it depend upon the degrees of 


[ x8rt] 


You fall, pag. 10. upon a very /ub- 
tile Subjeft, ON What it IS, in which 
our pretenſe to free Agency may be 
ſately grounded , whether in the wil 
or underſtanding. And in order to de- 
cide the point in hand, you do with 
good judgment declare againft talk- 
ing of the will and underftanding, as 
faculties really diſtznit either from one 


another, or the Soul her ſelf. But tho 


you begin thus hopefully, yet methinks 
you run your ſelf into an unneceſſary 


nooze of Fatality, by granting the 


Soul neceffarily wills as ſhe under- 
tands; you know that of the Poet. 
---Video meliora proboque, Deteriora ſe- 


quor, --- And for my part, I ſuſpe&there 


are very few men, if they will ſpeak 


out , but they have experienced that 


truth. Elſe they would be in the ſtate of 


ſincerity, which over few are. 
But now that you would ſalve the 
Phenomenon of free Agency, pag. 11. by 


Advertency or Attention which the Soul 
FF M 3 | uſes, 
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uſes, and which touſe either more or 
leſs, is fully and immediatly in her own 
power, this is an Invention ingenioully 
excOgitated , to eſcape the difficulty 
you have caſt your ſelf into, by admit- 
ting the Soul neceſſarily wills as ſhe 
underſtands , and neceſlarily under- 
ſtands as the Object appears to her. For 
thus indeed we were frozen up in a rigid 
Fatality and Neceſſity. Bat this does 


not caſt the ground of free Agency 


upon the Soul as [ntell:zent, more than 
as Vulent, if ſto much. For unleſs ſhe 
will exert her Advertency or Attenti- 
on, how can ſhe toany degree advert 
or attend to the Object ? So that the 
ground of free Agency will be till re- 
folved into the Soul, not as /ntelligent, 
but as Yolent, and will;ng to underſtand 
the nature of every Object ſhe is con- | 
cerned to ſpeculate. _ 

Moreover, though the Soul be wil- 
ling to exert her Advertency or At- | 
tention to the Object, this alone ſeems 
but a defective Principle as to the re- 
”  deeming | 
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{| deeming us into the ability and free- 
dome of clofing with what is beſt, as 
diſcerning it to be ſo. For as the eye, 
let it arwicey never ſo much, if it be 
vitiated in it felf, cannot rightly di- 
{cern the condition of the viſible Ob- 
ject it fixes its fight upon ; ſo the mind 
of man, let him ſet himſelf never ſo 
diligently to contemplate any Moral 


or [ntell;gible Objet, it ſhe be made 


dim by Moral corruptions and impu- 
rities, will not be able or free to cloſe 
with what is beſt in the Circumſtances 
that Iye before her , being held cap- 
tive by the vices the Party has not yet 
purifyed himſelf from. Wherefore the 
true ground of our being able and free 
to chuſe what is beſt, conſiſts rather 
in the purity of the Soul from vice, 
than in Advertency and Attention to the 
Objet, while the mind is vitiated 


and obſcured for want of due purifica- 


J ion. Which the beſt Philoſophers and 


Chriſtians have alwaies declared to be 


requiſite to true [umination, 


And 
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And that notable [nr/ſtance of Mar. 
zyrdome, which you bring in to illu-}| 
ſtrate the caſe, methinks, may be made 
rather to illutrate and confirm what [ 
drive at, Viz. that there is ſomething of 
greater weight than Advertence or A:- 
tention, that will enable a man to wit- i 
neſs to the truth with his blood. For not- 
withſtanding the mere being noz:onally 
convinced,that fin,or ſuch a fin as the de. 
nying of Chrift, is the greateſt evil. in 
the world, thongh he never fo clolely at: 
tend to this truth- in the Noz2on there- 
of, if the old man or carnal mind be 
{till alive in him, that crafty Serpent 
will not fail to ſuggeſt ſuch evaſions 


or Tergiverfations, as will excuſe him 


from ſuffering , and that, it may be, 
though he do firmly believe the Tor- 
ments of Hell , and Joyes of Heaven 
after this life. Fot the Mercy of God, 
and future Repentance, and Violence of 
the. Temptation, or pretenſe of makin? 
amends ſome other way, and I know 
not how many other Ch {l:m Inftnona- 

C1ONS, | 


Bil 


tions, may befool the Unregenerate 


man from ever adventuring to ſuffer 
 Martyrdome. 


Bur he that is to a due degree Re- 


_ generate, and made, asS. Peter ſpeaks, 
| Partaker of the Divine nature ; The Spi- 


ritof life in the New Birth being awak- 
ened in him, and the Love of God in 
him perfeted ; this New Nature in 


him into which he is born from above, 


having rather qurcker ſenſations than 
the Animal Nature it lelf, this is the 


thing indeed that will ſecure the crown. 


of Martyrdom to him, nor will he be 
liable to be impoſed upon by the Car- 
nal mind, to liſten to ſuch Evafions and 
Tergiverſations as I mentioned before, 
out had rather dye a thouſand natu- 


ral Deaths, than woundand parn that 


life and ſpirit into which he is rege- 
nerate. Wherefore no fear of pain 
from man can ſhake him ; the Love of 
the Lord , Jefus and of his life, into 


which he 15 regenerate, being ſtronger 


than Death, and all pains of the na- 
tural 
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tural life more tolerable by far to him, 
than to wowndand pain and grieve that 
life and ſpirit in him, which 1s /uperna- 
tural and Divine. 

And this is that which the beloved 
Apoſtle S. Fohn witneſſes, x Joh. 4. 18. 
That there ix no fear in Love, but perfect 
love caſleth out fear. Becauſe fear hath 
torment. He that feareth is not perfect- 
ed in love, And towards the begin- 
ning of that Chapter he ſaies, -Greater 
zs he that us in us, than he that uw inthe 
world, Speaking of the Spirit of Chriſt, 
and the ſpirit of the World. Theſe 
things I hint toyou to let you under- 
ſtand, that ſometimes more than the 
nottonal attending to the . hainouſnels 
of fin is required to furniſh out a Mar- 
tyr. And that our being redeemed. 
into an ability or freedom of chuhng 
what 15 beſt, is not from mere attention 
to the Object, but from Purification, | 
Illumination and real Regeneration 1nto | 
the Divine Image. But I cannot infiil 
largely on any thing. Yerbum ſapientt 
[ateft. _Ivill 
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Twill onely take notice of one place 
more 1n your ingenious Diſcourſe, and 
that is, pag. 15. where I ſtumbled a 
little at your ſeeming ſeverity towards 
the ſevere Maſters, as you call them, of 
Sprritual Mortification. 1 confeſs ſome 
pallages in them lye fair for your laſh. 
But the high and Hyperbolical expreſ\- 
ltons of holy and devout men are not 
to be tryed by the rigid Rules of Lo- 
g:ck and Philo/ophy, but to be inter- 
preted candidly, according to the 
{cope they aym at. Which is a perfect 
extnanition of our ſelves, that we may 
be filled with the /enſe of God, who 
worketh all in all, and feelingly ac- 
Knowledge what ever good 1s in us to 
be from him, and ſo be no more elated 
forit, than if we had none of it, nor 
were conſcious to our ſelves we had 
any ſuch thing. And to be thus /e/f- 
{ dead and /elf-annihilated is the onely 
| lure late paſſage into eternal life, peace 
{ and g/ory. And is the moſt fate and 
{lovely condition of the Soul that po{- 
\ ſibly 
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ſibly can be attained to, All know- 
ledg to this is but vain fluttering, a 
Feather ina mans Cap tolled with the 
wind. Here is frm Achorape, Reft, and 
ſuch a Peace as paſſes all underſtanaing, 
This is the proper Character of Chritt 
and his followers. Learn of me for I 
am humble and meek, and you ſhall find ' 
reſt for your ſouls. And bleſſed are the 
\ poor zn ſpirit, for theirs is the kingdom of 
Heaven. This Myſtical Death or ſ[pirt- 
tual Annihilation, whereby all ſelf-wiſh- ' 
zng 1s deſtroy'd, is the peculiar tran- 
icendency of the Chri/tzan ſtate above 
that of the nobleſt Heathen Phzloſ0- 
phers that ever were. And who ever 
feels it will find it ſo. For theſe are 
Divine {enſations, and lye deeper than 
zmaginative Reaſon and Notton, Not 
is there any miſtake in this ſtate devoid 
of all /el-attribution. For tho the 
ſoul attribute not to her felf what good 
Ihe has in poſſeſſion, yet ſhe denyes not 
but that ſhe has'it. Like that profeſ- Þ 
f10n of S. Paul Gal. 2. 20, Tam PR | 
will 
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mith Chriſt, nevertheleſs TI live, yet not [ 


. but Cbraſt liveth in me, namely by his 


Spirit. And being this Chriftian ſtate 
is the moſt perfect ſtate the ſoul of 
man is capable of, we are obliged by 
way of duty to endeavour after it as 
much as we can, according to that of 
the Stoick R To Cermieny Puuvo prey you@» 
50 4 ÞDgxParG>. But Ihave dwelt 'up- 
on this point alſo longer than I in- 
tended. AndI know you will pardon 
my freedom in thus deſcauting upon 
theſe two paſſages of your learned and 
Elegant Diſcourſe. I will paſs now to 
your Letter, and endeavour to finiſh 
the point betwixt us there, and make 
up what you think detective in my 0- 
ther Letter. 

We are both agreed in this, that the 
hmple perception of the pleaſure of the 
fixt {enſe hath no moral Turpitude in 
it, But you ſay bereupon that there 


I is one difficulty ſtill you are entangled 


In, which, thoygh I took no notice of 


fin my Letter, yet ſeems to you the 


oreate ſt 


#.. 
oreateit and moſt confiderable of all, 
namely, It there be no Moral Turpi- 


rude in the ſimple perception of Ve- 


nereal Pleaſure,then all abſtracted Acts 
of ir, ſuch as voluntary Pollutions, la- | 
{civious Embraces,&c.muſt be account- | 
ed lawtul, which are yet condemned | 
by all Moral and Divine Writers. And | 
the Reaſon of the conſequence, you | 
lay is, becauſe there is nothing in ſuch | 


abſtracted Acts beſides the ſimple per- 


ception of the pleaſure of the ſixt ſenſe. 


For as for Exceſs, Captivation of Spi- 


rit, too ſenſitive Applications and the. 


like, theſe are merely Accidental, and 
equally incident to the ſame acts in 
all other circumſtances. I ſuppole you 
mean 1n the ſtate of Matrimony, where 
tie perception of this pleaſure is law- 
ful and allowed. 


There was in my former Letter} 
what might anſwer this difficulty, tho | 


you took no notice of it, Bur here I 


will anſwer more fully and gradually. | 


Firſt therefore, though we ſhould 


admit 
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admit, that the perception of the plea- 
ſure of the fixt /en/e in ſuch Circum- 
ſtances, as you deſcribe,had nothing in 
it immoral, yer certainly ic were a 
thing Dr/angelical, if I may fo ſpeak, 
and undivine ; whenas we being born 
to that high condition of Angels, we 
ought to breath after thar ſtate, and as 
Ariſtotle ſomewhere advileth ( againſt 
that vulgar Proverb  arFpwmia Ppoveiy 
avVYpwngs oro ) WE OUght £2) oy Crd ix a 
amd)ayancay, to affect the life of the im- 
mortal Angels, who neither marry nor 


J are given in marriage, and therefore 


| 
4 


to have nothing to do with that plea- 
ſure farther then neceſhty requires , 
not for the mere pleaſures ſake, which 
Nature has ftigmatized with the ſenſe 
of ſhame accompanying it, on purpole 
to remind us of that immortal and 


YAngelical Condition we are called to, 
TFvhere that pleaſure is perfettly filent ; 
though at the ReſurreCtion, we then 


having organzzed bodies, it were: hard 


I'o conceive, that we {ſhould be like the 


Tots 
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[ I92 ] | 

{dols of the Heathen, have eyes and | 
ſee not, ears and hear not, noſes and 1] 
{mell not, no not ſo much as the fra. ] 
rant odours of Paradiſe, nor taſt of the } 
{ood of Angels, as the Plalmiſt ſome- : 
where ex — it. Which Philoſophi- ; 
cal Hypotheſis, it it be true, there is an I: 


Obvious Reaſon why the fixt ſenſe has } 
the ſtamp of ſhame upon 1t, and the o. | 


ther five not, and is no contemptible , 
argument of the immortal ſtate of the | 
Soul out of this earthly body: ſo hand- ! 


ſomely are theſe things complicated 


gether. 

Secondly, it being apparent to any, | 
that has but the leaſt ſagacity in in-! 
terpreting Nature , that the pleaſure 
of the /zxt ſenſe is in order to that! 
weighty end of Propagatien, it is moſt 
maniteſtly a groſs abu/e of the pleaſure 
of the {xt /en/e, toaffeCt it, and excite! 
it merely for the pleaſures ſake , the| 
end of God and Nature being fruſtrat-! 
ed at the ſame time, and the due /e| 


of that ſenſation pony perverted. . 
tas 


\ 
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Ithis be not @%s Ovor, an unnatural At 
Jor the tranſgreſlion of the Law of Na- 
Iture, what is? ſo that it cannot be ſaid 
Ithat this is he pmple perception of the 
Joleaſure of the /x# /ex/e, but is the per- 
Jception thereof jn /uch Circumſtances , 
Jas make it abominable. And here are 
Ibroken the Laws of what is ft and de- 
Jeorozs, as I intimated to you in my 
Jformer Letter, and which might have 
afforded an Anſwer to this ſcruple you 
now again raiſe in this. p 

J Bur thirdly and laſtly, There is an 
JAnalogie betwixt the pleaſure of the 
J/ix+ /en/e, and the pleaſure of Zaf?. The 
Iiocmer as itis in order to the propa- 
gation of the /peczes of living Crea- 
tures, ſo the latter is in order to the 
ſuſtentation of the ſndividuals. The 
pleaſure of the taſt is to engage the A- 
Jnimal toeat ſufficiently to nouriſh him 
Jand to renew his ſtrength. Now ſup- 
Jpoſe any man had found fome Art or 
1 Trick, to enjoy the pleaſure of the 
Taſt of Meats and Drinks all the day 
; N long 


£194 ] 
{ong in a manner, and from day to day, | 
though he eat no more for ftrengrth 
and ſuſtenance than others do, were : 
not this man moſt wretchedly ſenſual 
and gluttonous> How then can the 
exciting of the Venereal pleaſure by 
voluntary Pollutions, &c. - be thought Þ 
to be any other than the fouleſt Act of | 
Luft that may be, thus to indulge to} 
this carnal pleaſure meerly for the 
pleaſures ſake, againſt the Law of God} 
and Nature. Wherefore you ſee that | 
the Reaſon of your Conſequence is 
very infirm , and that there is fome- | 
thing in thoſe Ab/tratt Acts, as you call } 
them beſides the {mple perception of 
the pleaſure of the ſix+ ſenſe. For the | 
very Abſtrattiveneſs ot this ore 
trom the natural end and uſe of it, 
is its Eſſential Filth or Moral Turpituae, | 
to be abhorred of all holy Souls, and ' 
abominated for the reaſons I have | 
mentioned, Nor is the pleaſure of the | 
{xt ſenſe lawfully enjoyed, but in the 
{tate of Matrimony. But exceſs Capt! ! 
| vation : 
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Bow: 
| vation of Spirit, &c. are lawiul in no 
{ {tate that I know of. | 
And thus you have as full Refolu 
tion of this point as I can give, and 
if it may have the ſucceſs to prove ſa- 
tisfactory to you, I jhall think my pains 
well beltow'd. Bur it upon a delibe- 
rate peruſal of what I have writ, and 
an impartial improvement thereof to 
your beſt ſatisfaction you can, there 
ſhould chance to remain any further 
{cruple, I ſhall, if you write me word 
of it, readily endeavour to eaſe you 
thereof as it becomes 


Fs 


Your faithful and affectionate 
Friend to ſerve you 


Hen. More. 
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The fourth Letter to D* More. 


Jr, | 
Here was no need of an Apology | 
either for the /atene/s of your An: | 

{wer , or your freedom in deſcanting | 
upon ſome paſſages in my Sermon. I: 
can very ealily be contented to ſtay for } 
what by its excellency will reward my 
Patience, and can eafily forgrove him 
that will make me w:/er. For I am 
concern'd for no Opinion any farther 
than I think it zrze, and ſo far Iam, | 
and therefore as I profeſs my felt hear- 
tily obliged to vou for your kind and 
excellent endeavours to reſcue me ! 
from an Errour, ſo I muſt beg your : 
leave to return ſomething in defence | 
of my Hypotheſis, Which I queſtion | 
not but you will readily grant, eſpeci- | 
ally when I aflare you that I argue on- 
ly to be better inform'd. And that *' 
your Authority is ſo Sacred with me 
that nothing leſs than the defire of i 
Truth | 
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Truth ſhould ingage me to oppoſe it. 
Preſuming therefore upon your par- 
1 don, I ſhall firſt offer ſomething in 
| confirmation of my Opinion, and then 
J conſider what you alledge to the con- 
trary. And in the firſt place 'tis a- 
oreed. betwixt us that there muſt be a 
To£© ywuiv, ſome Pranciple of free Agen- 
cy in Man, All that does or can fall 
under debate is what is the premary 
and immediate ſubject of this free Agen- 
cy. Now this being a Rat:onal perte- 
&ion muſt be primarily ſubjeed ei- 
ther in the znderſtanaing or in the well, 
or ( to ſpeak more accurately ) either 
in the Soul as [ntellzgent, or in the Soul 
as Volent. That the latter cannot be 
the Root of Liberty will be ſafficiently 
clear, if this one Propoſition be fully 
I made out, viz. thar the will necef{a- 
1 rily follows the DifQtate of the under- 
I ſtanding, or that the Soul neceflarily 


J wills as ſhe underſtands. 
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| Now for the Demonſtration of this, I 
I ſhall defire but this one Poſtulatum , 
"0 2 __ which 
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which I think all the Schools of Learn: | 
ing will allow me, viz. that the Ob- | 
je&t of the Soul as Yolent 1s Apparent | 
good, or that the Soul cannot will Zu : 
as FEvzl., Now good Apparent or evil | 
Apparent, is the ſame in other terms | 
with that, which is apprehended or juap'd | 
to be good or evil reſpeAively. (For 
co appear thus or thus does not porere 
al:quid in re, butis an Extrinſecal De- | 
nomination of the Object in reference ; | 
fo the Faculty.) If therefore good 4. } 
parent be the Ob;je& of the will, good ' 
Apprehended will be ſo too, and Con: | 
ſequently the Soul neceſſarily wzlts as | 
ihe underſtands, otherwiſe ſhe will chuſe | 
Evil as Ev, which 1s againſt the /up- | 


poſton. 


This I take to be as clear a Demon- | 
firation of the Souls neceſſarily willing | 
as ſhe underſtands apon the ſuppoſition 
thar our Poſiulatum be true, as can be ! 
afforded in the Mathematichs. But for * 
more Illuſtration, we will bring it to | 


_= "1 nat. hn &@ an. PTY 


HS @# has «© am 


an example. And for the preſent let | 


IT 
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Jit be that of S. Peter's denying of his 


58 
oy 
Y 
[z 
n 


Jan errour in his underſtand: 
Ithere was any in his w/. And fo it is 
Jin the caſe of every ſinner, according 
Jto thoſe trite ſayings, Omny peccans 
J :znorat, and Nemo malus gratis &c.And 
I therefore tis that in Scripture, Yerzue 
Jis expreſled by the names of Wi/dom 
J and underſtanding, and Vice goes under 
Jthe names of Folly and Errour. All 
Jwho commit fin think it, at the in- 
Jitant of Commiſhon, all things conh- 
I der'd, a lefer evil, otherwiſe 'tis impol- 


Maſter. Here I ſay that S. Peter judg- 


Jed that part moſt elzgible which he 
J-ho/e, that is, he judged the //z of deny- 
Jing his Maſter, at that preſent juncture, 
to be a leſs evil than the danger of not 

FJdenying him, and ſo choſe ir. Other- 
JIvile if he had then actually thought 
Jit a greater evzl, all that whereby it 
Jexceeaedthe other, he would have cho- 
ſen gratis, and conſequently would 
J have will'd evzl as evzl. 


There was therefore undoubtedly 
, before 


ible 
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ible they ſhould commitit. But zh | 
( as the Pſalmiſt expreſles it) zs their | 
foolijhneſs, and in another place, have 
they any underſtanding that work wick- | 
edneſs > From all which I conclude that | 
the will is neceflarily determin'd by | 
the Dictate of the underſtanding, or ! 
that the Soul neceffarily wills as ſhe : 
underſtands, ſo that in this ſenſe allo } 
that of the Stoick is verify'd, 70 BeAmngy | 
Ouvoueyor vouT> £5w amexſoar>. | 
The Soul therefore as Yolent cannot 
be the 2mmediate ſubjeft of Liberty, If | 
therefore there be any ſuch thing as 
Free Agency, the ſear of it muſt be in| 
the Soul as Inte/tgent, But does not 
the Soul neceſſarily underſtand as the Ob: | 
jet appears, as well as ſhe neceſſarily 
wills as ſhe underſtands ? ſhe does ſo, | 
and therefore I do not place the Seat 
ot Liberty in the foul as puaging or 
torming a Judgment, for that I con- 
iels to be determin'd by the appear- | 
ance of things. But though it be ne- | 
ceſſary that the Soul jzave as things ap- 
_ pear; ] 


F203 | 
pear, yet tis not neceſlary ( except on- 
ly in ſelf evident Propoſitions ) that 
things ſhould appear thus or thus, bur 
that will wholely depend upon the de- 
greesof Advertency or Attention ; ſuch 
a Gegree being requiſite to make the 
Object appear thus, and ſuch a degree 
to appear otherwiſe, . And this Adver- 
tency 1s that wherein I place the ſeat of 
free agency. Lower than this I diſcern 
not the leaſt glimps of it, and higher 
I cannot go. Here therefore I con- 
ceive I have good reaſon to fix, and 
to affirm that the only 'aure;2oy of the 
Soul conſiſts in her having an 1mmeat- 
ate power to Attend or not Attend, or 
toattend more or leſs. I lay an imme- 
date power, for if you will have an ex- 
preſs a& of the will interpoſed, that act 
of the will muſt have a Practical Fuap- 
ment, that Judgment an Objedve ap- 
pearance, that appearance another At- 
tention, that attention another Wll, and 


lo on ad /njinitum, I think it therefore, 


z2a{onable to ftop at the Virit, 


I ſhall 
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I ſhall now apply my felt to your | 
Ovzections. And firſt, againſt the ne- | 
ceflity of the Soul's willing as ſhe un- | 
derſtands you alledge that of the Poex, 
Concerning Meats ---/idco meliora pro- | 
boque, Deteriora ſequor ---T anſwer by 
Ciltinguiihing the Antecedent, a thing | 
may be judg' d good either by a Specu- | 
{ative or untverſal knowledg, and that | 
I do not alwaies follow, Or by a Pra- | 
ciical Knowledg, when I look upon it | 
and pronounce of it pro hic & huncas | 
cloath'd with all its Circumſtances, and 
chatTadoalwaies follow. 

But you farther urge that if ſo, then 
there would be no ſuch thing as Sin 
againſt Anowleds, Or ( which is the 
ſame otherwiſe worded) that then men 
would be 1n a ſtate of prcerity. To this 
{ anſwer, that a ſinner according to 
this Hypothe/is may be ſaid to fin both 
knowingly and zgnorantly too in diffe- 
rent reſpects. He fins knowrngly in as 
mnuch as he knows in the Theory or by 
an Habitual judgment, that ſuch a 
| "F > Rac 
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Fact isa Sin, and yet he fins zgnorantly 
' | coo, in as much as either he does not 
| 27zally attend to that Speculative and 
| Hadrrual judgment of his, that ſuch a 


thing is aſfin, Or if he does, yet he 
thinks it upon the whole matter to 
be a leſſer evil ; which indeed is 2mpl- 
catly and confuſely though not explr- 
citly that tis not a fin, becauſe that 
which is trzely a lefler evil cannot be 
a fin, for a {in can never be eligible, 
but a /efſer evil may. 

And whereas you ſay that Aaverten- 
cy, or Attention to the Object is a defe- 
ttrve Principle as tothe redeeming us in- 
J to the ability of cloſing with what i at- 
I /cern'd beſt, I confeſs Ican eafily con- 
J ceive how a man may be defective 7 

his Attention, but not how Attention 

it ſelf if duely applied can be defe- 
ive towards true zumimation though 
in the midſt of Moral Corraptions, All 


that can be ſaid is, that theſe moral 


Corruptions may divert the Soul from 


ſufficiently attending to the Beauty of 


Holineſs, 


PI - . 
Rant; ance ot 
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Holineſs, and this I take to be the true. 
and ultimate ground of all fin, and 
here tis I fix the neceſlity of Grace 
and Divine aſſiſtence. 

And whereas you ſay, that the n- 
{lance of Martyrdom which I alledg for | 
my Opinion, does rather confirm that 
there muſt be ſomething of more 

weight than Advertency to inable a 
man to dy for the Truth; And that 
chough a man be notzonally convincd | 
that the denying of Chriſt is the great- 
eſtevil in the world, and attend never | 
{o cloſely to this Notion, he may yet | 
find ſuch evaſions as will excuſe him 
trom ſuffering ; For you ſay the Mer- 
cy of God, and future Repentance, and 
of the temptation, or pretence of mak- | 
zng amends ſome other way, may doit. | 

To this I reply, that he who is no#0- 
nally convincd that the denying of | 
Chriſt is the greateſt evil in the world, | 
cannot poſhibly chuſe it fo long as he 
Continues that Judgment, or Notio- ] 
nal Conviction, there being according | 

| | tO *? 
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to his then apprehenſion no greater evil 
for the avoiding of which he ſhould 
think it eligible. It thefore he ſhould 
then chuſe it, he muſt chuſe it as @ 


greater evil, that is, ſimply as evil, than 


which Ithink there can be no great- 
er abſurdity. As for thoſe Confidera- 
tions therefore which you ſubjoyn, zhe 
Alercy of God, future repentance, &C. 
theſe cannot prevail with him to chuſe 
the denying of Chriſt while he judges 


Ft the greateſt evil, any more than they 


can induce him to chuſe evil as ſuch. 
They may indeed prevail with himin 
the preſent jun&ture not to think zt the 
greateſt evil, nay to pronounce it a leſ(- 
ſer evil than the evil of Pain , and 
then no wonder it he chaſe it. But this 
I do not conceive to make any thing 


| 224in/ my Hypotheſis, but to be ra- 
J ther according to ze. 


As to what you remark concerning 


| Humzlity and Spiritual Mortification, 1 
{think I may be perfectly of your mind 
| without retracting or altering any 


thin Ly 
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thing of my Sermon, for 1 dont find, 
it the buſineſs be fifred to the bottom, 
that we differ any thing at all. | 
Ra Your Determination CONCerning the | 
#$k pleaſure of the fixt ſenſe, I fubmitr to | 
| as very full and ſatisfactory. And I } 
have only one thing more to move 
concerning it. Which is. that fince you } 
make the Abſtrattedneſs of this plea- ! 
ſure from the natural end of it, that | 
of propagation, to be its # /ſential Tur- | 
prtude, whether this does not conclude | 
againſt all choſe who Marry in ſuch an | 
ave, when tis impoſlible according to 
the courle of nature, that this End 
ſhould be ſerv'd. And whether there 
be any difference according to your | 
Meaſures between the enjoyment of | 
the fixt /enſe in ſuch Circumſtances or | 
the like, and Voluntary Pollutions. 1 
would willingly Know your ſenſe in this | 
matter. , 

And now (.Sir )all I have to do isto } 
return you extraordinary thanks for | 
your many and .great Civilities , to ! 

dehire | 
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defire a long Continuance of your 
health and welfare,and favourable con- 
ſtruction of the defence which I make 
againſt your Reflections. 'Thar tis not [2 
in the leaſt from a deſign of wrangling 1: 
and oppoſition, but from a perſwaſion 
of my being at preſent in the right, 
and an earneſt defire of being Wiſer. 
I am truely indifterent which fide of 
the Queſtion be true, all that Iam con- 
cern'd for is to know which z5 ſo. And 
being ſo indifferent, as Iam the more 
likely to find the Truth, fo 1 hope I am 
ſo to obtain pardon from you who are 
ſo great a Friend toit. Which yetyou 
will be the more ready to grant when 
you conſider how much your judgment 
( tho not in this particular fully aſſent- 
ed to) isyet admired and eſteemed by 
(Moſt honourd ana Dear Sir ) 


Your moſt obliged Friend 
and Servant p 


], Norris. 
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D* More's Anſwer, 

_—_ 

] Have received yours, and reading | 
& the Confirmation ot your Hypothe- 
{115 ( which I took the boldneſs a little I 
to vellicate) and your Anſwer to my 
Objections againſt it, TI could not but 
oblerve your ingenious dexterity there- 
in with pleaſure. And yet I inuſt in- 
genuoulily conteſs that I ſtill ſtick where 
I was, nor can conceive but that the | 
free Agency we are Conſcious to our 
{elves of, is placed in the Soul as Yo- 
lent as much as zntelligent, becauſe this 
Polency, as I may 1ſo ſpeak, is zmplycd 
in her A#tention or Advertency, and is 
a neceflary requiſite thereof. The | 
ching therefore that I affirm being this 
viz. That this avrezay 1s placed in the 
Soul as Yolent as well as Intelligent, the 
Volency of the Soul being required to 
make thole free attentions or Adver- 


tencies on the objeR,let us ſee how you 
demon: | 
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demonſtrate that it cannot be ſeated 
1n the Soul as Yolent. 

Your argument in breif is this, ( For 
I intend to anſwer your Letter with 
all poſſible brevity I can ) That fince 
the Soul cannot will evil as evil ſhe 
mult neceflarily will and and chuſe ac- 
cording as the betterneſs of the Object 
appears toher underſtanding , other- 
wiſe ſhe will chuſe evil as evil which 
is againft the ſuppoſition. To this I 
anſwer, that thongh ſhe does not chuſe 
according as the betterneſs of the Qb- 
ject appears to her underſtanding , it 
does not thence follow that ſhe will 
chuſe evil as evil, but that ſhe will 
chuſe a natural good and prefer it be- 
fore the Moral. So that the abſurdity 
of chuſing evil as evil here vaniſherh, 
and the demonſtration falls to the 
ground. And this was the caſe of S. 
Peter in denying Chriſt. The Obje@ of 
his choice was that natural good, his 
ſecurity from pain and puniſhment, 


which he preierred before that Mora! 


() Food 


auto 1 

good the faithful and profefled adhe- 
fion to his Lord and Maſter Chriſt Je- 
ſus. Nor could the underſtanding of 
S. Peter err ſo grolly as not in the Ne- 
tion to think that faithfulneſs ro his 
Lord Chriſt was better abſolutely than 
the ſecuring himſelf from pain and 
puniſhment ( as indeed there is no com- 
pariſon betwixt the Moral or Divine 
good and the natural ) but there was 
wanting in this Act the exertion of his 
will towards the Divine good; or elſe 
the Divine Nature or Grace was want- 
ing, whence he lipt into this choice 
of the meaner good. 

And as for that Maxim, Omnzs pec- 
cans 1gnorat; Itit be true in that Unz- | 
verſalitythe ſenſe is, that whoever fins | 
It 1s out of defect of either Notonal | 
knowleds or inward ſenſe, ſuch as ac- | 
companies real Regeneration ; in which 
ſenſe the avajo3 ym, In{enſati 10 Scripture 
are to be underſtood, and on the con- 
rrary the Pythagorick wanna. Thoſe | 
that want this wawas, though they 

have 1 
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have a Notional knewledg of the thing, 
yet they may fin, and that from the 
want of this /en/belzty of Spirit. But he 
that is born of God fins not becauſe 
the ſeed remains in him, this /efe or /en- 
ſibility in the New Birth which is an 
higher and more effeftual Principle 
then Notional knowledg. Which alone 
15 not able to determine the choice 
of the Soul to a Moral or Spiritual Qb- 
ject without the acceſſion of the other. 
For life and ſenſe can onely counter- 
poiſe life and ſenſe, not mere Notion. 
Whence the 79 Angry Qauwepevcy, 1. EC, the 
Moral or Divine good is not followed, 
but what is pleahng and grateiul to 
the Animal nature, So that the ſoul 
here wills or chuſes againſt the dictate 
of her underſtanding, which is the 
fin againſt con/c:ence, otherwile there 

would be no ſuch thing. ” 
The cheif Pith of the laſt Paragraph 
of your Confirmation is this, Though 
it be neceſſary the Soul judg as things 
appear yet 'tis not neceflary ( except 
C2 onely 


L 23. ] 


onely in ſelf-evident Propoſitions) that 
things ſhould appear thus or thus, but 
that will wholly depend upon the de- 
grees of Advertency or Attention. And 
in this, ſay you, I place the ſeat of 
free Agency, viz, in anzmmeaiate pow- 
er in the Soul of attending or not at- 
Fenaing or of attending more or leſs to 
#he Objetts that occur, T demand there- 
fore is this any thing more then what 
is couched in that of the Poet, 

Quid verum atque bonum quarg &© 
 rogo & omni in hoc ſum, 
Viz: A fincere Inquiſition ( and /nce- 
rity is immediatly in our power, that 
15, It is in our power to do as well as 
we can) after that Truth and Good in 
which human Happineſs confifts. Which | 
if it be done in a mere Notional way || 
there will till remain that liberty I F 
mentioned above of the Soul chufing JI 
contrary to the dictates of her under- | ! 
ftanding. So that there will be more } « 
liberties then you conclude for in this J 
Paragraph, But if this diligent and | 

fincer® 
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fincere Inquiſition, or ſincere defire of 
knowing what i man and whereto ſerv- 
eth he, what «x his good and what 1s his 
evil be abſolutely fincere, it cannot 
fail to inquire what is the moſt fate 
and eftequal way to have ObjeRs duly 
repreſent themſelves to the under- 
ſtanding as the Objeas of fight to a 
pure and clear eye. And what can 
this be but the Purification of the ſoul 
as I intimated in my laft to you, which 
is by Mortification and real Regenera- 
z:0n, that the Divine Principle may be 
more fully awakened in us, and ſo be- 
come life and ſenſe to us in virtue 
whereof the ſoul will be free and able 
to chuſe what is abſolutely the better, 
that is to prefer the Moral or Divine 
Good before that which is Animal or 
Natural, and if this ftate advance to 
the higheft, never to chuſe any, ifthey 
ſtand in competition but the Moral 
or Divine, according to that of S. Fohr 
above mentioned, He that 7s born of 
God finneth not &c. Wherefore ſo far as I 

O 3 ſee, 
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ſee, it may be but a Xo ject 10h betwixt 
us as to this point where you place the 
aure:&my of the Soul in- her immediate 
power of uſing the beſt means ſhe can 
ro find out what 1s her beſt good or 
readieſt means to true happineſs and 
riddance of fin and errour. Which 
taken in the full ſenſe thereof as I have 
intimated, is, as I conceive, a found 
and uſeful Theorem and well adapted 
for the chaſtifing of the world for their 
ſloth and lazineſs in theſe things. 

We come now to your Anſwers to 
my Objections. And to that of Yiaeo 
meliora proboque you anſwer indeed | 
learnedly and ſcholaſtically , by ſay-_ 
ing, a thing may be judged good ei- 
ther by a Speculatrve or Untzverſal 
knowledg, or by a praftical knowledg 
when it is lookt npon and pronounced 
of pro hic & nunc as cloathed with all 
its circumſtances, the former is not 
alwaies followed but the latter is. But 
is there any thing more in this but 
that the El:zyent ( when as both _ 

: | nOoWs* 
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knowledges are ſpeculative or univer- 
al, the former already granted, the 
other plainly zmplyed by the choice of 
the Eligent, who in ſuch circumſtan- 
ces judges the choice is #nzverſally to be 
made, elſe how is he obliged to make 
it? } but that the Humour of the Eli- 
gent onely has made this latter pra- 


Ctical by putting it into practice in- 


ſtead of the former, it being clothed 
with the circumſtances of Fucunaum or 
Utile, when the other recommends it 
{elf onely upon the account of Hone- 
ſtum : which though he ſees ( as Medea 
ſayes Video metiora probeque--- and that 
hic & nunc, for ſhe ſpeaks of the preſent 
caſe and time, yet deterzora ſequor) not- 
withſtanding he declines that which 
is abſolute & ſimpliciter melius accord- 
ing to his own judgment, and cloſes 
with that which ſeems meltus, that is, 
Utilius and jucundius to himſelf, to his 
Animal Nature againſt the Dictate 
of the Divine. This is the clear caſe 


of the Controverſy freed from the 
clougs 
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clouds of the School. And therefore 
notwithftanding what you have an- 
{wered it is plain that the Soul may 
underſtand Notionally and atually bet- 
ter then ſhe prattt/es, and Not follow 


plicitly to be no fin, and ſo not fin 


_— knowledg. But I anſwer It is 
1credible that one that has an Noe 
Ko” knowledg, that ſuch a thing is 
fin ſhould not remember it is fo _—_ 
he meets with it or is entring upon it. 


Iti5asSiione had the babitual Idea of 
'W | \nch 


ES 


fuch a perſon in his mind, and ſhould 
not remember it is he when he meets 
him in the very teeth. Nor can he 
judg the fin upon the whole matter to 
be the lefſer evil, but he muſt in the 
mean time remember it is a /in and ſo 
commit it againſt his knowledg, one- 
ly ſugar'd over with the circumſtance 
of Fucundum or Utile or both. This 
Compoſition though there be Ratsbain 
7n the Sugar, makes the Soul liften to 
the dictate of the Animal Appetite 
and let go that of Moral reaſon, tho 
they both clamour in her ears at once. 
Ard there the Soul againſt the under- 
ſtanding concludes for the ſuggeſtion 


of the Animal Appetite, that bears 


her in hand, that ſuch a fan with plea- 
{ure and profit is better then an Ad of 
of virtue with pain and wordly loſs. 
This I conceive is the naked caſe of 
the buſines. Nor does this choice ſeem 
to be of a leſſer evil to the Soul as [n- 
zellefual, which dictates the COntTAry, 
q out as ſenſual or Animal, 

T0 
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_ To your Anſwer to my third Obje- 
Ction of Attention or ( Advertency ) 
being a defecirve Principle, That Mk 
a man may be defective in his Atten- 


tion, yet you cannot eaſily conceive 
how Attention it {elf if duly applied cam 


be detective: I reply, that mere At- 
tention of it ſelf in a Morally corrupt 
mind, let it be never ſo great can no 
better rightly diſcover the Moral Ob- 
jet, than the vitiated eye the Natu- 
ral. It is the Pwrzty of the Soul through 
Regeneration that enables her to be- 
hold the beauty of Holineſs as our Sa- | 
viour ſpeaks, Bleſſed are the pure in 
heart, for they ſhall ſee God. There is 
no ſeeing of God but by being purified 
and regenzrate into his Image, He 
Yev os TS % ed 25 aur. As Plotinus ſome- 
where has it, touching the Dzvine Pul- 
ehrituae. if thou beſt it, thou ſeeſt 2t.. 
it we be regenerate into the Image of 
the Eternal Pulchritudge we then {hall |} 
teeit, having (if I may uſe the Poets | 


©xpreſſion here ) ---[ncoftum generoſo pe= | 


ous | 


[ 219 ] ' 


&us Honeſto. But if this Principle of 
life be not ſufficiently awakened in us, 
no Attention is ſufficient to make us 
rightly diſcern the beauty of Holineſs, 
but onely a ſoadowy Netion or Meaper 
Monegrammacal Pitture thereof, which 
will not avail though you uſe all the 
Attention in the world againſt the 


diCtates of the Animal [ſenſe and life un- 


mortified, in the day of trial. Whence 
the defect of this Principle alone, is evi- 
dent. ; | 

But if you mean by ſufficiently at- 
tending to the beauty of Holineſs the 
diligent and fincere Inquiſition aſter 
Truth and Holineſs, which implies our 
ſerious entring into a Method of Purife- 
cation and clearing our mward Eye- 


fight by our reſolved progreſs in the. 


way of Mortification and thereby of 


real Regeneration, whereby the Dione 


Life and /enſe will ſufficiently at length 
be awakened to counterpoile and over- 
come the ſway and importunity of the 
Animal life and ſenſe ; the mk ett 
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chis we ſhall be both agreed in, that it 
is the ultimate ground of all fin, and 
that we ſhall diſcera, when we ſeri- 
oully make trial, the neceſlity of Grace 
and Dtvine Aſſiſtance to carry us thro 
ſo weighty an Enterpriſe as you right- 
Iy note in this Paragraph ; which tk 
hope I have ſufficiently ſpoke to by 
this. I will onely add, that, what oc- 
curs P/al. 48. verſ.s, 6, 7. ſeems a f1- 
gure of this Sprrztual Progreſs towards | 
the beauty of Holineſs in virtue of | 
which every one at laſt appears before | 
God in Sion, according to that pro- 
miſe of our Saviour, Bleſſed are the pure 
zn heart, for they ſpall {ee God. 

And now laſtly for your Reply to | 
what I ſaid touching the Inſtance of 
Martyraome , which Reply of yours is | 
this. Thathe that is notionally con- 
vinced that the denying of Chriſt 15 
the greateſt evil in the world, cannot | 
poſſibly chuſe it ſo long as he conti- 
kves that judgment, there being ac- 
cording to his ther Apprehenſion ng 

| greater 
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greater evil for the avoiding of which 
he ſhould think it eligible. If there- 
fore he ſhould then chuſe it he muſt 
chuſe it as a greater evil, that is, fim- 
ply as evil, than which' I think there 
can be no greater abſurdity, 8&c. This 
Reply is handſome and ſmart, but in 
my judgment not free from a fallaci- 
ous ſabtilty. It where the greater evil 


1s choſen the two compared evils were 


of one kind that Ablurdity would be 
manifeſtly conſequent, but when one 
of the Evils is Moral, ſuppoſe the great- 
eſt Moral evil that is, the other Na- 
tural and very great or the greateſt 
Natural Evil that is, ſuppoſe a painful 
torturous and ignominious Death, in 
the avoiding of which is implied the 
ſecuring to himſelf the natural Faſe 
and ſweetneſs of this preſent life, tho 
upon this account he chulſe that which 
is the greateſt Moral evil and is fo e- 
ſteemed in his notional judgment, yet 
he cannot be ſaid then to chuſe it as 
evil , bur as the onely effeftual mean: 

- and 
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and therefore good or expedient for 
that end, v32z. the avoiding the /:gheſt 
natural Evil and enjoying the ſweet 
of that great Natural Good,a life pain- 
leſs and at eaſe. And therefore upon 
this account he having onely a Notzo- | 
nal judgment of the Moral evil of that | 
higheſt ſin mentioned , bur a /zvely. 
ſenſe both of the natural evil and Good | 
here ſpecified which are the one avoid- | 
ed the other ſecured by chufing the | 
aforeſaid Moral Evil: It is no wonder | 
that, though retaining till his notio- | 
nal judgment of that greateſt Moral 
Evil he yet chuſes it to ayoid that hor- 
r:d natural evil, and to enjoy the ſweet 
of that Natural Good, viz. this life 
with eaſe and ſafety , there being in 
one ſcale of the balance nothing bur 
the mere truth of Notion, in the other 
the urgent werght of Life and ſenje 
which will eaſily preponderate, if there 
be not 7:fe and /enſe allo, ( whichis the 
ſtate onely of the Regenerate ) to weigh 
againſt it in the other ſcale of the ba- 
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lance. So that though the Notional 
judgment be not corrupted, but that 
ſuch a fin is {till held the greatet Meo- 
ral Evil that is, yet the Soul is born 


down to follow the ſuggeſtion of the 


Animal Life and ſenſe againſt the di- 


Qtate of her notional arſcernment and 


may truely pronounce with Medea. 
 ==-==- idea meltora proboque 
Deteriora ſ[equor, a= 
Nor need Iproceed any further. For 
what is already {aid Ihope will reach 


every Particular of the whole Para- 


graph which contains your Reply to 
this laſt point. At leaft it will make 
g00d, that the Soul does not chuſe evil 
as evil in the preſent caſe, which is the 
main fting of your Argument, 

That we agree 1n our, ſentiments 
touching Humility and Sprritual Mor- 


trfication, this profeſſion of yours Iea- 


fily beleive from reading what occurs 
in the latter part of your Sermon 


which is excellently good ſolid and edr- 
Htying. | 


And 
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And that I have ſatisfied you in my 
Determination concerning the plea- 
{ure of the {xt /enſe Tam glad of that 
alſo. And as for this laſt ſcrauple you 
move ; whether what I have ſaid does 
not conclude againſt all thoſe who 
marry inſuch an Age when it is impoſ- 
ſible according to the courſe of Na- 
ture that this end of propagation ſhould. | 
be ſerved, I ſay it does not ſo conclude. | 
Becauſe there 1s a conſiderable end of 
marriage beſides that of propagation | 
of children, which in our Liturgie the | 
Office of Marriage takes notice of, 
viz. mutual ſociety Help and Comfort, | 
which comprizeth all the handſome | 
Adjuſtments of the married Parties, Se- 
cular affairs and Oeconomical Conve- 
niences, and allo their mutual help to 
one another in Piety and devour pur- | 
ſuance of fitting themſelves for the fu- 
ture State, their Agereminding them 


that itisnot farofi. Andin this Re- 


oard their mutual Society may be very 
delectable to one another while their 
diſcourſes 


22s 

diſcourſes and Meditations are of the 
Joyes of the other World, and fo they 
may live chaſtly and comfortably with- 
out any fruſtrantous abuſe of their bo- 
dyes upon the titillation of luſt, which 
exadt Chriftian VYemperance and holy 
Meditations and diſcourſes together 
of their joyous change into the other 
near approaching. {tate ought to pre- 
vent. Sir, I have told you freely my 
ſentiments touching all the things you 
have propounded, but Idictate nothing 
but leave all to your own free judg- 
ment, and ſo wiſhing you good ſucceſs 
in your vertuous ſtudies, I take leave 


and reſt 
Dear Sir, 
Your affectionate Friend 
to ſerve you 


Hen. More. 
CL. C.C nw. 
22, 1638}. 


rn ” 0 
\ = , oe 

. ”, ” We T + .. ” 

SES. Lat tn We, | ' oF Te . . 

i. =. p =— a LCA c : "Ws" mY pon _ 
be » —_ -3Gh » = _ _— A > - 5 

v2 wor wry : i G . , , ” _ Er "ITY 

% % Ce 24 = p .'v _ won gd Fe 


226 | 


The fifth Letter to Dr. More: 


Sir, 

S I cannot expreſs the thanks 
which I owe you for your great 
Condeſcenhon and Civility, ſo neither 
can Ithepl/eaſure which 1had in per- 
uſing your ingenious and learned An- 
ſwer. It is ſpun throughout with a ve- 
ry fine thred, and richly fraught with 
curious and retired ſenfe. Burt yet tho 
I was and ftill am exquiſitely pleaſed, 
Iam not fully /atzzsfyed with it , whe- 
ther the defect be in your letter, or in 
my Apprehenſion 1 ſhall not take upon 
me to determine. But ſo it is Ican- 

not as yet bring over my judgment to 
' yours, and that 1 do not diffent with- 
out ſome Conſiderable reaſon, it ſhall be 
the buſineſs of this paper briefly to ſhew 
T_ . 
And firſt then I obſerve, that the Po- 
ftxlatum apon which I ground my De- 
monſtration of the will's neceſſarily 
: SY _ = =  Sollow- 
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following the DiCtate of the under- 
ftanding, is by you admitted, as in- 
deed it is by all except only the School 
of the Nomznals, namely, that the Soul 
cannot will evil as evil, This you ad- 
mit by ſaying ( Paragraph the ſecond ) 
that the Abſuraity of chuſing evil as evil 
vaniſhes, only you deny the Conſe- 
quence of that acknowledged abſurdi- 
ty upon ſuch a choice as is made a- 
gainſt the Practical Dictate, by ſaying, 
that it vaniſhes, Here then 1s the To 
Znrguzyey With the truth or falſehood of 
which I am content the Demonſtra- 
tion ſhould either ſtand or fall to the 
oround. 

Now to make appear that this is a 
true Conſequence, that the will by not 
following the Pradtical Dittate would 
chuſe evil as evil, ITihall not add any 


Poſitive and directproof to the former 


Demonſtration, but only confider whe- 
ther the Conſequence is any thing 
invalidated or evaded by what you 
have offer d, You fay, thatalrhough 


P 2 the. 
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the Soul does not chuſe according 4s 
the Betterneſs of the Objett appears to 
her unaerſtanaing ,.it does not thence 
follow that ſhe will chuſe evil as e- 
vil, but that ſhe will chuſe a natural 
good and prefer it before the Moral. 
True, but unleſs this natural good be in 
the preſent Circumſtance, all things 
conſider'd, judg'd greater and more el:- 
o:ble than the Moral, the chufing of it 
will not be the chuſing of good, but of 
evil as evil, Foraleſs good ( whether 
natural or any other it matters not ) 
tho good /mmgly confider d, yet in Compe- 
tition with a greater does mnauere (pe- 
ciem mal:, as a leſs evil tho evil ſmply 
conſider da yet in competition with a great» 
er does Commence good and eligible. 
Such a choice therefore as is here ſup- 
pos'd would not be the choice of a na- 
tural good, nay not ſo much as of good, 
but of ev! as evil. There is therefore 
no choice but what is according to 
the appearing Betterneſs of the Objett ; 
which Concluſion you your ſelf ſeem 

Unawares 
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unawares to ſlip into by uſing the word 


( Preter ) forwhat is it to Prefer, but to 
think or pronounce upon the whole 

matter tO be better or more eligible. 
And thus you ſay again concerning 
St. Peter that he prefer d the natural 
g00d of ſecurity from pain before the 
Moral good of adheſion to his Lord. 
Well, it ſo, then however ſtrange it 
may ſeem, his underſtanding dz4err ſo 
groſsly as at that inftantnot to think 
Faithfulneſs to his Maſter to be ab/o- 
lutely better than ſecurity from pain, 
otherwiſe his chuſfing the /atter would 
have been the chuſfing of what he then 
thought a leſſer good, and conſequently 
of evil as ſuch. Nor will it /uffce to 
ſay, that there was wanting in that a&t 
of his denial the exertion of his will to- 
ward the d:vine good, That indeed is 
true, but not the whole Truth, for had 
there not been alſo a defe& in his un- 
derſtanding, there would have been no- 
thing amiſs in his w?ll. As for your 
evaroFyo Or ſenſibility of ſpirit, T have 
P:3. a very 
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a very good liking to the notion, and 
do think it a Concomitant it nov the 
principal part of real Regeneration. But 
whereas you ſay, thoſe that want this 
evacFyos tho right in their judgment 
may yet ſin, and that becanſe Lrfe 
and ſenſe can only Counterpoile /zfe 
and ſenſe, to this I reply, that the want 
of this evaw3yone may indeed in the heat 
oi a Temptation be the occaſion of a 
wrong judoment ( and ſoindeed tis ne- 
ceſſary to the prevention of ſin that 
life and ſenſe Counterpoile /ife and ſenſe) 
bur it can never be the Occaſion of fin 
with a right and Pradtically unerring 
Fudgment, for the reaſons above men- 
riond. So that notwithitanding this 
£vz4330% the Reaſon of the ation good 
or bad will be v/#:zmately devoly'd up- 
on the reCtitude or obliquity of the 
JFugrment., And in that reſpe& only 
the Axiom will hold true, Omnis pec- 
cans 7fnorat. 
As to the cloſe of this your third 


Paragraph how ſinning according to the 
Fo: Dictate 
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DiFate of the underſtanding and yet a- 


gainſt Conſcience are conſiſtent, I think 
they are very reconcileable. For he 


that commits a fin tho by not ſuffici- 


ently attending to it at the moment 
of action either as a fn, or as a greater 
evil he comes to pronounce it eligible 
and ſoto chuſe it, and ſo may be ſaid 
to ſin zgnorantly, yet he fins knowtngly 
and againſt conſcience too, in as much 
as he does: ſuch a fa@ either againſt an 
atual Diftate that tis a fin, or an hab:- 
tual Diftate that tis allo a greater evil, 


as I intimated to you in my laft, + 


As to the queſtion which in this next 
Paragraph you are pleas d to put to 


me. whether this Att#entzon, wherein I 


place the ſeat of Free Agency, differ any 

thing from what is coutch'd in that of 

the Poet 
Quid verum 5h 26 bonum quero & rogo 

& omnu in hoc ſum. 

I anſwer that it does, and that my 

notion may be more clearly conceiv'd, 

I ſhall here breifly explain what I mean 


by 
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by this Power of Attention. Whereas 


therefore the Operations and Powers 
of the Soul as Intelligent are uſually 
divided into theſe three, Fpprehenfion, 
Fuag ment, and Diſcourſe, T find it ne- 
ceflary to add a fourth, that of Atten- 
z70n, which Ilook upon as really di- 
ſtint from the other three, they being 
Converſant about their Objefts as true 
and fal/e, but this only as Intelligible, 
and is only in ſhort, a general power 
of converting the Acies of the under- 
ftanaing towards any Intelliyible Objett, 
whether ſimple or complex, and anſwers 
exactly to the Application of the eye 
to a ſenſible objett, and accordingly is 
as diſtinct from either Apprehenſion , 
Fudgment or Diſcourſe as this Applica- 
tion of the eye 1s from the very att of /i- 
ſion. In ſhort 'tis a kind of Openneſs 
or Wakefulneſs of Soul, fach as I con- 
ceive to be hinted at in Scripture by 
ſuch and the like expreſſions as thele, 
watch leſt you enter into Temptation , 


Awake te righteouſneſs and ſin not , A- 


wake 


—_— 4 " {mh n CEE ke 
= , : of ER IE ATT IG >" PETS DEF EYE BEIT oth (Ae, k 
_ met en MS ot othr gn Sd 3 te 67 oe as +. Le be I ES” Bens ABT STE ae 
s DT Ea oa | OR yr Rs SLRS, OR EE” VO OTE IB OSS} 07s 5 Ft WRT SD wont pas 
2 FF > i 14. IR bes: it LA” þ ; 75 © TIHOELE, EA 1% FEISS "BW." « Y 
$ > > ©, 2 OS ee A LES : #» $o LY ; D by : 
R 
Py a ket. kat. foward w©v.. WR 


tant]: 


| wake thou that fleepeſt and ariſe from 
the dead &c. The Notion thus ex- 


plaind I will now ſhew how it dit- 


1] ters from that of the Poer. The dif- 


J ference is in this. That inquiſition of 
J the Poet denotes a particular exertion 
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and employment of all the facalties, 
a diligent uſe of all means, methods 
and opportunities , and that in order 
ro the finding out a Truth or a good not 


yet known, bur this Attention I ſpeak 


of is onely a general wakefulneſs of the 
underſtanding, or Application of mind 
to the ſpeculation of a Truth habitu- 
ally known, which will make it atually 
preſent, and fodetermine the Pradtcal 
Juagment, and by that the 71. 

I come now to the place where you 
conſider my Anſwers to your 0bject:- 
ons, And here to that diftintion of 
mine of Speculative and Prattical know- 
ledg, the latter of which 1 ſaid was al- 
waies followd , though not the for- 
mer, you ſay they are both ſpeculative 
and univerſal, the firſt granted to be 

- fo, 
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ſo, and the other plainly implied by | 
the choice of the Fligent, who in ſuch | 
circumſtances judges the choice unz- | 
verſally to be made. I anſwer, you } 
may call them both /peculatzve if you | 
pleaſe, I ſhall not conrend with you |} 
for a word, but then ''tis to be confider'd | 
that there will be ewo diſtant Specula- 
tive Diftates, one that is Habitual, out | 
of the Circumſtance of ation, that ! 
ſuch a thing is a /n and @ greater ev, 
and another that is atual, in the Cir- } 
cumfſtance of action, that 'tis a /eſſer * 
evil, which therefore for diſtinction $ 
ſake I call Prafical, becauſe of the | 
zmmeatate influence it has npon @t:on. 
Which latter is alwaies follow'd, tho 
the former isnot. Neither is this lat- 
ter as you ſay made onely Practical 
by being pur into Pratt:ce, but is fo 
Antecedaneouſly, being that which ae- 
termines the choice of the Elzgent. 

As to the next Paragraph, where you 
think it incredible that one, who has 
an Habitual knowledg that ſuch a 

thing 
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thing is a ſin, ſhould not remember it 
to be ſo when he 5 entring upon it. 1 
reply, that it ſeems to me moſt cer- 
tain, that whoever commits fin muſt 
think it ſome way or other elzgzblp. 
Now this muſt come to pals one of 
theſe two waies, either by his not at- 
tending to it as //n, ornot as a greater 
evil, The firſt of which in many caſes 
Ican eafily conceive poſſzble, and the 
latter in all caſes I think certain, And 
this methinks you your ſelt-run into 
by ſaying ( Paragraph the ſixth ) that 
the Animal appetite bears the Soul in 
hand, that ſuch a fin with pleaſure and 
profit is better than an act of virtue 
with pain and worldly loſs. r what 
is this but in other words to ſay, that 
the Concupr/cible may be ſo ſtrong and 


rampant, that the Soul may judg pro 
hic & nunc the uneaſineſs of abſtaining 
to be a greater evil than an unlawful 
Indulgence, ſo. as upon that Judgment 
to chule the:latter. 


To your next Paragraph where you 
continue 
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continue your Charge upon mere At- | 
tention as a defeftive Inſtrument towards 1 
the diſcovery of a Moral Object in a *' 
- Morally corrupt mind, I make this | 
ſhort reply, that ſince for fuch a Fa ' 
to be a fin, or for fin to be the greateſt 1 
evil, are plain and obvious Theorems, 
I cannot conceive but that conſtant 
and actual Attention ſhould prove a 
ſufficient Direftory to the underſtand- 
ing, all the Difficulty is to be thus aitu- 
ally and conſtantly attentive, and here | 
( as I faid before) is the work of grace | 
and Regeneration, | 
And now laftly to your laſt Para- 
pan, ul concerning the [nſfance of AMar- 
tyrdom whereas I ſaid that he, who is 
notGzonally convinc'd that the deny- 
ing of Chriſt is the greateſt evil in the 
world, cannot poſſibly chuſe it ſo long 
as he continues that judgment, there 
being, according to his then Appre- 
aenfion, no greater evil for the avoid- 
ing of which he ſhould think it eligi- 
ble, if therefore he ſhould #hen chuſe 
2 it 


any] 


ir, he muſt chuſe it as the greateſt evil, 


% <a 


that is ſimply asevil, &c. This reply 


you ſay is not free from a fallacious 
ſubtilty,Concerning which you thus di- 
ſtinguiſh, It where the greater evil 
is Choſen the 2 compared evils were 
of one kind, that abſurdity would cer- 
tainly follow ; But where one of the 


evils is Moral, the other Natural, tho 


a man ſhould chuſe the greateſt Moral 
evil, yet he cannot be ſaid to chule it 
as evil, but as the only means of avoid- 
ing the natural evil, and conſequent- 
ly as good. This is the ſum of your 
Anſwer. To which I return, that I 
cannot conceive how the diverlity of 
the compared evils, as to their Speci- 
fick Nature, can any thing alter the 
caſe, the Queſtion as to eligibility be- 
ing not concerning their /pecifick na- 
tures, but concerning their Degrees , 
not which is Natural and which Moral, 
but which has moſt of the general na- 
ture of evil, So that it I chuſe that 


which to me has the moſt of the gene- 


| ral 
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ral nature of evil, notwithſtanding its 
being an evil of another kind, I cer- 
rainly chuſe evil asevil. Neither can 
this be brought oft by ſaying that ris | 
choſen as a means of avoiding the na- | 
rural evil, and conſequently as good, | 
for it can never be good to chuſe a | 
greater evil to avoid a leſs, that being 
all over loſs and damage. 

And thus as briefly and as fully as I | 
could have I ſet down the grounds of | 
my opinion, which I am ready to part | 
with upon the firſt conviction of their 
weakneſs or inſufficiency. If you thould 
find any thing 1n this paper worth your 
notice, you may return anſwer at your 
beſt leiſure, for I would by no means 
divert you from more important con- 
cerns. I am very ſenſible what interrup- 
tions I have already given you, bur I 
hope you will eaſily pardon me when 
you conlider that tis the peculiar reve- 
rence I have for your judgment which 
has brought this trouble upon you from 

( Dear Sir ) Tour highly obliged Friend und Servant 

j. Norris. 


| AN APPENDIX. 


Onfidering with my ſelf that thoſe 
into whole hands theſe Papers 
{ may light, may not all of them have 
that other Book of mine, which con- 


tains the Hypotheſis here defended 


concerning the Root of Lzberty , and 
that tis very neceflary the Hypotheſis 
ſhould be ſeen with its Defence, I 
thought it convenient to ſet it -down 
here for the Benefit of the Reader. 


_ The Hypotheſis runs thus, 


That the will cannot b&the imme- 
diate Subject of Liberty, muſt be ac- 
knowledg'd plain, if the will necefſa- 
rily follows the Practical Dictate of the 
underſtanding. And that it does ſo I 
think there is Demonſtration. 

"Tis an unqueſtionable Axiom in the 
Schools of Learning, that the Object 


of the will is Apparent good. Now Ap- 
parent 
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parent good in other words is that } 
which is [Judged to be good, and if ſo, | 
then it Follows that. the will cannot ' 
but conform to the Dictate of the un- | 
derſtanding; Becauſe otherwiſe ſom- 
thing might be the Object of the will I 
that is*not apprehended good, which } 
is contrary to the ſuppoſition. | 

In ſhort, the will (as Aquinas well 
expreſſes it) is the concluftion of an 
Operative Syllogiſm, and follows as ne- | 
ceſſarily from the Dicates of the un- | 
derſtanding, as any other Cancluſfion | 
does from its Premiſes, and Conſe- | 
quently cannot be the immediate Sub- 
je& of Liberty. 

But then are we not involv'd in the 
ſame Difficulty as to the underſtandrng ? 
Does not that act with equal (if not 
More) Neceſlity than the Will? So I 
know 'tis Ordinarily taught. 

Bur if this be abſolutly and univerſal- 
ly true, I muſt Confeſs it above the 
reach of my Capacity to Salve the No- 
tion of Morality, or Religion. For 

fince 
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fince tis evident that the will neceſſa- 
rily conforms to the Difates of the 
underſtanding, if thoſe very DiCctates 
are alſo wholly and altogether neceſ- 
ſary, there can be no ſuch thing as a 
To £© 1piv, the man 1s bound hand and 


foot, has nothing left ham whereby to 


render him a Moral Agent, to quality 
him for Law or Obligation, Virtue or 
Vice, Reward or Puniſhment. But 
theſe are conſequences not to be 'in- 
dured, and therefore I conclude ac- 
cording to the Rules of right reaſon- 
ing , the Principle from which they 
flow to be ſo too. | 
To clear up then the whole Buſineſs, 
I ſhall no longer conſider the under- 
ſtanding and will as Faculties really 
diftin&teither from the Soul it ſelf, or 
from one another , but that the Soul 
does immediately underftand and will 
by it ſelf, without the intervention of 
_ any Faculty. And that for this De- 
monſtrative Reaſon in ſhort, becauſe 
in the contrary Hypotheſis, either Judg- 
ment 
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ment muſt be aſcribed to the will, and 
then the will immediately commences 
underſtanding, or the Aﬀent of the will 
muſt be blind, brutiſh, and unaccount- 
able, both which are Abſurd. 

This being premiſed, I grant that as 
the Soul neceflarily wills as ſhe under- 
ſtands, ( For ſo we muſt now ſpeak ) ſo 
likewiſe does ſhe neceflarily under- 
ſtand as the Object appears. 

And thus far our fight terminates in 
fatality, and neceſlity bounds our Ho- 
rizon. That then which muſt give us 
a proſpect beyond it muſt be this, that 
altho the Soul neceflarily underſtands 
or judges according to the appearance 
of things, yet that things ſhould ſo ap- 
pear ( unleſs it bein Propofitions ſelt- 
evident) 1s not alike neceſſary, but de- 
pends upon the degrees of Advertency 
or Attention which the Soul uſes, and 
which to uſe either more orleſs is fully 
and immediately in her own Power. 

And this Indifterency of the Soul as 


to attending or not attending I take 
to 
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to be the only 72 « wiv the Bottom 
and Foundation into which the Mora- 
lity of every action muſt be at length 
reſolv'd. For a farther proof and illu- 
ſtration of which Hypotheſis, let it be 
apply'd to a particular caſe, that we 
may ſee how well it will anſwer the 
Phenomena. 

In the Caſe then of Martyrdom, I 
look upon fin as an-evil, and not only 
ſo but ( while Iattend fully to its Na- 
ture ) as the greateſt of evils. And as 
long as I continue this [Judgment tis 
utterly impoſbible I ſhould commit it, 


there being according to my preſent 


apprehenſion no greater evil fof the 
declining of which I ſhould think it 
eligible. But now the evil of Pain be- 
Ing preſented before me, and I not 


ſufficiently attending to the evil of fin, 


this latter appears to be the lefler evil 
of the two, and I accordingly pro hic & 
nunc ſo pronounce it, and in Confor- 
mity to that diQtate neceſflarily chuſe 
IT. | 
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But becauſe twas at firſt abſolutely 
in my Power to have attended more 
heedfully, there was liberty in the Prin- 
crþle, the miſtake which influenc'd the 
ation was vnceble, and conſequently 
the Action it ſelf juſtly 2mputable, This 
is the Hypotheſis, 


1 ſhall now ſum up the whole matter in 


this Order of Reaſoning. 


T; Hata Creature void of Liberty 

cannot be capable of Law or 
Obligation , Vertue or Vice, Reward 
or Puniſhment, is certain. 

2. That Man is capable of all theſe, 
1s Certain. 

3. That Man therefore is indow'd 
with Liberty, is certain. 

4. Thar Liberty isa Rational Perfe- 
fection , or a Perfe&ion belonging to 
an Intelletzal Nature, iscertain. 

5. That therefore this Liberty muſt 
be ſubjected either in the underftand- 
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1ng or will, or( to {peak more proper- 
ly ) in the Soul as Intelligent, or in the 
Soul as Voleat , is certain. 

6. That it cannot be {ubjected in that 
Part which aCts Neceſſarily, is certain. 

7. That the will neceſſarily follows 
the DiQate of the underſtanding, Or, 
that the Soul neceſſarily wills accord- 
Ing as ſhe underſtands, is certain. 

8. That therefore this Liberty can- 
not be immediately ſubjected in the 
will,or,fin the Soul as Volent, is certain. 


9. That therefore it muft be ſubject-. 


ed in the Soul as Intelligent, is certain. 

10. That even the Soul as Intelli- 
gent ſo far as it ads neceflarily can- 
not be the Immediate ſubje& of Li- 
berty, is alſo certain. 

11. That the Soul as Intelligent ne- 
ceſſarily pudges according as the Ob- 
jet appears to her, is certain. 

12, 'That therefore the Soul as zudg- 
ng or forming a judgment, Can no more 
be the Immediate ſubje& of Liberty , 
than the Soul as Yolent, is certain. © 

| T3. That, 
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13. That, fince the Soul neceflarily . 
wills as ſhe judges, and neceſlarily judges 
as things appear, we have thus far no 
glimps of Liberty, is certain. 

14. That therefore our Liberty muſt 
be founded upon the No Neceſſity of 
ſome certain things appearing deter- 
minately thus or thus, or that we have 
no Liberty at all, is as Certain. 

15. That things appearing thas or 
thus ( unleſs in ſelf-evident Propofiti- 
ons ) depends upon the various degrees 
of Advertency or Attention, and no- 
thing elſe, is certain. 

16. That therefore we have an Im- 
mediate Power of Attending or not 
Attending, or of Attending more or 
leſs, is certain. | 

17, That therefore this Indifferency - 
of the Soul as to Attending or not At- 
tending, or Attending more or leſs is 
the Prime Root and Immediate ſub- 
ject of Human liberty, is no leſs certain, 
which was the Point to be demon- 
ſtrated, 


ERRATA 


AG. 37. for Diviſition read Diviſion. p. 43. for Conveiances 

read Conveionce. P. 57. line 14. after, for, add Our. p. 58.1. 
20. for of read or. p. 71. for pertual read perpetual. p. go. for 
ſerver. ſerves. p. 97. fer Common r. Commonly, p. 120. I. 19, 
for asr. that. p. 199.1. >, after, take, add, no. p. 202, for hunc 
r- Nunc. Þ+- 204. |. 18. before of the, r. violence. 
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